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Mustafa CERIC

THE TIME
OF DIALECTIC SPIRITUALISM
From Medina to Mecca Charter



Sazetak

Kriza je poziv za promjenu i kreativno misljenje koje inicira dijalektiku misljenja i akcije. A izazov u krizi je,
kako za nacije tako i za pojedince, da ustanove koji dijelovi njihovog identiteta su veé funkcionalni i ne traze
promjenu, a koji aspekti identiteta nisuviSe djelotvorni i zato traze promjenu. Uistinu, muslimanska misao
treba hrabrost kako bi se prepoznalo $ta se mora mijenjati da bi se adekvatno suocilo s novom situacijom.
Ali, istodobno muslimanski ucenjaci moraju povudéi liniju i naglasiti elemente koji su fundamentalni
za vjeru i kulturu islama koji se ne mogu mijenjati. Ovo stanje stvari nazivamo dijalektika spiritualizma
kao suprotnost Marksovoj ideji o ,dijalektici materijalizma® Vrijeme je da se CovjeCanstvo suoci sa
svojim Zeitgeist-om, ,Duhom vremena® a to je ,Duh mira“ medu vjerama i nacijama u svijetu. Historija,
kako u proslosti tako i u sada$njosti, nije bez dobrih primjera o dogovorima, ugovorima, poveljama,
deklaracijama i posvecenostima mirovnoj koegzistenciji medu vjerama i nacijama od Medinske povelje
(622.), Magna Carta Libertatum (1215.) Univerzalne deklaracije o ljudskim pravima (1948.), Nostra Aetate
(1965.), Deklaracije evropskih muslimana (2005.), Zajednicke rijeci izmedu nas i vas (2007.), Marakeske
deklaracije (2016.), Saveza vrlina za zajednicko dobro (2018.), Deklaracije o ljudskom bratstvu (2019.)
do Mekkanske povelje (2019.). Sve ove inicijative, prosle i sadasnje, promoviraju ideju o ,,Duhu mira i
suzivota® za sva vremena, ali ovoga puta potreba da se prepozna Zeitgeist, ,Duh vremena®, kao ,,Duh mira
i suzivota® veca je nego ikada. Ovaj ¢lanak pokusava da objasni tu potrebu iz muslimanske perspektive
uz usporedbu sa drugim inicijativama.!

Kljucne rijeci: Islam, mir, dijalektika spiritualizma, Duh vremena, Medinska povelja, Univerzalna deklaracija
o ljudskim pravima, Nostra Aetate, Deklaracija evropskih muslimana, Zajednicka rije¢ izmedu nas i vas,
Marakeska deklaracija, Savez vrlina za zajednicko dobro, Deklaracija o ljudskom bratstvu, Mekkanska povelja.

! Neke ideje u ovom ¢lanku su predstavljene u mom predavanju na Fakultetu islamskih nauka Univerziteta u Sarajevu, marta 2019.
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Abstract

A crisis is a call for change and creative thinking that initiates a dialectics of thought and action. Also, the
challenge for nations as well as individuals in crisis is to figure out which parts of their identities are already
functioning well and do not need changing, and which parts are no longer working and do need changing.
Indeed, Muslim thought today needs the courage to recognize what must be changed in order to deal with the
new circumstances. But, at the same time, Muslim scholars need to draw a line and stress the elements that
are so fundamental to the faith and culture of Islam that they refuse to be changed. This state of affairs we
call , as opposed to Marxist ,dialectical materialism®. It is time for humanity to meet
the Zeitgeist, ,Spirit of the Age*, which is ,the Spirit of Peace” among religions and nations across the globe.
History, past and present, is not void of good examples of accords, charters, declarations and commitments

to peaceful coexistence between religions and nations from the (622), the
(1215), the (1948), the (1965), the
(2005), the (2007), the (2016),
the (2018), the (2019) to the

(2019). All these initiatives, past and present, promote the idea of ,the Spirit of Peace of all times, but
this current time has the biggest need of all times for the Zeitgeist, ,Spirit of the Age“, which is the ,Spirit of
Peace and Tolerance®. This paper attempts to explain this need from a Muslim perspective with a comparison
with other initiatives."

Key words: Islam, Peace, Dialectical Spiritualism, the Spirit of the Age, Medina Charter, Magna Carta Libertatum,
Universal Declaration of Human Rights, Nostra Aetate, Declaration of European Muslims, Common Word
Between Us and You, Marrakesh Declaration, Alliance of Virtue for the Common Good, Declaration of Human
Fraternity, Mecca Charter.

TSome ideas in this paper were presented in a lecture at the Faculty of Islamic Studies of the University of Sarajevo in March 2019.
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Pozivaj ljude na put tvog Gospodara mudro i lijepim savjetom te na najbolji nacin,
uspostavi s njima ‘dijalekticki dijalog’
Upamti da tvoj Gospodar najbolje poznaje one koji promase pravi put,
kao i one koji znaju da idu pravim putem.?

“3 obi¢no se ova sintagma

.ako Karl Marks (Karl Marx) nije autor termina ,dijalekticki materijalizam
1 njemu pripisuje. To je zbog toga Sto je dijalekticki materijalizam aspekt Sireg predmeta materijalizma,
$to je bio Marksov filozofski pogled na svijet. Naime, materijalizam utvrduje primat materijalnog
svijeta: ukratko, materija prethodi misli. Prema tome, svijet je materijalan i sve pojave u svemiru
sastoje se od ,materije u pokretu“.

Iako priznaje da je Hegelov ucenik, Marks kritizira Hegelovu dijalektiku, prigovaraju¢i mu da
je skrenuo s pravog puta zato $to se bavio idejama, odnosno ljudskim umom. Marks je vjerovao da
dijalektika ne bi trebalo da se bavi mentalnim ili duhovnim svijetom ideja veé ,materijalnim svijetom®
svijetom proizvodnje i ekonomije.

Za razliku od materijalistickog monizma, prema kojem je materija osnova svijeta, spiritualisticki
monizam se zasniva na ideji o tome da je um ili duh osnova svijeta. Najvjerniji cuvar ideje spiritualizma
je oduvijek bila religija, ali i filozofija bar u misli Dzordza Berklija (George Berkeley), misli koja glasi
esse est percipi, (,biti jeste biti opazen®). Mi jedemo i pijemo ideje, mi smo obuceni u ideje®, govorio je
Berkli. Jer, za opazanje ¢ovjeku je potreban i duh i um, jer ¢ovjek nije covjek bez tog dvoga. Nema
¢istog uma bez Cistog duha, niti ima aktivnog duha bez aktivnoig uma. Marksova materija moze biti
u pokretu, ali je mrtva u odnosu na duh, koji je ziv u pokretu i um koji je svjestan u misljenju o sebi
samome i svijetu oko sebe.

Ako ikada, onda je sada vrijeme da se moze sa sigurnos$cu reci da materija nije skroz usrecila ¢ovjeka.
Ako ikada, onda smo danas blizu ideji filozofa-teologa Pola Tiliha (Paul Tilich), koji je oznacio temu

separacije-i-povratka kao osnovnu karakteristiku Hegelove dijalektike®. Da, Marks je uéinio sve $to je

2 Kur'an, 16:125.

3 Termin dijalekti¢ki materijalizam® je formulirao 1887. god. D7ozef Dicgen (Joseph Dietzgen), socijalista koji se dopisivao sa Karlom
Marksom za vrijeme i poslije neuspjele njemacke revolucije 1848. god. Kao filozof, Dicgen je izgradio teoriju dijalektickog materijalizma
nezavisno od Marksa i Fridriha Engelsa (Friedrich Engels). Vidi: Charbonnat, Pascal: Histoire des philosophies materialistes. Syllepse,
2007., str. 477.

4 Fojerbahov (Feuerbach) historijski materijalizam bio je nadahnude za marksiste i dijalekticke materijaliste. U vrijeme socijalistickih
ideja u 19. stoljeéu, socijalisti su bili pretezno privrzeni filozofiji materijalizma. Medutim, niko od njih nije objasnio pojam materije.

I sam Karl Marks je izbjegavao definiciju materijalizma mada je taj pojam Cesto koristio.

5 Berkeley, George: Principles of Human Knowledge and Three Dialogues. Penguin Books, 2004., nacela odjeljka 38.
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You shall call people to the way of your Lord wisely with good advice and
you shall make a ‘dialectical dialogue’ with them in the best way possible.
And you shall know that your Lord is the best aware of those who fail His way and

He is the best aware of those who are rightly guided as well.?

lthough Karl Marx did not coin the term ,dialectical materialism*“?, this term is typically attributed to
him. That is because dialectical materialism is an aspect of the broader subject of materialism, which was
central to Marx’s philosophical view of the world. Indeed, materialism gives priority to the material world: in brief,
matter precedes thought. Thus, the world is material and all phenomena in the universe involve ,matter in motion“.

Although he admitted to being a follower of Hegel, Marx criticized Hegelian dialectics, claiming that the
latter had been sidetracked because he dealt with ideas, (i.e. the human mind). Marx believed that dialectics
should not deal with the mental or spiritual world of ideas, but rather with the ,material world“, the world of
production and economy.

As opposed to materialist monism, according to which matter is the basis of the world, spiritual monism is
founded on the idea that the mind or spirit is the basis of the world. Religion has always been the most loyal
guardian of the idea of spirituality, although the same is also true of philosophy, at least in George Berkeley's
thinking, which says esse est percipi (,to be is to be perceived”). Berkley used to say: ,We eat and drink ideas,
and are clothed with ideas“.® For to perceive, man needs both spirit and mind, since a human being is not a
human being without the two. There is no pure mind without pure spirit, nor is there active spirit without
active mind. Marx’s matter may be in motion, but it is dead compared to the spirit, which is alive in its motion,
and to the mind, which is conscious when thinking of itself and the world around.

If ever, this is the time to claim with certainty that matter alone has not made man completely happy. If ever,
today we are close to the idea of the philosopher-theologian Paul Tillich, who labeled the topic of separation-and-
return as the basic characteristic of Hegelian dialectics®. Yes, Marx did his best to alienate man from the spirit

and mind of religion. One cannot say that he did not succeed in it to a degree, though neither can one say that

2 Qur'an, 16:125

3 The term ,dialectical materialism* was coined, in 1887, by Joseph Dietzgen, a socialist who corresponded with Karl Marx during and after the failed
German revolution of 1848. As a philosopher, Dietzgen developed a theory of dialectical materialism independently of Marx and Engels.
Charbonnat, Pascal: Histoire des philosophies matérialistes. Syllepse, 2007, p. 477.

“ Feuerbach's historical materialism was an inspiration to Marxists and dialectical materialists. At the time of socialist ideas in the 19" century,
socialists were predominantly attached to the philosophy of materialism. However, none of them explained the concept of matter. Karl Marx himself
avoided the definition of materialism, although he often used the term.

5 Berkeley, George: Principles of Human Knowledge and Three Dialogues. Penguin Books, 2004, sections 38.
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mogao da otudi covjeka od duha i uma religije. Ne moze se kazati da u tome nije unekoliko uspio, ali se ne
moze reci ni da je Marksova ideja o materiji kao primarnoj supstanci svijeta pobijedila. Naprotiv, ako bi
se Marks danas vratio da vidi kako je njegova ideja o dijalektickom materijalizmu proslost, dok je ideja o
dijalektickom spiritualizmu, koju je on nastojao poslati u proslost, itekako ziva i mobilna u sada$njosti -
ostao bi zaprepasten i zurno bi se vratio tamo gdje mu je mjesto - mozda u pakao (a mozda i u raj). Ko zna?

Ovdje, medutim, treba napraviti razliku izmedu ,,spiritizma“ i ,spiritualizma® Spiritizam upucuje na
mogucnost komunikacije sa duhovima umrlih, od kojih se oc¢ekuje da prenesu mudre poruke zivima,
dok je spiritualizam filozofski pogled na svijet nasuprot ,materijalizmu®. Takoder, spiritualizam moze
znaciti da je cijeli svijet samo duhovna supstanca, ali i to da se svijet sastoji i od materijalne supstance
pa je, stoga, svijet i duh i materija. Dakle, dijalekti¢ki spiritualizam treba da nas izvede iz otudenosti,
tj. iz Cisto materijalnog i vrati nas u Cisto duhovni svijet, a to znadi da, u konac¢nici, dijalekticki
spiritualizam treba da ozZivi u nama spoj ili sintezu duhovnog i materijalnog, kao jedinog puta, koji
Covjecanstvo vodi u svijet mirovne koegzistencije.

Znam da nisam ni izdaleka dotakao sve bitne aspekte dijalekti¢kog spiritualizma, ali se nadam da
sam bar naceo ovu temu, koja mi se ¢ini vaznom u smislu jednog dijalekticko-dijalosko-religijskog
duha, na koji nas upucuje Kur’an Casni.

Naime, zelim kazati da Karl Marks nije izumio ideju dijalektike u historiji. On je to mogao procitati
u Kur’anu Casnom: - A da Allah ne potice jedne ljude da ustanu protiv, kao i da ustanu u odbranu drugih
ljudi, svijet bi propao’. I ne samo to, ve¢: — Da Allah ne potice jedne ljude da ustanu u odbranu drugih ljudi,
poruseni bi bili svi manastiri, i sve crkve, i sve sinagoge, i sve dZamije u kojima se neprestano spominje BoZije ime®.

Povod za ovu kur'ansku dijalekticku misao bio je, izmedu ostalog, sukob izmedu Davuda i Dzaluta
ili Davida i Golijata’. Davud je pobijedio daleko mo¢nijeg protivnika Dzaluta. No, historija, ni tada ni
kasnije, nije bila poStedena od borbe, tj. ,dijalektike” gdje su se pobjede i porazi jakih protiv slabih i
slabih protiv jakih smjenjivale. Svaka historijska kriza'® odnosa izmedu ljudi i nacija koja je rezultirala
sukobom ili ,dijalektikom® razlicitih misljenja i postupaka bila je bolna, ali je istovremeno bila i
intelektualno kreativna, historijski plodna i spiritualno poticajna. Dakle, u svojoj konac¢noj analizi,
ideja dijalektike je diskurs izmedu dva ili vise ljudi koji imaju razli¢ita misljenja o nekom predmetu,

ali su voljni da uspostave dobar odnos zasnovan na istini, putem argumenta.

® Pol Tilih (Paul Tillich 1886-1965) je bio njemacko-americki teolog i filozof, jedan od najutjecajnijih protestantskih teologa 20. stoljeca
sa izrazitim liberalnim idejama. Vidi link dostupan na:

Encyclopeaedia Britannica (online ed.): Paul Tillich. 2008. Dostupno na: https://www.britannica.com/biography/Paul-Tillich. Pristupljeno
03. maja 2020.

7 Kur'an, 2: 251.
8 Kur'an, 22:40.

% Vidi: Gladwell, Malcolm: David and Goliath: Underdogs, Misfits, and the Art of Battling Giants. Little, Brown and Company, 2013.
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Marx’s idea about matter as the primary substance of the world prevailed. On the contrary, if Marx were to
return today to see that his idea of dialectical materialism was a thing of the past, while the idea of dialectical
spiritualism, which he tried to send to the past, is very much alive and agile in the present - he would be
astounded and rush to return to where he belonged - perhaps to Hell (and perhaps to Heaven). Who knows?

However, at this point it is necessary to make a distinction between ,spiritism“and ,spiritualism*. ,Spiritism*“
refers to the ability to communicate with the spirits of the dead, who are expected to convey wise messages
to the living, while ,spiritualism” is a philosophical view of the world opposed to ,materialism“. Besides,
spiritualism may imply both that the whole world is only a spiritual substance, and that the world consists
of material substance among other things and that, therefore, the world is both spirit and matter. Thus,
dialectical spiritualism should take us out of alienation, i.e. out of the purely material, and take us back to the
purely spiritual world. Ultimately, it means that dialectical spiritualism should revive, within us, the bond or
synthesis of the spiritual and material, as the only road that leads mankind to a world of peaceful coexistence.

I am aware that | have not nearly touched upon all the essential aspects of dialectical spiritualism; however,
| hope that | have at least broached this subject, which | believe to be important in terms of a dialectical-
dialogical-religious spirit, as instructed by the Holy Qur’an.

What | wish to say is that Karl Marx did not invent the idea of the dialectics of history namely, "dialectical
materialism“. He could have read it in the Holy Qur’an: — If it were not for people’s encounter against each
other as well as in favor of each other, the earth would have collapsed’. Not only this, but also — were it not that
Allah checks the people, some by means of others, monasteries, churches, synagogues and mosques in which
the name of God is much mentioned would have been demolished®.

The occasion for this Qur’anic dialectical thought was the encounter between David and Goliath. David
defeated his far more powerful opponent Goliath®, but history has not been spared from the struggle,
(i.e., dialectics), ever since, where victories and defeats of the strong against the weak and the weak against
the strong have taken turns. Each and every historical crisis™ of relationships between people and nations
that resulted from an encounter or ,dialectics” of different opinions and actions has been painful, but at the
same time intellectually creative and historically fruitful. For, in its final analysis, the idea of dialectics is a
discourse between two or more people holding different opinions about a subject, but willing to establish a

good relationship based on truth through rational arguments.

% Paul Tillich (1886-1965) was a German-American theologian and philosopher, one of the most influential Protestant theologians of the 20th century
with distinct liberal ideas. See link avalable at:
Encyclopadia Britannica (online ed.): Paul Tillich. 2008. Availabale at:: https://www.britannica.com/biography/Paul-Tillich. Checked May 3, 2020.

7 Qur’an, 2: 251.
8 Qur’an, 22:40.
? See: Gladwell, Malcolm: David and Goliath: Underdogs, Misfits, and the Art of Battling Giants. Little, Brown and Company, 2013.

1% The word crisis, which is derived from the root of the Greek noun krisis and the verb krino, means: ‘to separate’, ‘to decide’, ‘to draw a difference’,
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U svojoj knjizi Fenomenologija duha'!, Hegel govori o ,duhu vremena® (Zeitgeist)'>. Ustvari, svako
vrijeme i svaka generacija u vremenu ima svoj duh u povijesti, kao sastavni dio apsolutnog duha. Sta
je to, onda, duh naseg vremena? Neki bi to mogli pobijati i uvjeravati nas da je ovo nase vrijeme vise
vrijeme anti-duha nego ikakvog duha, nego ikakve duhovnosti; da ova generacija uopée ne mari za svoj
duh, te se ¢ini da je izgubila dodir s duhovnim svijetom kao takvim. Bitan je materijalni svijet i trenutni
uzitak, bez razmis$ljanja o sutra$njim posljedicama. To se najbolje vidi u odnosu na eksploataciju
globalnog prirodnog okolisa, koji je sve zagadeniji. Nekada je bilo uobicajeno na rastanku dva ¢ovjeka
da jedan drugom kazu: ,Neka te Bog cuva®“ A sada uglavnom cujemo ,cao", ,provedi se“ ili ,have a
fun®. Sam taj preokret ljudske pozornosti sve govori o pomaku ljudskog duha ovoga vremena. To je
prelazak na trenutno ljudsko uzivanje i zadovoljstvo. Medutim, kakvo uzivanje i kakvo zadovoljstvo?
Duhovni uéitelji ukazuju na tri vrste ljudskog uzitka i zadovoljstva: tjelesno (al-ladhah al-dZasadiyyah);
intelektualno (al-ladha al-fikriyyah); i duhovno (al-ladha al-rihiyyah). Danas su ljudima dostupniji
tjelesni i intelektualni uzitci i zadovoljstvo vise nego ikada prije u ljudskoj povijesti. To je ponekad
¢ak i vise nego sto ljudsko tijelo i ljudski um mogu podnijeti. Posljedica te pretjeranosti nanosi tezak
bol i patnju umjesto uzitak i zadovoljstva. Ocito je da ova prekomjerna tjelesna i intelektualna strast
potcjenjuje duhovni uzitak, koji je uzitak svih uzitaka. Ljudi to shvate tek kad osjete prazninu u dusi.
Spisak samoubistava bogatih i slavnih dug je ne zbog njihovog materijalnog siromastva, ve¢ zbog njihove
duhovne praznine, ili zbog nedostatka njihovog dusevnog mira. A mir uma ne dolazi od samog uma,
veé od Bozanskog duha koji se udahnjuje u ¢ovjekov um. Kada ljudi u svojoj dusi izgube taj Bozanski
duh u korist vlastite preplavljenosti tjelesnim i intelektualnim strastima, bez jasnog plemenitog cilja,
oni gube mir duha i uma. Stoga je ocito jasno da Covjeciji um sam ne moze voditi ljudski rod. Umu je

potreban Bozanski duh, a duhu je potrebna ¢ovjekova dusa, a ¢ovjekovoj dusi je potrebno ljudsko srce.

10 Rije¢ kriza, koja se izvodi iz korijena gréke imenice krisis i glagola krino znaci: ,odvojiti®, ,odluciti®,  povuci razliku®, odlu¢ni ili
presudni momenat®, dok se u arapskom jeziku pojam krize izvodi iz korijena ezmun, koji znaci: ,skupiti se®,, zbiti se, skvrciti se*, drugim
rije¢ima, kriza (ezmetun) na arapskom jeziku upucuje na ,spajanje®, dok na gr¢kom upucuje na ,,odvajanje®. Nije li kriza ili nevolja prije
svega u samom poimanju pojma krize u smislu da li se nesto jodvaja“ od necega ili se nesto ,spaja“ s ne¢im kako bi se ovladalo krizom,
tj. odlu¢nim ili presudnim momentom, u kojem se ukidaju stara i namecu nova pravila ponasanja. Nije li kriza onaj trenutak ili momenat
kad nemamo izbora, ve¢ da se suo¢imo s istinom tj. s trenutkom odluke, a to je momenat kada su uvjeti prije i poslije tog momenta
drugaciji od svih ostalih momenata u proslosti, ali i u buduénosti.

> » > »

" Hegel je imao ambiciju da pokaze kako se ljudska spoznaja od neposredne osjetilne svijesti podize kroz razlicite oblike duha, koji
postaje Cista spoznaja ili apsolutni duh. Hegel je smatrao da se njegova filozofija ili filozofija uopée moze razumjeti samo ako se procita
njegova knjiga o fenomenologiji duha i ako se shvati njegova teza o ,apsolutnom duhu. Vidi: Hegel, G.W.F., Phenomenology of Spirit.
Translated by A.V. Miller, Delhi, 1998.

12 Zeitgeist, ,duh vremena® je jedan od vise naziva koje Hegel upotrebljava za Geist, prevedeno kao duh, um, svjetski um, apsolutna
ideja o Bogu, izrazavajuci time koncept smisla ili racionalnosti u poretku stvari i niza jednog stanja stvari nakon drugoga prema nekoj
vrsti zakonitog procesa. Hegel je vidio ovu racionalnost kao duh koji animira ljude, a ne kao djelovanje ljudskog rada. Vidi: Special
Theory of Relativity. Dostupno na: https://www.google.com/url?sa=t&rct=j&q=&esrc=s&source=web&cd=8&cad=rja&uact=8&ved=2ah
UKEwjOn-X68ZTpAhXvsYsKHT3TCb8QFjAHegQIAxAB&url=https%3A%2F%2Fwww.marxists.org%2Fglossary%2Fterms%2Fs%2Fp.
htm&usg=AOvVaw3wFLmVCnGfRscFEgnWgLCh. Pristupljeno 04. maja 2020. Vidi i: Hegel, G.W.F, Outlines of the Philosophy of Right.
Oxford University Press, London, 2008, §344, str. 317.
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In his book Phenomenology of Spirit" Hegel speaks about Zeitgeist, ,the spirit of the age“™. Indeed, each
era and each generation in time is entitled to have its embeddable spirit in history as part and parcel of an
absolute spirit. So, what is the embeddable spirit of our time? Some would argue, however, that our time
is the time of anti-spirit rather than the time of spirit. It is as if this generation does not care about its
spirit at all. It seems as if it has lost its touch with the spiritual world as such. What matters is the material
world and the joy of today without consideration for tomorrow’s consequences. It used to be that when
two people departed, they would say to each other: ,May God be with you*, but now when they depart, they
say: ,Have a good time“ or ,Enjoy“. This shift of human attention says it all about the shift of the human
spirit of this time. It is a shift to instantaneous human joy. But which joy? The mystics of all faiths have
considered three kinds of human joy or pleasure: bodily joy (al-ladha al-jasadiyya); intellectual joy
(al-ladha al-fikriyyah); and spiritual joy (al-ladhah al-rihiyyah). Today, men and women have more access to
bodily and intellectual joy than ever before in human history. It is sometimes even more than the human
body and the human intellect can bear. This unbearable joy makes it opposite to its purpose; it makes
it painful rather than joyful because of its overuse. Obviously, this overuse of bodily and intellectual joy
denigrates the spiritual joy, which is the joy of all joys. Men and women perceive that only when they feel
emptiness inside themselves. The list of suicides of rich and famous people is long, not because of their
material poverty, but because of their spiritual emptiness or because of their lack of peace of mind. And
peace of mind does not come from the mind itself, but from the spirit of God Himself who breathes it into
the human mind. When men and women lose this divine spirit in themselves in favor of overwhelming
bodily and intellectual joy without a noble purpose, they lose their peace of mind. Therefore, it is obvious
that the human mind alone cannot lead humanity. The mind needs the divinely inspired human spirit, and

the spirit needs the human soul, and the human soul needs the human heart. Only in a synergic unity of

‘decisive or pivotal moment'’. In Arabic the term crisis is derived from the root azmun, which means: ‘to gather’, ‘to compress/, ‘to shrink’ in other words,
the crisis (azmatun) in Arabic refers to ‘merging’, while in Greek it refers to ‘separating’. Isn't a crisis or trouble primarily in the very understanding
of the concept of crisis in the sense of whether something is ‘separated’ from something or something is ‘merged’ with something in order for us to
control the crisis, i.e, a decisive or pivotal moment in which old rules are replaced by new rules of conduct. Is not the crisis such a point or a moment
when we have no choice, but to face the truth, i.e. the moment of decision, and that moment is when the conditions before and after that moment
are different from all other moments in the past, but also in the future.

" Hegel had the ambition to show how human cognition rises from immediate sensory consciousness through various forms of spirit, which
becomes pure cognition or absolute spirit. Hegel believed that his philosophy or philosophy in general could be understood only if one reads his
book on the phenomenology of spirit and if one understood this thesis of his about the "absolute spirit."

See: Hegel, GW.F .: Phenomenology of Spirit. Translated by A.V. Miller, Delhi, 1998.

12 Zeitgeist or ‘spirit of the times’ is one of several names Hegel gives to Geist, translated variously as Spirit, Mind, World Mind, Absolute Idea or God
and expressing the concept of the sense or rationality in the order of things and the succession of one state of affairs after another according to
some kind of lawful process. Hegel did see this rationality as a spirit, which animated people, not as a creation of human labor.

Hegel: Special Theory of Relativity. Availabale at: https://www.google.com/url?sa=t&rct=j&q=&esrc=s&source=web&cd=8&cad=rja&uac
t=8&ved=2ahUKEwjOn-X68ZTpAhXvsYsSKHT3TChb8QFjAHegQIAXAB&url=https%3A%2F%2Fwww.marxists.org%2Fglossary%2Fterms%2Fs%2Fp.
htm&usg=A0vVaw3wFLmVCnGfRscFEgnWgLCh. Checked on May 3, 2020. Hegel, G. W. F.: Outlines of the Philosophy of Right. Oxford University Press,
London, 2008, §344, p. 317.
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Samo u sinergijskom jedinstvu duha, duSe, uma i srca covjecanstvo moze prezivjeti izazove 21. stoljeca.
Doista, 21. stoljeée mora biti stoljece duhovne revolucije, na isti nacin kao $to je 18. stoljece bio stoljece
intelektualne revolucije, i kao $to je 19. stoljece bilo stoljeée industrijske revolucije, i kao $to je 20. stoljece
bilo stoljece znanstvene revolucije koja je promijenila na¢in ¢ovjekovog zivota na Zemlji.

Takoder, o¢ito je da je Covjekov um, sa svom svojom snagom, zbunjen vlastitim proizvodima zbog
nesposobnosti da tim proizvodima definira potrebno znacenje. Samo je covjekov duh, obzirom da je
Bozanskog porijekla, sposoban voditi ljudski um da pronade smisao svojih vlastitih proizvoda i da ga
Cuva sigurnim od Stetnosti tih proizvoda. Nista manje nego duh, ¢ovjekovom umu je potrebno srce, koje
je danas u krizi viSe nego ikada ranije, jer je ljubav prema ¢ovjeku zamijenjena Luciferovom mrznjom
prema ljudskom bicu, a i zato $to se Covjeku uskracuje nuzni osjecaj srca za njegovu dusu. Medutim,
ba$ zbog toga vjerujem da je duhovna revolucija u 21. stolje¢u ne samo mogucda, ve¢ i neminovna za
opstanak ¢ovjecanstva. Ljudi su ono $to je njihov duh, njihova dusa, njihov um i njihovo srce, a ne ono
$to su njihova tijela bilo kojeg oblika i boje.

Mi veé mozemo vidjeti znak duhovne revolucije 21. stoljeca za mir i sigurnost u svijetu. Mozemo to
vidjeti u duhu, u dusi, u umu i u srcu ,nove misli“, mozemo to traziti kroz svjetlo jednog Svjetionika/
Illuminatio/Almanara islama, svjetla koje nas vodi do mira u nama samima i oko nas samih kako bi
to bio ,duh ovog vremena® tj. duh u povijesti kao sastavni dio apsolutnog duha. Ako su posljednja
dva stoljeca muslimanske povijesti obiljezena muslimanskim povlacenjem iz povijesti zbog straha i
kulturne nesigurnosti i zbog bojazni da ée neko zloupotrijebiti muslimansku vjeru i kulturu, ovo 21.
stoljece mora biti suprotno — mora biti otvoreno muslimanskom pristupu prema drugom i drugacijem
u dijalektickom spiritualizmu umjesto u marksistickom dijalektickom materijalizmu.

To je, ako pravilno prepoznajemo duh islama®™ na$ danas$nji muslimanski zadatak da pokazemo
svijetu kroz smislen dijalekticki spiritiualizam da se ne bojimo mira, mira koji je mogu¢ samo istinskim
humanistickim duhom, ¢istom dusom, otvorenim umom i poStenim srcem. Zaista, to su bile moralne i
ljudske karakteristike duha, duse, uma i srca posljednjeg Bozijeg Poslanika Muhammeda, a.s., koji nikada
nije rekao da je poslanicka misija pocela s njim, vec je uvijek naglasavao da je njegova poslanicka misija
bila samo nastavak covjekovog paméenja (tasdig) kao identiteta ¢itavog Covjecanstva. A srz ovog iskonskog
pamcdenja (tasdiq) izrazena je u islamu, Cije je znaCenje u arapskom korijenu rije¢i se-li-me, $to znaci mir

ne samo kao verbalni izraz, ved i kao konceptualna deklaracija islama, tj. miroljubive predanosti Bogu.

13 U jeku historijske tranzicije islamske civilizacije u potrazi za novim idejama, posebno nakon Prvog svjetskog rata, indijski muslimanski
prosvjetitelj Sejjid Amir Ali (Sayyid Amir Ali 1849-1928) bio je prvi koji je upotrijebio sintagmu Duh islama. U svojoj knjizi ,The Spirit of
Islam: A History of the Evolution and Ideals of Islam® (Duh islama: historija evolucije i ideali islama), Amir Ali je na najbolji nacin predstavio
zivot Poslanika Muhammeda, a.s. i historiju islama. Ideja o duhu islama, koju je Amir Ali Zelio razviti prije svega kod muslimana, ali i
tu ideju drugima predstaviti, imala je za cilj izbaviti duh i du$u islama od rigidne i bukvalne interpretacije, u kojoj se orginalni ‘duh
islama’ bio izgubio. Cini mi se da ni danas situacija nije drugacija. Zato nam je potrebano iznova traziti originalnost duha i duse islama,
originalnost koja moze animirati mir i dobro u duhu i dusi ljudi.
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spirit, soul, mind and heart can humanity survive the challenges of the 215t century. Indeed, the 21 century
must be a spiritual revolution in the same way as the 18" century was the rational revolution, the 19"
century was the industrial revolution, and the 20 century was the scientific revolution, which has changed
the way of life of the whole of humanity in the world.

It is also obvious that the human mind, with all its power, has become confused by its own products
because of its incapability to give them adequate meanings. Only the human spirit, as it comes from divine
origin, is capable of guiding the human mind to find meaning for its own products and to keep it safe from
the harm of these products. The human mind, no less than spirit, is in need of the human heart, which is
nowadays in a crisis more than ever before, because its love for humanity has been replaced by Lucifer's
hatred against human beings, and because its necessary sense of the human heart towards the human
soul is being denied. I believe, though, that a spiritual revolution in the 21 century is not only possible,
but necessary for the survival of humanity. Men and women are what their spirit is, what their soul, their
mind and their heart are, not what their bodies are, of whatever shape and color.

| already see a big sign of this 215t century spiritual revolution for peace and security in the world. | see
it in a new thinking as an Illuminatio/Svjetionik/Al-Manar of Islam, a thinking that could lead us to Peace
(Salam) in ourselves and around ourselves as a sign of Zeitgeist ,the spirit of the age*, i.e., the spirit in
history as a part of the Absolute (Spirit). If the last two centuries of Muslim history were marked by a
Muslim withdrawal approach because of a fear of the other taking advantage of Muslim faith and culture,
this 215t century must be the opposite — it must be predicated on an open Muslim approach to reach out to
the other in dialectical spiritualism rather than in the Marxist dialectical materialism.

Today, it is the task of Muslims, if they recognize rightly the Spirit of Islam™, to show to the world through
a meaningful dialectical dialogue that Muslims are not afraid of Peace. Such Peace is possible only by a
genuine human spirit, by a decent human soul, by an open human mind and by an honest human heart.
Indeed, these were the moral and human characteristics of the spirit, soul, mind and heart of God'’s last
Messenger Muhammad, a.s. (peace be upon him), who never said that the prophetic mission had begun
with him, but who always emphasized that his prophetic mission was just a continuation of genuine divine
guidance and human memory as the identity of the whole of humanity. And the core of this divine guidance
and human memory has been expressed in the faith of i-s-[-a-m, the verbal meaning of which is in the
Arabic roots of the word sa-la-ma, which means Peace, not only as a verbal expression, but also as a

conceptual declaration of i-s-[-a-m, (i.e., peaceful devotion to God).

3 |n the midst of the historical transition of Islamic civilization in search for new ideas, especially after the First World War, the Indian Muslim educator
Sayyid Amir Ali (1849-1928) was the first to use the phrase Spirit of Islam. In his book The Spirit of Islam: A History of the Evolution and Ideals of Islam,
Amir Ali presented the best way of life in the biography of the Prophet Muhammad, a.s., and the history of Islam. The idea of the spirit of Islam, which
Amir Ali wanted to develop first and foremost with Muslims, but also to present this idea to others, was to save the spirit and soul of Islam from a rigid
and literal interpretation, in which the original 'spirit of Islam' was lost. It seems to me that the situation is no different today. That is why we need to
look again for the originality of the spirit and soul of Islam, an originality that can animate peace and good in the spirit and soul of the people.
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Ovaj islam potpuna je Bozanska objava milosti (rahmet) i mira (selam) covjecanstvu. Dakle, ako rijec islam
oznacava koncept miroljubive vjere, onda neminovno i rije¢ musliman znac¢i koncept miroljubivog covjeka.
Ovaj musliman, tj. miroljubivi Covjek, je nositelj i prenostitelj mira medu ljudima i narodima u svijetu. Nije
ni slu¢ajno da rije¢ iman, tj. vjerovanje muslimana, u svom korijenu ima znacenje mira i sigurnosti. To je
zato $to bez unutrasnje sigurnosti covjekovog uma i srca, ljudi ne mogu imati mir i sigurnost u vanjskom
svijetu. Prema tome, samo unutra$nji iman, tj. sigurnost vjere ljudskog uma i srca, vodi ¢ovjecanstvo u mir
i sigurnost u svijetu. Stoga je ideja promocije mira, pokretanja saveza s ljudima i narodima koji vole mir,
pisanje enciklopedije mira' kao naslijeda duha ovoga vremena te institucionaliziranje ideje o toleranciji®,
jedna plemenita ideja koja je ojacana abrahamovskim/ibrahimovskim dijalektickim spiritualizmom, koji
je legitimiran duhom vjere islama, prije 1397 godine (622. po Miladu'®), u gradu Medini, u Medinskoj povelji
koju je izdiktirao i potpisao sam Poslanik Muhammed, alejhisselam.

Dakako, opce dobro mora biti izraz opce volje mjesovitog drustva i jedinstvene drzave, volje koja se
definira opéim drustvenim dogovorom ili ugovorom, kao $to je bila Medinska povelja. Ovaj historijski
dokument nastao je 622. godine po Miladu kao rezultat krize u odnosima izmedu rane muslimanske
i jevrejske zajednice u Medini. Naime, po dolasku u Medinu Allahov Poslanik Muhammed, a.s., je
zatekao jevrejsku zajednicu, kojoj, za razliku od arapskih beduina, nije bilo strano to o cemu je Poslanik
govorio, jer su kod sebe imali Musaov/Mojsijev, a.s., Tevrat/ Toru. Objava Kur'ana je jevrejski narod u
Medini snazila u njihovoj vjeri, ali ih je istodobno i uznemiravala, jer je bila razli¢ita u nijansama od
tevratske/toravske objave. Iz opreza da te razlike u nijansama u razumijevanju tevratske i kur’anske
objave monoteizma (tevhida) ne uzrokuju disharmoniju medinskog pluralnog drustvu, Muhammed,
a.s., je dao da se napiSe dokument Medinska povelja, za koju mozemo reéi da je jedan od prvih, ako ne
i uopce prvi dokument, te vrste u historiji'’. Nije mogudce nabrojati sve dokumente koji se ti¢u mira,
tolerancije i suzivota u pluralnim drustvima, ali je mogude istaknuti deset bitnih, ako ne i najbitnijih,

dokumenata od kojih Medinska povelja zauzima prvo spoznajno i simboli¢ko mjesto.

14 Rije¢ je o projektu Enciklopedija mira, kojeg je, na inicijativu Sejkha Abdullah bin Bajja (Abdullah bin Bayyah), organizirao Forum za mir
u muslimanskim zajednicama sa sjediStem u Abu Dabiju (Abu Dhabi). Drago mi je §to sam mogao aktivno sudjelovati u ovom projektu.

15 Zanimljivo je spomenuti da je vlada Ujedinjenih Arapskih Emirata imenovala ministra za toleranciju, ito je, koliko nam je poznato,
prvi slucaj te vrste ministarstva u svijetu.

16 Izraz Milad upucuje na rodendan Isa, a.s., otkad se racuna historijsko vrijeme ili nova era u odnosu na staru eru, tj. vrijeme prije Milada.
Za rodendan Muhammeda, a.s., koristi se izraz Mevlud.

17 vidi, Hamidullah, Muhammad: The First Written Constitution of the World. USA, Kazi Publications Inc, 1941.

Kompletan tekst ,Medinske povelje“ na arapskom jeziku dostupan na: https://lwww.google.com/url?
sa=t&rct=j&q=&esrc=s&source=web&cd=13&cad=rja&uact=8&ved=2ahUKEwjl003KkpXpAhV]JtIsKHdIWZBQUQFjAMegQIBhAB&url=
https%3A%2F%2Fwww.alraimedia.com%2FHome%2F Details%3F1d%3Dee3d3 b7d-4566-4493-bf87-4aa9c3ed1824&usg= AOvVaw0aFm5
BhYjHMVXJ9IH4TZrw. Pristupljeno 04. maja 2020.

Kompletan tekst ,Medinske povelje“ na engleskom jeziku dostupan na: https://lwww.google.com/url?
sa=t&rct=j&q=&esrc=s&source=web&cd=2&cad=rja&uact=8&ved=2ah UKEwiuqujUgZXpAhXVDmMBHa4fDk4QFjABegQIARAB&url
=https%3A%2F%2Fwww.constitution.org%2Fcons%2Fmedina%2Fmacharter. htm&usg=AOvVaw0Btw1TNBQE6frPj2UqAivU.
Pristupljeno 04. maja 2020.
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This faith of i-s-[-a-m is a complete divine revelation of mercy (r-a-h-m-a-h) and peace (s-a-[-a-m)to mankind.
Thus, if the word i-s-[-a-m means the concept of peaceful faith, then the word m-u-s-l-i-m means the concept
of peaceful man and woman. This m-u-s-[-i-m, this peaceful man and woman as it were, are both bearers and
brokers of peace among religions and nations in the world. It is not by chance that the word i-m-a-n, i.e., faith in
i-s-l-a-m, has, in its roots, the meaning of security. This is because without an inner security of the human mind
and heart, men and women cannot have security in an outside world. Therefore, only an inner i-m-a-n, (i.e., the
security of the faith of the human mind and heart), leads humanity to peace and security in the world. Hence, the
idea of promoting peace, of initiating alliances with peace loving people and nations, of writing an encyclopedia
of peace™ as a legacy of the spirit of this time, as well as of state institutionalization of the idea of tolerance®,
is a noble idea that is strengthened by Abrahamic dialectical spiritualism, which was legitimized by the spirit of
the faith of i-s-[-a-m 1397 years ago in the city of Medina, within the Medina Charter. Let us not forget, this noble
document was read out and signed by the Prophet Muhammad, a.s., himself.

Of course, the common good must be an expression of the general will of a mixed society and a single state,
a will defined by a general social agreement or contract, as was the Medina Charter. This historical document
was written during the Milad™ of 622, as a result of the crisis in relations between the early Muslim and Jewish
community in Medina. Namely, upon his arrival in Medina, the Messenger of Allah Muhammad, a.s., found a
Jewish community, which, unlike the Arab Bedouins, was not unfamiliar with what the Prophet was talking about,
because they had recourse to the Tawrat/Torah of Moses, a.s.. The revelation of the Qur'an strengthened the
Jewish folks in Medina in their faith, but at the same time annoyed them because it contained different in nuances
from the Hebrew/Torah revelation. Out of caution that these some differences in nuances in the understanding
of the Torah and Qur'anic revelation of monotheism (tawhid) should cause disharmony in the pluralistic society,
Muhammad, a.s, had the document Medina Charter written. This we can say is one of the earliest, if not the first
document of all, of that kind in history”. It is not possible to enumerate all the documents concerning peace,
tolerance and coexistence in pluralistic societies, but it is possible to point out ten important, if not essential,

documents of which the Medina Charter occupies the first cognitive and symbolic place.

" We are talking about the Encyclopedia of Peace project, organized at the initiative of Sheikh Abdullah bin Bayyah by the Abu Dhabi-based Forum
for Promoting Peace in Muslim Societies. | was honored to have been an active part of this project

51t is interesting to mention that the Government of the United Arab Emirates has appointed a Minister for Tolerance, which, as far as we know, is
the first case of this kind of ministry in the world.

' The term Milad refers to the birthday of Isa, a.s,, since the historical time or new era in relation to the old era, that is, the time before ,Milad," has
been calculated. For the birthday of Muhammad, a.s., the term Mawldd is used.

7" See: Hamidullah, Muhammad: The First Written Constitution of the World. USA. Kazi Publications Inc, 1941.

Full text of Medina Charter in Arabic is available at: https://www.google.com/url?
sa=t&rct=j&Qg=&esrc=s&source=web&cd=13&cad=rja&uact=8&ved=2a hUKEwjl003KkpXpAhVjtIskHdWZBQUQFjAMegQIBhAB &url=https%3 A%2F%2F
www.alraimedia.com%2FHome%2FDetails%3Fld%3Dee3d3b7d-4566-4493-bf87-4aa9c3ed 1824 &usg=A0Waw0aFm5BhYjHMVX|9IH4TZrw. Checked on May 4, 2020.
Full text in English is available at: https://www.google.com/url?

sa=t&rct=j&gq=&esrc=s&source=web&cd=2&cad=rja&uact=8&ved=2ah UKEwiuqujUgZXpAhXVDmMBHas4fDk4QFjABegQIARAB&url=https%3 A%2F%2F
www.constitution.org%2Fcons%2Fmedina%2Fmacharter.htm&usg=A0vVaw0Btw1TNBQE6frPj2UgAivU. Checked on May 4, 2020.
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Qe
Medinska povelja (622.) je nastala kad nije bilo ni
govora o ljudskim pravima, niti o pravima manjina
u visevjerskim i visekulturnim drustvima. Nije
tada postojala visoka svijest o jednakim pravima i
duznostima stanovnika jednog pluralnog drustva
u jedinstvenoj drzavi. Stoga, Medinska povelja,
posmatrana s danasnjeg stanovista, u kontekstu
niske civilizacijske, kulturne, politicke, pravne i
religijske svijesti o ljudskim pravima predstavlja
pravo znamenje (ar. mu’dzizah, eng. miracle), koje se
moglo dogoditi kroz inspiraciju Bozanske objave,

sadrzane u Kur'anu Casnom, kao posljednjem

Bozijem zavjetu u nizu Bozijih zavjeta Tevrata,
,Staroga zavjeta® i Indzila, ,Novoga zavjeta®
Dakle, Medinska povelja je historijski dokument
o abrahamovskom/ibrahimovskom dijalektickom
spiritualizmu. To je jedinstveno svjedocanstvo
duha miroljubive vjere islama kao i rane miro-
ljubive muslimanske zajednice. Smatra se primje-
rom izuzetno vaznog dokumenta ideje drustvenog
dogovora, ideje koju su Zan Zak Ruso (Jean Jack
Rousseau), DZzon Lok (John Locke) i Tomas Hobs
(Thomas Hobbes) osmislili kao glavnu drustveno-

politicku ideju u Evropi.'®
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ILUSTRACIJA ~ Medinska povelja (lijevo) i Povelja poslanika Muhammeda, a.s., asirskim krs¢anima (desno).
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L Qe
The appeared when nobody was
speaking of human rights, or minorities’ rights in
multi-religious and multicultural societies. There was
no high awareness of equal rights and obligations of
members of a pluralist society in a united country.
Therefore, the , observed in this
context of low civilizational, cultural, political and
religious awareness of human rights, is a true miracle
(mujizah): one that was made possible through the
inspiration of Divine Revelation contained in the
Holy Qur’an, as the last divine covenant in a series of

God’s covenants of the Tawrat, ,0ld Testament”, and

Ul e

the Injil, ,New Testament”. Thus, the Medina Charter
(622) is a historic document of Abrahamic dialectical
spiritualism. It is a unique testimony of the spirit of
the peaceful faith of i-s-l-a-m as well as of an early
peaceful Muslim Community. It was initiated as a
result of the relationship crisis between the early
Muslim and Jewish Communities in Medina. It is
considered to be an exemplary, advanced document
for the idea of ,Social Contract” that was forged by
Jean Jack Rousseau, John Locke and Thomas Hobbes

as the main socio-political idea in Europe.™
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IILLUSTRATION ~ The Medina Charter (left) and the Charter of the Prophet Muhammad, a.s., to the Assyrian Christians (right).
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Drugivazan povijesni dokument, kojije promijenio
ljudsko misljenje bio je dokument Magna Carta
Libertatum (Velika povelja slobode), kao prvi korak
u historiji za definiranje i uspostavu ustavnog
sistema. Ni ovaj dokument iz 1215. god. nije nastao
slu¢ajno, ve¢ kao posljedica krize u odnosima
izmedu rimskog pape i engleskog kralja Ivana bez
Zemlje (John, King of England, 1167 - 1216). Magna
Carta Libertatum je, u stvari, oduzela kralju pravo
na bozanski mandat®, ogranicila kraljevsku vlast
i osigurala osnovna prava kako feudalcima tako i
slobodnjacima. Time se engleski kralj obavezao na
postivanje zakonske procedure te prihvatio da

kraljeva volja moze biti ogranic¢ena zakonom. I

Velike povelje slobode jos uvijek odzvanjaju kao glas
slobode za covjeka: Nikoga se nece prodavati [kao
roblje, op. aut.] i nikome se nece uskracivati pravda;
nijednog slobodnog covjeka nece se uzimati ili hapsiti
ili na bilo koji nacin ga se uniZavati osim na temelju
legalnog suda njemu ravnih sudija ili na temelju zakona
zemlje®. Mnogi jo$ uvijek smatraju da je Magna
Carta iz 1215. god. temeljni akt u odbrani ljudskih
sloboda protiv samovoljne i nepravedne vlasti.
Dakle, Magna Carta Libertatum® je historijski
dokument koji je nastao kao posljedica krize
izmedu bozanskih prava kralja naspram ljudskih
prava®”. Ovo je jo$ uvijek glavna referenca za

konstitucionalizam u svijetu.

nakon osam stoljeca dvije od Sezdeset i tri klauzule

18 O Medinskoj povelji napisano je dosta analiza posebno u vrijeme krize poput krize nakon rusenja Trgovinskog centra u Nju Jorku (New
York) 11. septembra 2001. god. Muslimani su se nasli u veoma teskoj situaciji zbog onih koji su taj ¢in terorizma pripisivali islamu. I kao
vjera i kao kultura islam je optuzivan da nije za duh mira i tolerancije. Nazalost, ideja Medinske povelje, koja u sebi sadrzi zdravu klicu
civilinog drustva u pluralnom okruzenju, nije se dovoljno razvila u solidno stablo u drzavama i drustvima sa muslimanskom veéinom, kao
sto je stablo drustvenog dogovora, koje se razvilo u Evropi. Umjesto toga, Medinska povelja je ostala samo kao svijetli primjer na kojeg se
muslimani pozivaju kad ih se baci u krizu svojom ili greskom tudih povijesnih okolnosti.
Vidi link: Ibidem.

Nadati se da ¢e Medinska povelja, doista, biti inspiracija sadasnjoj i buducoj generaciji muslimana da na temelju toga grade pluralno
drustvo u duhu slobode i demokratije na nacin pune svijesti o vlastitim pravima, ali i o pravima drugih u drustvu sa muslimanskom veéinom.

19 Jako nam se danas moze ¢initi apsurdnim ideja o bozanskom kraljevskom mandatu, ta ideja je bila za mnoge prirodna stvar i plemicko-
kraljevsko-bozansko pravo, koje podanici nisu osporavali sve do dono$enja Magna Carte Libertatum, koja je kralju oduzela to navodno od
Boga dano mu pravo. Vidi: Figgis, John Neville: The Theory of the Divine Rights of Kings. Cambridge University Press, 1896.

2 Magna Carta Libertatum. Translation by Professor Nicholas Vincent. National Archives and Records Administration, Washington.
Dostupno na: https://www.archives.gov/files/press/press-kits/magna-carta/magna-carta-translation.pdf. Pristupljeno 03. maja 2020.

2 vidi: Danziger, Danny & Gillingham, John: The Year of Magna Carta. Hodder & Stoughton, 2003.

22 zanimljivo je ovdje primjetiti da je u Evropi Magna Carata Libertatum done§ena nakon 593 godine nakon Medinske povelje. Ovo ne
zanci da je u Medinskoj povelji sadrzano sve $to danas znamo o ljudskim pravima, posebno u pogledu individualnih ljudskih prava,
ali, zasigurno, mozemo tvrditi da Medinska povelja predstavlja jedan od najvecih historijskih iskoraka u pravcu zastite ljudskih prava,
posebno manjinskih zajednica u pluralnom druitvu. U Kur'anu Casnom, kao i u praksi Bozijeg Poslanika, postavljena je osnova za
ukidanje robovlasni¢kog sistema na nacin da je jedan od osam fondova za izdvajanje zekata (zekat, vrsta islamskog moralnog poreza), bio
i ostao fond za oslobadanje robova ili zatvorenika, f1 al-rigab (Kur’an, 9:60). To je bio i ostao dobar znak da je islam protiv robovlasnic¢kog
sistema kao takvog a time i da je za nepovredivost i neotudivost prava pojedinca na slobodu i ¢ast. Dakako, tek usporedbom Medinske
povelje sa drugim dokumentima ove vrste u historijskom kontekstu mozemo razumjeti kolika je danas njena historijska i moralno-
drustvena vaznost ne samo za muslimane, ve¢ i za cijeli svijet.
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The second important historic document that
changed human thinking was the document of the

, as the first step in history
for establishing constitutional law. This document of
1215 did not emerge accidentally either, but rather as
aresult of a crisis in the relations between the Roman
Pope and the English king, John Lackland (1167 - 1216).
Essentially, the Magna Carta Libertatum deprived
the king of the right to divine mandate™, restricted
royal power and ensured basic rights to both feudal
lords and freemen. By sealing it, the English king was
bound to adhere to legal process and accept the fact

that royal will can be restricted by law. Even after

Magna Carta of freedom still resonate as the voice of
freedom for man. ‘To no one will we sell, to no one will
we deny, or delay right or justice’; ‘no freeman shall be
taken or [and] imprisoned or disseized or exiled or in
any way destroyed, nor will we go upon him nor send
upon him, except by the lawful judgment of his peers
or [and] by the law of the land’?°. Many people still
believe this document is fundamental in the defense
of human freedoms from arbitrary and unjust power.
Thus, the 2 js a historic
document that resulted from a crisis between the
king's divine rights against human rights?. It is still

the cornerstone of constitutionalism in the world.

eight centuries, two of the sixty-three clauses of the

8 Much analysis has been written about the Medina Charter, especially in times of crisis like the era immediately following the demolition of the
World Trade Center in New York on September 11, 2001. Muslims found themselves in a very difficult situation because of those who attributed this
act of terrorism to Islam. Both as a religion and as a culture, Islam has been accused of not favouring the spirit of peace. Unfortunately, the idea of
the Medina Charter, which contains a healthy germ of civil society in a pluralistic environment, has not developed sufficiently into a solid tree in
Muslim-majority states and societies, such as the social contract tree, which has developed in Europe. Instead, the Medina Charter has remained
only as a shining example to which Muslims refer when they are thrown by a crisis of their own or by the mistake of other historical circumstances.
See link: Ibid. It is to be hoped that the Medina Charter will, indeed, inspire the present and future generation of Muslims to build a pluralistic
society based on it in a spirit of freedom and democracy in a way that is full of awareness of their own rights as well as of the rights of others in a
Muslim majority society.

° Although the idea of a divine royal mandate may seem absurd to us today, this idea was for many a natural matter and a noble-royal-divine right,
which the subjects did not challenge until the enactment of the Magna Carta Libertatum, which deprived the king of such allegedly divine given rights.
See: Figgis, John Neville: The Theory of the Divine Rights of Kings. Cambridge University Press, 1896.

20 Magna Carta Libertatum. Translation by Professor Nicholas Vincent. National Archives and Records Administration, Washington. Available at:
https:/ /www.archives.gov/files/press/press-kits/magna-carta/magna-carta-translation.pdf. Accessed 3rd May 2020.

21 See: Danziger, Danny & Gillingham, John: The Year of Magna Carta. Hodder & Stoughton, 2003.

22 |tis interesting to note here that in Europe, the Magna Carata Libertatum was adopted after 593 yeras of the Medina Charter. This does not mean
that the Medina Charter contains everything we know today about human rights, especially with regard to individual human rights, but we can
certainly say that the Medina Charter represents one of the greatest historical steps towards the protection of human rights, especially the rights
of minority community in a plural society. The Holy Qur'an, as well as the practice of the Messenger of God, laid the groundwork for the abolition
of the slave system in such a way that one of the eight zakat allocation funds (zakat, a type of Islamic moral tax) was and remained a fund for the
release of slaves or prisoners (fi al-rigab) (Qur'an, 9:60). This was and remains a good sign that Islam is against the slave system as such, and thus
it is for the inviolable and inalienable individual human rights of liberty and honor. Of course, it is only by comparing the Medina Charter with other
documents of this kind in the historical context that we can understand today its historical, moral as well as social importance not only for Muslims,
but for the whole world.
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Nije sigurno da li bi Univerzalna deklaracija
o ljudskim pravima Ujedinjenih nacija (1948.)
ikad nastala da nije bilo Drugog svjetskog rata i
Holokausta nad Jevrejima i masakra nad drugim
narodima, koji nisu prihvatali Hitlerov nacisticki
rezim. Vrijedi naglasiti da je 2018. godine, svijet
obiljezio sedamdesetu godi$njicu usvajanja Uni-
verzalne deklaracije o ljudskim pravima UN-a. Ako je
iko, onda smo mi, zrtve srpskog Genocida u Bosni,
morali posvetiti posebnu pazZnju toj Cinjenici i
uloziti napor u Sirenje ideje o ljudskim pravima.
Nazalost, koliko mi je poznato, mi to nismo uradili
ni na razini politike, ni na razini drzave, ni na
razini nacije, ni na razini kulture, ni na razini
viere. A morali smo, jer uz sve manjkavosti u
implementaciji Univerzalne deklaracije o ljudskim
pravima u svijetu, taj dokument ostaje jos uvijek
najbolja nada za ugrozene nacije i drzave da zive
i prezive u zamrSenom i zamagljenom globalnom
svijetu, gdje se, u mnogim krajevima svijeta, krse
osnovna ljudska prava. No, da nije te Univerzalne

deklaracije o ljudskim pravima UN-a krsila bi

se jo$ vise®. Nazalost, politika u nas nije dorasla
visini tog zadatka, drzava se nije izdigla na visinu
tog izazova, nacija nije dosegla tu dubinu svog
korijena, kultura se nije oplodila do te visine
zrelosti,avjeranije navisni te svijesti o svojoj misiji.
No, sve dok i kao politika, i kao drzava, i kao nacija,
i kao kultura, i kao vjera ne shvatimo vaznost, ali i
opasnost, naseg geografskog polozaja, kao i naseg
duhovnog okruzenja, i dok zbog toga ne shvatimo
vaznost ideje o ljudskim pravima, ne mozemo reci
da smo polozili ispit duhovne, nacionalne i drzavne
zrelosti, ne zbog opasnosti od bilo koga, vec¢ zbog
naSe nehatnosti i neupucenosti u nasa vlastita
ljudska prava, ali i ljudska prava drugih. Nadam se
da ¢ée nam posljednja dozivotna presuda Haskog
tribunala Radovanu Karadzi¢u* za genocid nad
nasim narodom biti poticaj da ozbiljnije shvatimo
na$ polozaj i temeljitije se upoznamo s pravnim
mehanizmima i moralnim prednostima kako bi se
zastitili od bududeg genocida, koji nije iskljuc¢en

ako se prepustimo nemaru.

2 Vaino je ovdje spomenuti ¢injenicu da je muslimanski teoreticar islamskog prava (Sari” ah) Sejh imam El-Satibi (Aba Ishaq al-Satibi,
1320 - 1388) ustanovio pet nuznih principa za uzviseni smisao islamskog prava, a to su principi prava svakog pojedinca na zivot (nafs),
vjeru (din), slobodu (’aql), imetak (mal) i ¢ast ('ird). U biti, sadrzaj Univerzalne deklaracije o ljudskim pravima sastoji se od ovih pet
fundamentalnih principa o ljudskim pravima. Vidi: Al-Satibi, Abi Ishaq: The Reconsliation of the Fundamentals of Islamic Law. Translated

by Imran Ahsan Khan Nyazee, Valume I, Garnet, 2011.

2 Radovan Karad7ic (1945 - ), voda srpske iredentisticke politike u Bosni, pravosnazno je osuden u martu 2019. god. na medunarodnom
sudu u Hagu na doZivotnu kaznu zatvora za zlo¢ine protiv ovje¢nosti i genocid u Bosni i Hercegovini izmedu 1992.11995. god. Vidi: Judgement
Summary - Trial Judgement Summary for Radovan Karadzi¢. The Hague, 24 March 2016. Dostupno na: https://www.icty.org/x/cases/
karadzic/tjug/en/160324_judgement_summary.pdf. Pristupljeno 04. maja 2020; Radovan KaradZi¢ (MICT-13-55). International Residual
Mechanism for Criminal Tribunals. Dostupno na: https://www.irmct.org/en/cases/mict-13-55. Pristupljeno 04. maja 2020.
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It is not certain if the United Nations

(1948) would ever have
been drawn up ifthere had not been the Second World
War and the Holocaust of Jews and other nations that
did not accept Hitler's Nazi regime. It should be noted
that in 2018 the world marked the 70" anniversary of
the adoption of the UN’s Declaration. Of all people,
we, victims of the Serb nationalism and genocide
in Bosnia, should have paid particular attention to
this and should have made efforts to spread the
idea of sovereign human rights. Unfortunately, as
far as | know, we did not do that either at the level
of politics or at the level of state or at the level of
nation, culture and religion. We should have done
that, since regardless of all the imperfections in
the implementation of the Universal Declaration of
Human Rights in the world, this document remains
the best hope for minority nations and states to
live and survive in our convoluted and hazy world
where, in many of its parts, basic human rights are
constantly infringed. However, these rights would be
infringed even more if the

did not exist?. Unfortunately, in our country, politics

is not yet up to this task, the state has not risen to the
challenge, the nation has not reached the full depth
of its roots, its culture has not yet matured to that
point, and religion has not yet become sufficiently
aware of its mission. However, unless we, regarding
our politics, state, nation, culture and religion,
understand both the importance and risks of our
geographic position and our spiritual environment,
and therefore the importance of the idea of human
rights, we cannot say that we have successfully come
through the right of passage to spiritual, national
and state maturity.

Not because of the threat of any danger, but
rather due to our negligence and ignorance of our
own human rights and the human rights of others. |
hope that the Hague Tribunal’s latest life sentence,
given to Radovan Karadzi¢? for the genocide of our
people, will spur us to understand our position more
seriously and gain better knowledge of the legal
mechanisms and moral advantages that can protect
us from future genocide, which is not impossible if

we succumb to negligence.

% It is important to mention here the fact that the Muslim theorist of Islamic law (Shari‘ah) Shaykh Imam Abul Ishaq al-Shatibi (1320 - 1388)
established five necessary principles for the sublime meaning of Islamic law, and these are the principles of the right of every individual to life
(nafs), faith (din), freedom (‘aql), property (mal) and honor (iird). In essence, the content of the Universal Declaration of Human Rights consists of
these rights of minority communities in a pluralistic society. See: Al-Shatibi, Abl Ishaq: The Reconsliation of Islamic Law Fundamentals. Translated

by Imran Ahsan Khan Nyazee. Valume |, Garnet, 2011.

24 Radovan Karadzi¢ (1945 -), the leader of the Serbian irredentist policy in Bosnia, was convicted in March 2019. at the International Court of Justice
in the Hague to life in prison for crimes against humanity and genocide committed in Bosnia between 1992 and 1995. See: Judgement Summary
— Trial Judgement Summary for Radovan Karadzic. The Hague, 24 March 2016. Available at: https:/ /www.icty.org/x/cases/karadzic/tjug/en/160324_
judgement_summary.pdf. Accessed 4th May 2020; KaradZi¢, Radovan (MICT-13-55). International Residual Mechanism for Criminal Tribunals. Available

at: https://www.irmct.org/en/cases/mict-13-55. Checked on May 4, 2020.
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TILLUSTRATION ~ Eleanor Roosevelt and the Universal Declaration of Human Rights of the United Nations
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Takoder, i dokument Nostra Aetate Katolicke
crkve, nastao je kao izraz potrebe Katolicke crkve
da na Drugom vatikanskom koncilu (1962 - 1965)
donese epohalni zaokret kojim ako ne potpuno
otklanja, a ono uveliko ublazava stoljetnu krizu u
odnosima s nekrs$éanskim, odnosno nekatolickim
religijama. Naime, nakon povijesnih konfrontacija,
Katolic¢ka crkva se odlucila za novi nacin pristupa
nekr$éanskim religijama koji e biti utemeljen na
postivanju i dijalogu. Iako za taj obrt percepcije
o nekrséanskim religijama, Vatikan nije imao
direkno uporiste u stavovima crkvenih uditelja iz
proslost, II. vatikanski sabor, 28.10.1965. godine
je uspio usvojiti Nostre Aetate sa 2.221 glasom
,za“ i 88 | protiv. Zanimljiva je izjava o islamu i
muslimanima u tom dokumentu, gdje se kaze: [...]
Crkva gleda s postovanjem i muslimane, koji se klanjaju
jedinomu Bogu, Zivom i subzistentnom, milosrdnom i
svemogucem, stvoritelju neba i zemlje, koji je govorio
ljudima. Oni se svom dusom nastoje podloziti njegovim
skrovitim odlukama, kao sto se Abraham, na koga se
islamska vjera rado poziva, podlozio Bogu. Oni Isusa,
istina, ne priznaju Bogom, ali ga ipak caste kao proroka

[Poslanika, op. aut.], a takoder i njegovu djevicansku

majku. Nju ponekad i pobozno zazivaju. Osim toga
isekuju dan suda, kad ce Bog naplatiti svim uskrslim
ljudima. Zato cijene moralni Zivot, a Boga Stuju napose
molitvom, milostinjom i postom. Bududi da je tijekom
stoljeca izmedu krscana i muslimana dolazilo do cestih
sukoba i neprijateljstava, Sveti sabor poziva sve da
se, zaboravi $to je bilo, iskreno trude oko medusobnog
razumijevanja i da zajednicki stite i promicu socijalnu
pravdu, cudoredna dobra, mir i slobodu za sve ljudi [...J*
Ova izjava o islamu i muslimanima postala je
dobar osnov za muslimansko-katolicki dijalog,
partnerski odnos koji odrzava dijalektiku duha
u pokretu, dijalektiku o kojoj Kur'an Casni
govori, a koju katolici oslovljavaju kao djelovanje
Duha Svetog. Dakle, Nostra Aetate je historijski
dokument Drugog vatikanskog koncila. lako, kao
§to smo ve¢ kazali, u svojim dokumentima u
proslosti nije mogao naéi temelj za to, Vatikan
je, uz pomo¢ Svetog Duha, kako su kazali, bio u
stanju saciniti ovaj dokument koji je od ogromnog
znacaja u smislu preorijentacije prema toleranciji
i dijalogu sa nekrséanskim religijama, posebno sa
judaizmom i islamom u dijalekti¢kom spiritualizmu

abrahamovske/ibrahimovske tradicije.?

% Deklaracija ‘Nostra Aetate’ o odnosu Crkve prema nekrscanskim religijama (,Declaratio de Ecclesiae Habitudine Ad Religiones Non-
Christianas®). U: Drugi vatikanski koncil - Dokumenti, IV izdanje, Kr§¢anska sadasnjost, Zagreb, 1986., od stavaka 3, str. 384-387

26 O univerzalnom znacaju dokumenta Nostra Aetate vidi: Cohen, Charles L., Knitter, Paul E. i Rosenhagen, Ulrich ed.: The Future of
Inter-religious Dialogue — A Multi-religious Conversation on Nostra Aetate. Orbis Books, 2017.
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The Catholic church document (1965),
passed at the Second Vatican Council, was also
produced as an expression of the need of the Roman
Catholic Church to undertake an epoch-making
which, though it did not completely eliminate, at
least it largely alleviated the centuries-old crisis
in relations with non-Christian, i.e. non-Catholic
religions. Indeed, after historical confrontations,
the Catholic Church opted for a new approach to
non-Christian religions which was to be founded
on respect and dialogue. Although the Vatican
did not have direct support for such a change in
perception of non-Christian religions in the views
of the Doctors of the Church of the past, on 28
October 1965, the Second Vatican Council managed
to pass Nostra Aetate by a vote of 2.221 to 88 of
the assembled Catholic bishops. It is interesting to
read the declaration on Islam and Muslims in this
document, which says: [...] The Church regards with
esteem also Moslems. They adore the one God, living
and subsisting in Himself; merciful and all-powerful,
the Creator of heaven and earth; they take pains
to submit whole-heartedly to even His inscrutable
decrees, just as Abraham, with whom the faith of
Islam takes pleasure in linRing itself, submitted to
God. Though they do not acknowledge Jesus as God,

they revere Him as a prophet (messenger, author’s

note). They also honor Mary, His virgin Mother, at
times they even call on her with devotion. In addition,
they await the day of judgment when God will render
their deserts to all those who have been raised up
from the dead. Finally, they value the moral life and
worship God especially through prayer, almsgiving
and fasting. Since in the course of centuries not a
few quarrels and hostilities have arisen between
Christians and Moslems, this sacred synod urges all
to forget the past and to work sincerely for mutual
understanding and to preserve as well as to promote
together for the benefit of all mankind social justice
and moral welfare, as well as peace and freedom [...]>
This declaration on Islam and Muslims became a
sound basis for the dialogue between Muslims and
Christians, a dialogue that keeps the dialectics of
spirit in motion, the dialectics described in the Holy
Qur’an and characterized as the activity of the Holy
Spirit by Catholics. Thus, is a historic
document of the Second Vatican Council. Although
no foundation could be found for it in documents
of the past, the Vatican used the help of the Holy
Spirit, as they said, to draw up this document, which
is of utmost significance for a reorientation toward
tolerance and dialogue with non-Christian religions,
particularly Judaism and Islam in the dialectical

spiritualism of the Abrahamic tradition.?®

% See: Declaratio de Ecclesiae Habitudine Ad Religiones Non-Christianas in Drugi vatikanski koncil - Documents. IV edition, Christian Present,

Zagreb, 1986., Paragraph 3, p. 384-387.

6. 0n an universal importance of the document of Nostra Aetate see: Cohen, Charles L., Knitter, Paul E. i Rosenhagen, Ulrich ed.: The Future of Inter-
religious Dialogue — A Multi-religious Conversation on Nostra Aetate. Orbis Books, 2017.
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Medutim, zamah muslimansko-katolickogdijaloga
iznenada je prekinulo predavanje pape Benedikta
XVI1(2005-2013) o islamu i poslaniku Muhammedu,
a.s., na Univerzitetu u Regensburgu 2006. godine.
Na tu krizu kreativno je djelovao jordanski princ
Ghazi bin Muhammed? sa inicijativom 2007.
godine pod naslovom Zajednicka rije¢ izmedu nas
ivas - ljubav prema Bogu i ljubav prema komsiji,
kojeg je potpisalo 138 muslimanskih teologa i
mislioca kao poziv na muslimansko-kr$éanski
dijalog nakon papinog kontraverznog predavanja
u Regensburgu. Vjerovatno, dokument Zajednicka
rije¢ ne bi nastao da nije bilo krize u odnosu
izmedu islama i kr$éanstva, krize koju je svjesno
ili nesvjesno izazvao papa Benedikt XVI, koji se
poslije toga ispri¢ao muslimanima na nacin da je
kazao da mu je zZao ako je nekoga povrijedio svojom
izjavom, koju je referirao kao dijalog iz 1391. god.
u mjestu blizu Ankare izmedu bizantijskog cara
Manuela IT Paleologa (Manuel IT Palaiologos ili
Palaeologus 1391-1425) i jednog uc¢enog Perzijanca
o krscanstvu i islamu, gdje bizantijski car pita
Perzijanca: - Pokazi mi $ta je to Muhammed donio

novoga, tamo ces naci samo zle i neljudske stvari, kao

Sto je njegov zahtjev da se vjera koju je propovijedao Siri
sabljom. Dakle, Zajednickarije¢ izmedu nasivasje
historijski dijalekti¢ki dokument izmedu krscana
i muslimana nakon obradanja pape Benedikta
XVI, u Regensburgu, 13. septembra 2006. godine.
Prvo su se, 38 islamskih autoriteta i ucenjaka iz
cijelog svijeta, koji predstavljaju sve pravce i skole
misljenja, udruzili kako bi odgovorili Papi, u duhu
otvorene intelektualne razmjene i uzajamnog
razumijevanja. U svom Otvorenom pismu®® Papi, po
prvi put u novijoj historiji, muslimanski ucenjaci,
iz svih pravaca islama, jedinstveno su se oglasili
o sustinskim ucenjima islama. Ta¢no godinu
dana nakon tog pisma, 13. oktobra 2007. godine
muslimani su prosirili svoju Poruku. U Zajednickoj
rijeci izmedu nas i vas, muslimanski ucenjaci, ‘ulema
i intelektualaci su se okupili da bi obznanili ono $to
spaja islam i kr§canstvo, a ne ono $to ih razdvaja.
Ovaj dokument je imao snazan odjek u svijetu i
zato ostaje kao historijski zapis dobre volje, koju
je u ime islama i muslimana pokrenuo princ Gazi
u vrijeme krize u odnosima muslimana sa drugim

i drugacijim.

% Gazi bin Muhammad (Ghazi bin Muhammad, 1966 - ) je jordanski princ i profesor filozofije. U jeku kriza koje opterecuju relaciju islama
i muslimana sa svijetom, princ Gazi je na pravoj liniji sa idejama o toleranciji i suzivotu, kojeg promovira islam. Otuda je ,Ammanska
poruka®“ (Amman Message, 2004.) obisla svijet i ublazila antiislamski naboj, koji se bio nadvio nad muslimanima nakon 11. septembra
2001. No, najopsezniji zahvat u smirivanju tenzija izmedu islamskog i zapadnog svijeta bila je inicijativa prica Gazija o Zajednickoj rijeci
izmedu nas i vas - l[jubav prema Bogu i ljubav prema komsiji (2007.). Sretan sam $to sam imao priliku aktivno sudjelovati u ovom projektu sa
pricom Gazijem od Rima do Vasingtona (Washington). I sretan sam, isto tako, to je knjigu sa engleskog ,A Common Word Between Us

and You“ Azra Mulovi¢ prevela na bosanski jezik.

Mulovié, Azra: Zajednicka rijec za nas i vas. EI-Kalem i CNS - Centar za napredne studije, Sarajevo, 2010.
Vidi i: The Amman Message — Summary. Dostupno na: http://ammanmessage.com. Pristupljeno 03. maja 2020.

28 An Open Letter to his Holiness Pope Benedict XVI. Dostupno na: https:/fwww.bc.edu/content/dam/files/research_sites/cjl/texts/cjrelations/

news/openletter-8238DA.pdf. Pristupljeno 04. maja 2020.
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However, the impetus of the Muslim-Christian
dialogue was suddenly interrupted by Pope Benedict
XVI's lecture on Islam and the Prophet Muhammad,
a.s., at the University of Regensburg in 2006. This
crisis was creatively dealt with by the Jordanian
Prince Ghazi bin Muhammad? with the 2007 initiative
entitled

, Wwhich was
signed by 138 Muslim theologians and thinkers as
an invitation to Muslim-Christian dialogue after
the Pope’s controversial lecture in Regensburg. The
document A Common Word would probably not have
been produced had it not been for a crisis in the
relationship between Islam and Christianity, a crisis
that was, consciously or not, caused by Pope Benedict
XVI, who later apologized to Muslims by saying that he
was sorry if he had hurt anyone with his statement.
He said that it was a reference to a 1391 dialogue, in
the winter barracks near Ankara, between Byzantine
Emperor Manuel Il Palaiologos and an ,educated
Persian“ on the subject of Christianity and Islam,
where the Byzantine Emperor tells the Persian: ,Show
me just what Muhammad brought that was new and
there you will find things only bad and inhuman, such

as his command to spread by the sword the faith he

preached.” Thus,

(2007) is a historic dialectical document between
Christians and Muslims following Pope Benedict
XVI's address in Regensburg, on 13 September 2006.
Initially, 38 Islamic authorities and scholars from
around the world, representing all denominations
and schools of thought, joined together to deliver an
answer to the Pope in the spirit of open intellectual
exchange and mutual understanding. In their Open
Letter? to the Pope, for the first time in recent history,
Muslim scholars from every branch of Islam spoke
with one voice about the true teachings of Islam.
Exactly one year after that letter, on 13 October 2007,
Muslims expanded their Message. In A Common Word
Between Us and You, Muslim scholars, clerics and
intellectuals unanimously came together, for the first
time since the days of the Prophet, a.s., to declare the
common ground between Christianity and Islam. Like
the Open Letter, the signatories of this Message came
from every denomination and school of thought
in Islam. Every major Islamic country or region is
represented in this Message, which is addressed to
the leaders of all the world’'s churches, and to all

Christians everywhere.

" Ghazi bin Muhammad (1966 -) is a Jordanian prince and professor of philosophy. In the midst of crises burdening the relationship of Islam
and Muslims with the world, Prince Gazi is on the front line with the ideas of tolerance and coexistence promoted by Islam. Hence, the Amman
Message (2004) toured the world and eased the anti-Islamic charge that had befallen Muslims since 9/11. However, the most comprehensive
intervention in calming the tensions between Islam and the West was the Prince Ghazi's initative of The Common Word Between Us and You — the
Love of God and the Love of Neighbor (2007). | am fortunate to have had the opportunity to actively participate in this project with Prince Gazi
from Rome to Washington. | am also happy that Azra Mulovic translated the book A Common Word Between Us and You from English into Bosnian
lanuage.

See: Mulovi, Azra: Zajednicka rijec za nas i vas. El-Kalem i CNS - Centar za napredne studije, Sarajevo, 2010.

See also: The Amman Message — Summary. Available at: http:/ /ammanmessage.com. Checked on May 3, 2020.

8 See: An Open Letter to his Holiness Pope Benedict XVI. Available at: https://www.bc.edu/content/dam/files/research_sites/cjl/texts/cjrelations/
news/openletter-8238DA.pdf. Checked on May 4, 2020.
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Ova i ovakva izjava pape Benedikta XVI naisla je
na oStru i Siroku osudu ne samo kod muslimana,
vecd i kod kr$cana-katolika. No, treba imati na umu
da se ona pojavila u atmosferi nakon teroristickih
napada na Trgovinski centar u Nju Jorku (New
York) 11. septembra 2001., 11. marta 2004. u
Madridu te 7. jula 2005. god. u Londonu. Sve te
napade sebi je pripisala organizacija El-Kaida
(Al-Q@’idah)?, pozivajudi se na islam i muslimane,
kao borbu protiv Zapada. Svi ti napadi bili su povod
da mi u Bosni napiSemo Deklaraciju evropskih
muslimana (2005.), u kojoj je posebno naglaseno
da Evropa nije ni ,daru-l-harb® (dom rata), ni ,,daru-
l-islam® (dom islama), veé je Evropa ,daru-l-'aqd“
(dom drustvenog dogovora), na principu demokratije i

ljudskih prava. Stoga, muslimani koji zive u Evropi

moraju to shvatiti kao svoju vjersku i patriotsku
duznost bilo kao autohtoni, bilo kao doseljeni,
bilo kao konvertitni evropski muslimani. Dakle,
Deklaracija evropskih muslimana je historijski
dokument, u smislu njegove znacajne poruke
muslimanima Evrope, da Evropa nije dom rata,
niti je dom islama, ved je Evropa dom dogovora
ili drustvenog ugovora (el-'akd el-idztima '1)*. Ovaj
dokument je usvojen na 14. redovnoj sjednici
od 30.11.2005. godine, kao zvani¢ni dokument
Rijaseta Islamske zajednice u Bosni i Hercegovini.
Deklaracija je objavljena na bosanskom, arapskom,
engleskom, njemackom i francuskom jeziku.
Vjerski, akademski i politi¢ki autoriteti u Evropi
cijene ovu Deklaraciju kao znacajan doprinos

religijskoj toleranciji i suzivotu u Evropi®.

% El-Kaida (Al-Q&’idah) je paravojna organizacija nastala od dobrovoljaca koji su u toku 80-ih odlazili u Afganistan da se bore protiv
snaga Sovjetskog saveza. Najpoznatije vode tog poduhvata su Usama bin Ladin (Usama bin Ladin) i Ejmen El-Zavahiri (Ayman Al-
Zawahiri). El-Kaida je odgovorna za mnoge nasilne akcije u svijetu, ukljucujudi i teroristicki napad 11. septembra 2001. god. u Nju Jorku,
nakon kojeg Amerika pokrece svoj rat protiv terorizma.

30 0 ideji moguceg muslimanskog druitvenog dogovora u Evropi vidi: Ceri¢, Mustafa, Toward a Muslim Social Contract in Europe. Zaki
Badawi Memorial Lecture Series, AMSS UK, London, 2008. Vidi, takoder: Novak, David, The Jewish Social Contract - an Essay in Political
Theology. Princeton University Press, 2005.

31 Sef odsjeka za religijske i humanisticke studije na Rosemont College, Pennsylvania, USA, ko-urednik ,Journal of Ecumenical Studies“
(Zurnala za ekumenske studije) i urednik ¢asopisa ,Occasional Papers on Religion in Eastern Europe® (Povremeni radovi o religiji u Istocnoj
Evropi) dr. Pol Mojzis (Paul Mojzes) je napravio prikaz Deklaracije evropskih muslimana. Mojzis, Paul, Review of AkSamija's 'Letter, Pismo,
Brief, List, Risalah'. Occasional Papers on Religion in Eastern Europe, Volume 37, Issue 5, Article 8, George Fox University, 9-2017. Dostupno
na: https://digitalcommons.georgefox.edu/cgi/viewcontent.cgi?article=2046&context=ree. Pristupljeno 04. maja 2020.

Takoder, Deklaracija je objavljena na bosanskom, engleskom, njemackom, francuskom i arapskom jeziku u dokumentarnoj monografiji
autora akademika Mehmeda Aksamije. Vidi: Aksamija, Mehmed, Letter, Pismo, Brief, List, Risalah. Centar za dijalog - Vesatijja / Al-
Wasatiyya Center for Dialogue, Sarajevo, 2017., str. 92-109.
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The statement by Pope Benedict XVl was strongly and
widely condemned both among Muslims and among
Christians, primarily Catholics. However, one should
bear in mind that it appeared in the atmosphere
following the terrorist attacks on the World Trade
Centre in New York on 11 September 2001, in Madrid
on 11 March 2004, and in London on 7 July 2005. The
organization Al-Qa’idah? claimed responsibility for
all these attacks, referring to Islam and Muslims,
as well as to the fight against the West. All these
attacks led us to write the

, which particularly emphasized that Europe
is neither a ,daru-l-harb“ (house of war) nor ,daru-|-
islam“ (house of Islam) but that it is a ,daru-l-'aqd“
(house of social contract) based on the principle of
democracy and human rights. Therefore, Muslims who

live in Europe must understand this as their primary

religious and patriotic duty, either as indigenous or
as settled or converted European Muslims. Thus, the

(2005) is a historic
document because of its significant message to
European Muslims that Europe is not a home of war
or a home of Islam but it is a home of agreement or
social contract (al-'agd al-ijtima7)®. This document was
adopted at the 14 regular session on 30. November,
2005. as an official document of the Riyasat document
of the Islamic Community in Bosnia and Herzegovina.
The Declaration was published in the Bosnian,
Arabic, English, German and French languages.
Religious, academic and political authorities in
Europe appreciate this Declaration as a significant
contribution to religious tolerance and coexistence

in Europe?'.

2 Al-Qa’idah is a paramilitary organization made up of volunteers who traveled to Afghanistan in the 1980s to fight Sovijet forces. The most
famous leaders of the venture are 'Usama bin Ladin and Ayman Al-Zawahirl. Al-Qa’idah is responsible for many violent actions in the world,
including September 11, 2001 terrorist attack in New York, after which the USA launched their War or Terror.

300n the idea of a possible Muslim social contract in Europe, see: Ceri¢, Mustafa, Toward a Muslim Social Contract in Europe. Zaki Badawi Memorial
Lecture Series, AMSS UK, London, 2008. See also Novak, David, The Jewish Social Contract - an Essay in Political Theology. Princeton University
Press, 2005.

*1 Head of the Department of Religious and Humanistic Studies at Rosemont College, Pennsylvania, USA, co-editor of the Journal of Ecumenical
Studies and editor of the Occasional Papers on Religion in Eastern Europe, Dr. Mojzes, Paul made a valuable review of the Declaration of European
Muslims. See: Mojzis, Paul, Review of Akshamija's 'Letter, Pismo, Brief, List, Risalah' in Occasional Papers on Religion in Eastern Europe, Volume 37,
Issue 5, Article 8, George Fox University, 9-2017. Available at: https://digitalcommons.georgefox.edu/cgi/viewcontent.cgi?article=2046&context=ree.
Checked on May 4, 2020.

Also, the Declaration was published in Bosnian, English, German, French and Arabic in a documentary monograph by Academician Mehmed
Aksamija.
See: AkSamija, Mehmed, Letter, Pismo, Brief, List, Risalah. Al-Wasatiyya Center for Dialogue, Sarajevo, 2017, p. 92-109.
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ISLAMSKA ZAJEDNICA U BOSNI I HERCEGOVINI

Reis-ul-ulema dr. Mustafa ef. Ceric

UVOD U DEKLARCIJU
EVROPSKIH MUSLIMANA

.ragiéni dogadaiji od 11. septembra 2001, god. u Njujorku, 11. marta 2004,
Ml god. u Madridu te 7. jula 2005. god. u Londonu™ ne ostavljaju nikog
ravoodusnim. Muslimani firom svijeta su posebno Sokirani $to se ti teroristicki
napadi dovode u vezu sa islamom. Niko razuman ne moge prihvatiti ubijanje
nevinih ljudi u njegovo/njezno ime. Zato su muslimani najodtrije osudili reroristicke
napade u Njujorku, Madridu i Londonu.

Medutim, neki kaZu da to nije dovoljno. Muslimani moraju uéiniti vide od
toga da bi uvjerili evropsku javnost da je njihova viera vrijedna podtovanja i da
je njihov boravak u Evropi dobrododan.

Ostavljajuéi po strani one u Evropi koji se teiko lijece od islamofobije bez
obzira da li je bilo neprimjerenog ponasanja nekih muslimana ili nije, muslimani
moraju shvariti da opdi udsak koji danas vlada u Evropi o njihovoj vieri nije
primjeren. Evropski muslimani moraju ozbiljne uzeti pitanje nasilja koje neki,
navodno, provode u ime islama ne zato éto neki u Evropi mrze islam i ne vole
muslimane, ved zato $to su nasilje, teror | mrinja u ime islama pogredni. To je
protivoo islamskom moralnom uéenju. To je protivno muslimanskim interesima
u svijeru, posebno u Evropi.

Evropski muslimani moraju uraditi program za borbu protiv nasilja u svijeru.
Oni moraju jasno i nedvosmisleno objaviti cijelome svijeru da je islam nenasilna
vjera, i uiti svoju djecu da pravi put do uspjeha na ovome svijetu i spasa na

DEKLARACIJA EVF
o stavu evropskih muslimana u vezi s
masakram u Madridu u martu 2004, | ¢

obzirom da su 11, seprembra 200
Svjetskom trgovackom centru u |
i da su 1. marta 2004. stotine ljudi
izmasakrirani, te da su 7. jula mnogi n
u Londonu; a s ebzirom da su svi ov
“islamskom terorizmu”;

* uzimajudi u obzr da nakon njujoriko
cksplozija evropski muslimani #ive po
za “islamski terorizam” kojeg stalno p
* polazedi od toga da evropski muslim:
ved pojedinaina odgovornost;

* uzevdi u obzir da evropski musliman
medijskog pokrivanja muslimanskih |

* buduéi da evropski muslimani vole
te da podtuju instituciju gradanina i lj
* 5 obzirom da evropski muslimani e
zajedno sa drugim vjerskim zajednican
* uzimajuéi u obzir da islam uéi musl
te da stoga svi Jevreji, kricani i mi
svoje zajednicke korijene i svoje zajec
kako bi izhjegli diskriminaciju, niza
viersku i rasnu mrinju, bespomocnost
besperspektivnost i politicku zapostay

© Copyright Design: Mehmed AKSAMIJA, Sarajevo, Bosnia 2005.

ILUSTRACIJA ~ Detalj iz Deklaracije evropskih muslimana

170 - illuminatio/svietionik/almanar - PROLJECE 2020.



* polazedi od wga da je Evropa zajednicki kontinent mnogih vijera;
* uzevii u obzir da je Evropa ponosna na svoj put od ropstva do slobode, od
mitologije do znanosti, od sile do prava i od reorije do legitimnosti drfave, kao i
evropsku predanost esnovnim vrijednostima ljudskih prava i demokratije;

* bududi da evropski muslimani Zele biti dio evropskog fivota i napretka kao i
drudtvenog, politickog, kulturnog i moralnog razvoja evropskih drudtava

- neka bude obznanjeno -

OPSKIH MUSLIMANA !

 napadom na Neujork u septembru 2001,
eksplozijama bambi u Londonu u julu 2005:

EVROPSKO] UNIJI DA JE STAV EVROPSKIH MUSLIMANA

. hiljade muskaraca i #ena koji su radili u
Neujorku ubijeni u teroristickom napadu,
koji su putovali vozom u Madridu bili
evini putnici bili #rovama eksplozija bombi
| akri nasilja protiv éovjecanstva pripisani

1. Evropa je Dom mira i sigurnosti utemeljen na principu druftvenog dogovora;

2. Evropsko do je Dom mira jer je na njemu moguée Zivjeti u skladu sa svojom
vierom u kontekstu principa koje bi “slobodne i racionalne osobe zainteresirane
za unapredenje svojih interesa, u polaznoj poziciji jednakosti, prihvatile kao
definirajuce za temeljne uvjete svoga udrutivanja” (John Rawls);

5 napada, madridskog masakra i londonskih

teskim teretom kolektivne odgovornost

) e s ¢ : k ie Zavi
srgmetide ekt pellliunt 1 el 3. {Drudtveni) Dogovor je nalog dovickovog razuma, dok je Zavier (prema Bogu)

volja coviekovog srcalviere. Musliman je coviek predan Bogu u aktu volje svoga
srcalviere, a gradanin je ovjek sa obavezom prema driavi kao nalogom svoga
razuma. Zavjetom ¢ovjek predaje svoje srce Bogu i prima unurrainju sigurnost.
Ugovorom on daje um driavi a zauzvrar dobija drudvenu sigurnost kao stanovnik
grada ili naselja. Gradanin ima prava i privilegije slobodna éovieka, Elan je driave,
aumhrona ili naruralizirana osoba koja lojalnost duguje nekoj viasti a zauzvrar
ima pravo da ta vlast zadtiti njegov Zivor, vieru, slobodu, imetak i dostojanstvo.

ini vieruju da ne postoji kolektivna krivica,

i pate od islimofobije zbog neodgovornog
vitanja u Evropi;

slobodu drugima kao dro je vole za sebe
udska prava u multikulturnim drudvima;

le pod svoju djecu u miru i sigurnost
1a u Evropi na principu “etike zajednistva’; 4- Evropski muslimani su u potpunesti i jasno predani slijedecim evropskim
vrijednostima:

* vladavini prava;

* principima tolerancije;

* vrijednostima demokratije i ljudskih prava;

* uvjerenju da svako ljudsko bide ima pravo na pet temeljnih vrijednosti:
tivor, vieru, slobodu, imetak i éast;

imane da su Jevreji i kricani narod Knjige
limani trebaju nauditi kako da dijele
Inicke nade za budu¢nost bez predrasuda
k nivo samopostovanja, demoralizaciju,
. gubitak kontrole, drustveno izbjegavanie,

ljenost:

ON ~ Detail from the Declaration of European Muslims
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Nazalost, nerazumijevanje i otvoreni konflikti na
relacijiIstokaiZapada, gdje suislam i muslimani
postali glavna meta kako protagonstima za
odbranu tako i antagonistima za napad na
islam i muslimane, nisu se stiSavali, veé su se
povecavali kako na Zapadu tako i na Istoku.
Oruzani sukobi na Bliskom istoku prerasli
su u krvave sukobe i progone tradicionalnih
nemuslimanskih zajednica, posebno u Iraku
i Siriji od strane ISIL-a%, dok su ucestali
teroristi¢ki napadi u evropskim prijestolnicama
od Londona do Briselaugrozavali mirisigurnost
muslimanskih zajednica Sirom svijeta. U takvim
okolnostima krize u odnosima izmedu Istoka
i Zapada, posebno tradicionalnih manjinskih
nemuslimanskih zajednicau drustvima sa musli-
manskom vedinom na Istoku, kao i manjinskih
muslimanskih zajednica u drustvima sa vecin-
skom krséanskom vedinom moralo je dodi do
dijalektickog spiritualizma u pokretu. Ovoga
puta progovorila je muslimanska savjest, koja
je imala uporiste u proslosti, a to je Medinska
povelja, kao uzor muslimanima za odnos prema
manjinskim zajednicama u njihovom vecinskom
okruzenju. Naime, pod patronatom marokanskog
kralja Muhammeda V1, u Marake$u (Marrakech) je
odrzana konferencija o temi "Prava religijskih
manjina u zemljama sa muslimanskom veéinom".
Konferenciji je prisustvovalo 300 muslimanskih
delegata iz 120 zemalja, kao i 50 nemuslimanskih
religijskih li¢nosti. Nakon dvodnevne rasprave,
usvojena je Marakeska deklaracija o pravima

nemuslimana u zemljama sa muslimanskom vedi-
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nom po uzoru na Medinsku povelju od prije 1.400
godina. Dakako, Marakeska deklaracija iz 2016.
godine je uporediva i sa vatikanskom Nostre Aetate
iz 1965. godine u smislu da oba ova dokumenta
sadrze poruke o religijskoj toleranciji i suzivotu
u pluralnosti i razlicitosti vjerske i kulturne
stvarnosti. Valja skrenuti paznju da ni Marakeska
delaracija ne bi nastala da nije bilo izrazite
krize u odnsima izmedu Istoka i Zapada, krize
koja je potakla Sejha Abdullaha bin Bejja
(Abdullah bin Bayyah®, predsjednika Foruma za
mir u muslimanskim zajednicama sa sjedistem u
Ebu Dabiju (Abu Dhabi) i dr. Ahmeda Tevfika
(Ahmad Tawfiq), marokanskog ministra vakufa,
da pokrenu ovu inicijativu, kao odgovor na
progone nemuslimanskih manjinskih zajednica
iz Iraka i Sirije, te da na taj nacin ozive sjedanje
na Medinsku povelju, kao temelj za zastitu
ljudskih prava manjinskih zajednica, koje zive
u zemljama sa muslimanskom vecdinom. Dakle,
Marakeska deklaracija je historijski dokument
muslimana, koji je nastao kao posljedica krize
odnosa muslimanskih veéinskih zajednica s
nemuslimanskim manjinama, u Iraku i Siriji,
zbog militantnih i netolerantnih grupa poput
ISIL-a koje su zlostavljale nemuslimanske manji-
ne Sto je suprotno slovu i duhu Medinske povelje
i duhu islama. Marakeska deklaracija je imala i
jo$ uvijek ima znacajan utjecaj na poboljsanje
slike islama i muslimana u svijetu koja je
iskrivljena neodgovornim ponasanjem nekih
radikalnih grupa koje su kidnapovale islam kao

svoju privatnu svojinu.
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Unfortunately, misunderstanding and open conflict
between East and West — where Islam and Muslims
became the main target, both for protagonists of their
defense as well as for antagonists for attacks on Islam
and Muslims — did not abate, but rather flared up.
Armed conflicts in the Middle East grew into bloody
conflicts and persecution of traditional non-Muslim
communities, particularly in Iraq and Syria by ISIL®?,
while frequent terrorist attacks in European capitals
from London to Brussels threatened the peace and
safety of Muslim communities across the world. In such
circumstances of crisis in the relations between East
and West, particularly between traditional minority
non-Muslim communities in societies with a Muslim
majority in the East, and between minority Muslim
communities in societies with a Christian majority, a
dialectical spiritualism in motion inevitably emerged.
This time it was Muslim consciousness that spoke
up. It had the footing for doing so in the past in the
form of the Medina Charter, as the model for Muslims
for their attitude toward minority communities in
their majority environment. Under the patronage
of Moroccan King Muhammad VI, a conference on
the topic of The rights of religious minorities in
predominantly Muslim majority communities was
organized in Marrakesh. The conference was attended
by 300 Muslim delegates from 120 countries, as well
as by 50 non-Muslim religious officials. The two-day
discussion resulted in the adoption of the
on the rights of non-Muslims in countries
with a Muslim majority, after the model of the Medina
Charter of 1.400 years before. Certainly, the 2016
Marrakesh Declaration is comparable to the 1965

Vatican Nostre Aetate, since both documents include

messages of religious tolerance and coexistence in
the plurality and diversity of religious and cultural
reality. However, as opposed to the Vatican document
Nostra Aetate, which was produced, as some like to
say, as @ momentary activity of the ,Holy Spirit*, the
Muslim Marrakesh Declaration is a document that was
produced as an inherited memory, and consequently
reflects the moral awareness of the responsibility
for minority religions and other communities in
societies with a Muslim majority. Still, it should be
noted that the Marrakesh Declaration would not have
appeared had it not been for the prominent crisis
in the relations between East and West, a crisis that
spurred Shaykh Abdullah bin Bayyah®*, President
of the Abu Dhabi-based Forum for Peace, and Dr.
Ahmed Toufig, the Moroccan Minister of Islamic
Affairs, to initiate this conference as a response to the
persecution of the non-Muslim minority communities
of Irag and Syria, and thus revive memories of the
Medina Charter as the cornerstone of the protection
of the human rights of minority communities living in
predominantly Muslim countries. Thus, the

is a historical document of Muslims, made
as a result of the crisis of relations of Muslim majority
communities with non-Muslim minorities in Iraq and
Syria, due to militant and intolerant groups like ISIL
abusing non-Muslim minorities contrary to both the
spirit of Islam and the letter and spirit of the Medina
Charter. The Marrakesh Declaration has had, and still
is, a significant influence on improving the image of
Islam and Muslims in a world that is distorted by the
irresponsible behavior of some radical political groups

who have abducted Islam as their private property3.
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ILUSTRACIJA ~ Marakeska deklaracija

32 ISIL je skraceni naziv za Islamic State of Iraq and the Levant* (Islamska drava Iraka i Sirije), a naslov je nastao 2004. god. nakon
americke invazije na Irak. Ovaj pokret je muslimanski svijet odbacio.

33 Sejh Abdullah bin Bejja (Abdullah bin Bayyah) je jedan od najupucenijih zivih muslimanskih u¢enjaka u oblasti islamske jurisprudencije
i jedan od najuticajnijih alima danasnjice u pogledu meduvjerskog i medukulturnog dijaloga. Roden u Mauritaniji 1953. god., $ejh Bin
Bejja je imao bogatu nau¢nu, politicku i diplomatsku karijeru. Njegov otac Mahfuz bin Bejja (Mahfuz bin Bayyah) bio je poznati i
priznati alim, od kojeg je Sejh Abdullah najvise naucio. Godine 1978. u Mauritaniji je doslo do drzavnog udara, gdje je kao ministar
svrgnute vlade bio zatvoren nekoliko mjeseci. Nakon izlaska iz zatvora, napusta politiku i posvecuje se islamskoj nauci. Prihvata ponudu
da predaje na Univerzitetu Kralj Abdulaziz u Rijadu, gdje mu se pruza prilika da artikulira svoje teoloske i pravne nazore. Nakon 25
godina obucavanja studenata, od kojih su neki postali vazne licnosti u Africi, Aziji i Evropi, Sejh Bin Bejja posvecuje svoju paznju
globalnim pitanjima islama i muslimanima, naro¢ito nakon pojave ekstremnih grupa, poput El-Kaide i ISIL-a. Godine 2010. $ejh Bin
Bejja u svojstvu utemeljitelja i predsjednika Globalnog centra za obnovu i pravi put sa sjediStem u Londonu organizira konferenciju
u Mardinu, Turska, o ¢uvenoj Mardinskoj fetvi, koju je izdao Sejhu-l-islam Ibn Tejmijje (Ibn Taymiyyah), a koju su ekstremne grupe
zlouptrebljavale radi njihovih radikalnih ciljeva, kao $to je ,regicid“ (kraljoubojstvo), ubijanje muslimanskih drzavnika, koji, po njihovom
shvatanju nisu dovoljno muslimani i tome sli¢no. Sejh Abdullah bin Bejja je danas na celu pokreta sa sjedistem u Ebu Dabiju (Abu
Dhabi) za komunikaciju i suzivot muslimana sa svijetom, posebno sa Zapadom, na temelju Medinske povelje, kao osnove za toleranciju i
suzivot manjinskih zajednica u drustvima sa muslimanskom veéiniom i Saveza vrlina (,Hilf al-fudul®), kao osnove za toleranciju i suzivot
manjinskih muslimanskih zajednica u veéinskim nemuslimanskim drustvima u svijetu.

34 O znacenju i znacaju Marakeske deklaracije vidi link dostupno na:

https://www.google.com/url?
sa=t&rct=j&q=&esrc=s&source=web&cd=4&ved=2ahUKEwi60pSw95npAhVkxosKHRu-BHMQFjADegQIBBAB&url=https%3A%2F%
2Fwww.usip.org%2Fsites%2Fdefault%2Ffiles%2FSR392-Understanding-and-Extending-the-Marrakesh-Declaration-in-Policy-and-
Practice.pdf&usg=AOvVaw3nRBkeq7f24ZIEsXoQOOQF. Pristupljeno 04. maja 2020.
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IILLUSTRATION ~ Marrakesh Declaration

32 |S|L is short for ,Islamic State of Iraq and the Levant *“. This title was made up in 2004 after the American invasion of Irag. This movement was
rejected by the Muslim world.

3 Sheikh Abdullah bin Bayyah is one of the most knowledgeable living Muslim scholars in the field of Islamic jurisprudence and one of the most
influential scholars of today in terms of interfaith and intercultural dialogue. Born in Mauritania in 1953, Sheikh Bin Bey had a rich scholarly,
political and diplomatic career. His father, Mahfuz bin Bayyah, was a well-known and recognized scholar, from whom Shaykh Abdullah learned
the most. In 1978, there was a coup in Mauritania, where he was imprisoned for several months as a minister of the overthrown government. After
his release from prison, he left politics and devoted himself to Islamic science. He accepted an offer to teach at King Abdulaziz University in
Riyadh, where he was given the opportunity to articulate his theological and legal views. After 25 years of training students, some of whom have
become important figures in Africa, Asia and Europe, Sheikh Bin Bayyah is turning his attention to global issues of Islam and Muslims, especially
after the emergence of extremist groups such as Al-Qa’idah and ISIL. In 2010, as the founder and president of the Global Center for Renewal &
Guidance, based in London, Sheikh bin Bayyah organized a Conference in Mardin, Turkey, on the famous Mardin Fatwa, issued by Sheikh [-Islam
Ibn Taymiyyah, which was abused by extremist groups for their radical goals, such as "regicide", killing Muslim statesmen who, in their view, were
not sufficiently Muslims, and the like. Sheikh Abdullah bin Bayyah is today at the head of the Abu Dhabi-based movement for communication
and coexistence of Muslims with the world, especially with the West, on the basis of the Medina Charter, as a basis for tolerance and coexistence
of minority communities in Muslim-majority societies and the Alliance of Virtues (,Hilf al-fuddl”), as a basis for tolerance and coexistence of
minority Muslim communities in the majority non-Muslim societies in the world.

3% 0On the meaning and significance of the Marrakesh Declaration, see the link available at:

https:/ /www.google.com/url?
sa=t&rct=j&qg=&esrc=s&source=web&cd=4&ved=2ahUKEwi60pSw95npAhVkxosKHRuU-BHMQFjADegQIBBAB&Url=https%3A%2F%2Fwww.
usip.org%2Fsites%2Fdefault®%2Ffiles%2FSR392-Understanding-and-Extending-the-Marrakesh-Declaration-in-Policy-and-Practice.
pdf&usg=A0vVaw3nRBkeq7f24ZlEsXoQO0QF. Checked on May 4, 2020.
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LO
U meduvremenu, a na inicijativu Sejha Abdullaha
bin Bejja, ustanovljen je 2018. god. Savez vrlina
(Hilf al-fudul)®, po uzoru na predislamsko arapsku
tradiciju, koji je proizveo Vasingtonsku deklaraciju
sa ciljem da se ,istraze nacini na koje tri velike

abrahamovske/ibrahimovske vjere mogu ponuditi

svoje zajednicke vrijednosti u sluzbi mira.”
Vasingtonska deklaracija je samo nastavak Marakeske
deklaracije koja je produzetak Medinske povelje kao
tradicionalne osnove za muslimane da prakticiraju
mir, toleranciju i suzivot prema nemuslimanima, u

svojim drustvima.

ILUSTRACIJA ~ Savez vrlina (ar. Hilf al-fudul) - Vasingtonska deklaracija, Povelja Novog saveza vrline za globalni mir.

35 Savez vrlina (ar. Hilf al-fudul) je savez iz sedmog stoljec¢a u Mekki, u kojem je Muhammed, a.s., osobno sudjelovao prije islama s ciljem
uspostave pravde za sve kroz kolektivnu akciju, pa tako i za one koji nisu bill bliski mekkanskim mocnicima. Bududi da je Poslanikova

«

uloga u formiranju ,Hilf al-fudul
ponudilo, sklapanje saveza ovakve vrste je u islamu pozeljno.
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(Savez vrlina) bila od velikog znacaja, za koju je Poslanik rekao da bi to isto opet uradio ako bi mu se
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In the meantime, in 2018, the initiative by Shayhkh
Abdullah bin Bayyah, the Alliance of Virtues (,Hilf
al-fudul“)® was established after the model of pre-
Islamic Arabic tradition, which in turn engendered
the intended ,to explore the

ways in which the three great Abrahamic faiths can

CHARTER
OF THE
NEW ALLIANCE
or VIRTUE

in your hearts to which indeed
(Colossians 3:15)

esh, Musﬁm.scholm

[1]

-

[N

offer their shared values in the service of peace.” The
Washington Declaration is only the continuation of the
Marrakesh Declaration, which is the extension of the
Medina Charter as the traditional basis for Muslims to
practice peace and tolerance toward non-Muslims in

their respective societies.

IILLUSTRATION ~ Alliance of Virtues (ar. Hilf al-fudul) - Washington Declaration, Charter of the New Alliance of Virtues for Global Peace.

3 The Alliance of Virtues (ar. Hilf al-fudul) is a seventh-century alliance in Makkah, in which Muhammad, a.s., personally participated before Islam
with the aim of establishing justice for all through collective action, and also for those were not close to the Meccan power. Since the Prophet's
role in forming the "Hilf al-fudul" was of great importance, which the Prophet said he would do the same again if offered, making alliances of

this kind is desirable in Islam.
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SO
Kao kruna muslimanskog nastojanja da se zaustavi
antimuslimanska retoriku u svijetu, ne vise samo
u medijima, ve¢ i u politickim i akademskim
krugovima, dolazi do povijesno-prakti¢nog
dijalektickog spiritualizma u Ebu Dabiju pocetkom
prosle godine (od 3. do 5. ferbruara 2019.) . Naime,
usvajanje i potpisivanje Deklaracije o ljudskom
bratstvu od strane pape Franje i Sejha Al-Azhara
bio je vrhunski dogadaj u dugom nizu prethodnih
meduvjerskih dijaloga i meduduhovne dijalektike
izmedu muslimana i kr$éana, kao vjerskih zaje-
dnica, ali isto tako i izmedu Istoka i Zapada,
kao prepoznatljivih civilizacijskih i kulturnih
sfera. Susret izmedu el-imamu-l-ekbera, Sejhul-
Azhara Ahmeda Tajjiba (Ahmad al-Tayyib) i pape
Franje je historijski dogadaj koji ce, zasigurno,
napraviti znacajnu razliku u 21. stoljeéu u nacinu
uspostavljanja odnosa izmedu muslimanskih i
krscanskih zajednica, osobito izmedu katolicke
i muslimanske zajednice, Sirom svijeta, ali Ce,
takoder, napraviti i znacajan pomak izmedu
Istoka i Zapada u smislu civilizacijske i kulturne
razmjene. Ovdje je jako dobro prihvadena ideja
Sejha Abdullaha bin Bejja da muslimanska drustva
moraju promijeniti svoje stavove o povlacenju iz
glavnog toka globalne historije, te otvoriti svoje
umove kako bi postali aktivni sudionici globalnog
historijskog razvoja, u svim podruéjima zivota.

Zaista, muslimanska druStva moraju preéi sa
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marginalne pozicije danasnje svjetske historije
na aktivnog i produktivnog predstavnika svjetske
historije, sa misijom mira i sigurnosti, kao
svojim ciljem ozivljavanja novog duha vremena,
ozivljavanja novog duha muslimanske nacije,
jer zasluZuju, svojim slavnim duhom i svojom
plemenitom misijom, da budu medu najboljima u
poznatoj historiji. Prema tome, Papina posjeta Ebu
Dabiju u februaru 2019. godine, nije historijska
samo zbog Cinjenice da je to prva posjeta jednog
pape Arapskom poluotoku u historiji, veé i
stoga §to je to prva transcendentalna posjeta u
historiji u smislu njene globalne duhovne poruke
univerzalnoj zajednici muslimana - Ummetu.
Formalni domadin Rimskom biskupu i vrhovnom
poglavaru Katolicke crkve bili su drzava i narod
Ujedinjenih Arapskih Emirata, ali mu je religijski
domadin, njegov duhovni partner, bio Sejh Al-
Azhara, koji je danas vrhovni autoritet globalnog
sunnitskog muslimanskog Ummeta. Stoga susret
dvojice najvisih lidera katolicke i muslimanske
zajednice u svijetu, u gradu Ebu Dabiju, na
Arapskom poluotoku, ima historijski znacaj bez
presedana. Po prvi put, globalna muslimanska
zajednica mogla je osjetiti da ima istinski duhovni
i kulturalni glas koji se u njeno ime obraca cijelom
svijetu. Ne mozZemo propusti ovu priliku a da ne
naglasimo da nakon papine posjete Ebu Dabiju

i konstruktivnog dijaloga izmedu njega i Sejha



O
As the crown of Muslim efforts to stop anti-Muslim
rhetoric in the world, no longer only in media but
also in political and academic circles, historical
and practical ,dialectical spiritualism“ began in Abu
Dhabi early last year (3 - 5 February 2019). Indeed,
the adoption and signing of the

by Pope Francis and Shaykh of
Al-Azhar was the crowning event in a long series
of previous interreligious dialogues and inter-
spiritual dialectics between Muslims and Christians
as religious communities, as well as between East
and West, as recognizable civilizational and cultural
spheres. The meeting between the Grand Imam of
Al-Azhar Ahmad Al-Tayyib and Pope Francis was a
historic event, which will certainly make a significant
difference in the 21 century, in the method of
establishing relations between Muslim and Christian
religious communities, particularly between Catholic
and Muslim communities across the world. It will also
mark significant progress between East and West in
terms of civilizational and cultural exchange. The
document embraced Shaykh Abdullah bin Bayyah's
idea that Muslim societies have to change their
attitudes toward withdrawing from the mainstream
of current affairs and open their minds to become
active participantsin global historical developmentin
all areas of life. Indeed, Muslim societies must move
away from a marginal position in current world events

and become active and productive contributors to

world history, with the mission of peace and security
as their own goal of reviving the spirit of the Muslim
nation of the age. For they deserve, with their famous
spirit and noble mission, to be among the best in
known history. Thus, the Papal visit to Abu Dhabi on 3
-5 February 2019 was historic not only due to the fact
that it was the first visit in history by a Pope to the
Arabian Peninsula, but also because it was the first
transcendental visit in history in terms of its global
spiritual message to the Universal Community of
Muslims - Ummah. The state and people of the United
Arab Emirates were the formal hosts to the Bishop
of Rome and supreme head of Catholic Church, but
his religious host was his spiritual partner, Shaykh
of Al-Ahzar, who is presently the supreme authority
of the global Sunni Muslim Ummah. Therefore,
the meeting of two top leaders of the Catholic and
Muslim communities in the world, in the city of Abu
Dhabi on the Arabian Peninsula, had unprecedented
historic significance. For the first time, the global
Muslim community could feel that they have a true
spiritual and cultural voice that speaks to the whole
world on its behalf. We cannot miss this opportunity
to point out that after the Papal visit to Abu Dhabi
and the constructive dialogue between him and the
Shaykh of Al-Ahzar, as two reliable religious symbols
of peace and trust, Muslims, particularly those in
the West, expect the organization of similar visits

by Shaykh of Al-Ahzar to crucial Christian countries.
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Al-Azhara, kao dva pouzdana religijska simbola
mira i povjerenja, muslimani, pogotovo oni na
Zapadu, ocekuju da se organiziraju slicne posjete
Sejha Al-Azhara kljuénim kricanskim zemljama.
Te posjete mogu poceti posjetom Rimu, gdje
bi se Sejh Al-Azhara dr. Ahmed Tajjib susreo s
muslimanima Evrope na nekom velikom stadionu
te kr§canima i muslimanima uputio sli¢ne poruke
mira kao $to to papa Franjo ¢ini muslimanima i
kr$¢anima u veéinski muslimanskim zemljama
na misama, poput mise u Ebu Dabiju na stadionu
koji prima oko 40.000 ljudi. U toj mogucnosti
vidim najvazniji aspekt papine historijske posjete
Arapskom poluotoku, kao i usvajanja Deklaracije o
ljudskom bratstvu.

Vrijedi povezati ovaj podudarni historijski
dogadaj sa historijskim susretom kr$canina sv.
Franje Asiskog® i muslimanskog sultana Malika
Kemala (al-Malik al-Kamal)® u mjestu Damietti u
Egiptu prije osam stotina godina (1219 - 2019). Ko
je u to vrijeme mogao zamisliti da ¢e njihov susret
imati toliki znacaj za nase vrijeme? Pa, izgleda da
su kr$éanin sv. Franjo Asiski i muslimanski sultan
Malik Kemal iz Kaira imali takvu imaginaciju.
Izgleda da su zamislili nuznost muslimansko-

hriscanskog dijalektickog spiritualizma prije nego

$to je Karl Marks iznio svoju ideju o dijalekti-
ckom materijalizmu. Tacnije govoreci, mi, kao
CovjeCanstvo, danas smo usred natjecanja (ne
konflikta, uz duzno posStovanje prema Marksu)
duhovnih sila, pri ¢emu abrahamske/ibrahimovske
tradicije (judaizam, hriscéanstvo i islam) stoje na
Celu izazovnog globalnog dijalektickog spiritua-
lizma koji nije uzrokovan materijalnim, ve¢ duho-
vnim potrebama ¢ovjeCanstva.

Uistinu, $to se vie sastajemo i razgovaramo, sve
vise shvatamo da niko od nas ne posjeduje punu
istinu, nego da svako od nas posjeduje dovoljno
istinedasedrzisvojevjereitezizasvojimuspjehom
na Ovom i spasenjem na Drugom svijetu. I, §to je
jos vaznije, §to viSe razmjenjujemo svoja vjerska
iskustva, sve vise shvatamo koliko nam je uzajamno
potrebno duhovno prosvjetljenje. Ustvari, kad to
spoznamovidimo razlog zbog kojeg nas je Svevisnji
Bog stvorio tako da nismo svi JEDNE VJERE, ve¢
nas je on, Svevisnji, stvorio tako da pripadamo
mnogim vjerama ili religijama kako bismo mogli
iskusavati, ispravljati i podrzavati jedni druge
te medusobno se natjecati u dobrom moralu i
dobrim djelima. - A da je Allah htio ucinio bi da
svi budete JEDNE VJERE, ali Allah hoce da svakog

od vas provjeri pa, stoga, natjecite se u dobru...%®

% Sv. Franjo Asiski rodio se pocetkom 1182. god. u Asizu, grad u talijanskoj pokrajini Perudi (Perugi), kao sin trgovca Pietra di
Bernardonea i Ivane. Majka mu je dala ime Ivan, a otac je tome imenu kasnije dodao Franjo, s kojim je usao u historiju. U djetinjstvu
i ranoj mladosti bio je sklon zabavi, ali i osjecaju prema siroma$nim. Vremenom se potpuno okreée brizi za siromasne i nakon §to
je osnovao i drugi franjevacki red - klarise - ili ,,Siromasne dame od sv. Damjana®, sv. Franjo putuje prema Palestini, zatim prema
Spanjolskoj i Maroku. Godine 1219. uspijeva do¢i u Egipat, gdje se sastao s razboritim sultanom Malikom Kemalom.

Vidi: Francis Model for the Spiritual Renewal of the Church. U: Tolan, Johm: Saint Francis and The Sulta: the Curious History of a Christian -
Muslim Encounter. Oxford University Press, London, 2009., str. 19-39.

37 Sultan Malik Kemal (1177 - 1238) bio je Getvrti ejubijski sultan Egipta. Poznato je da su Ejjubije u vrijeme njegove vladavine porazile
peti krizarski pohod. Kod franackih krizara bio je poznat kao Meledin, ime na koje se jo$ uvijek referira u nekim starim zapadnim
izvorima. Sultan Malik Kemal je poznat i po svom susretu sa sv. Franjom Asiskim. Vidi: Ibidem, str. 40-53.

38 Kur'an, 5:48.
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These visits can begin with a visit to Rome, where
Shaykh of Al-Ahzar Dr. Ahmed Tayyib would meet
European Muslims in a large stadium, and deliver to
Christians and Muslims messages of peace similar to
those Pope Francis delivered at Mass to Muslims and
Christians in majority Muslim countries, such as the
mass in Abu Dhabi, in a stadium that holds around
40,000 people. It is in this possibility that | see the
most important aspect of the Pope’s historic visit to
the Arabian Peninsula, as well as of the adoption of
the

It is worthwhile to relate this event with the
coincidental historic event with the historic meeting
between the Christian Saint Francis of Assisi*® and
the Muslim sultan al-Malik al-Kamal®* of Cairo at
Damietta in Egypt eight hundred years ago (1219-2019).
Who could have imagined at the time that their
meeting would have such a great significance for
our times? Well, it seems that the Christian Saint
Francis of Assisi and the Muslim sultan al-Malik al-
Kamal of Cairo had such an inkling. It seems, they
had conceptualized the necessity of a Muslim-
Christian dialectical spiritualism before Karl Marx
came up with his idea of dialectical materialism.
Precisely, we, as humanity, are today in the midst of

the competition (not the conflict, pace to Marx) of

spiritual forces, whereby the Abrahamic traditions
(Judaism, Christianity and Islam) stand at the front
of a challenging global dialectical spiritualism
caused not by material, but rather by spiritual needs
of humankind.

Indeed, the more we meet and talk with each
other, the more we realize that neither one of us
possess the whole truth, but each of us possess
enough truth to hold fast to his/her faith and
to strive for his/her success Here and his/her
salvation in the Hereafter. More importantly,
the more we articulate and exchange our faith
experiences the more we realize how much we are
in need of a spiritual enlightenment from each
other. Indeed, with such a cognition we can see
the reason why God Almighty has made us not to
be only ONE FAITH, but He, Almighty, made us to
be of many faiths or religions so that we may test
each other, correct each other, support each other
and compete with each other in good morals and
good deeds. — For had Allah willed, He would have
made you ONE FAITH, but He wants to test each one
of you so you should compete in good deeds?:. This
may be called a dialectical spiritualism and, if you
wish, a ,spiritual revolution” of the 21t century.

Thus, when Nedda Alberghini, the president of

36 St Francis of Assisi was born in early 1182 in Assisi, a city in the Italian province of Perugia, as the son of the merchant Pietro di Bernardone
and Ivana. His mother gave him the name Ivan, and his father later added Francis to that name, with whom he made history. In his childhood and
early youth he was prone to fun, but also to feeling toeards poor people. In time, he completely turned to caring for the poor. After he founded
another Franciscan order - klarise - ,Poor Ladies of St. Damyan®, St. Francis traveled to Palestine, then to Spain and Morocco. In 1219 he managed
to come to Egypt, where he met with the prudent Sultan al-Malik al-Kamal.

See: Francis Model for the Spiritual Renewal of the Church. In: Tolan, Johm: Saint Francis and The Sulta: the Curious History of a Christian - Muslim

Encounter. Oxford University Press, London, 2009, pp. 19-39.

¥ Sultan al-Malik al-kamal (1177 - 1238) was the fourth Ayyubid Sultan of Egypt. It is known that the Ayyubis defeated the Fifth Crusade during his
reign. Among the Frankish crusaders he was known as Meledin, a name still referred to in some old Western sources. Sultan al-Malik al-Kamal is

also known for his meeting with St. Francis of Assisi. See: Ibid, pp. 40-53.

3% Qur'an, 5:48.
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To mozZemo nazvati ,dijalektickim spiritualizmom®
i, ako hodete, ,,duhovnom revolucijom® 21. stoljeca.

Zato, kad me je Neda Albergini (Nedda Alber-
ghini), predsjednica udruzenja ,Case degli Angeli
di Daniele“ (Kuce andela Daniela)®® zamolila da
napiSem predgovor za njenu pozoriSnu operu
,Coviek po imenu Franjo®, bez oklijevanja sam
pristao jer me je na to potakao taj historijski
susret izmedu Franje Asiskog i egipatskog sultana.
Medutim, bilo mi je malo neugodno zbog trenutne
situacije u muslimansko-kr§éanskim odnosima
u nekim dijelovima svijeta. Nemam namjeru
da savjetujem krséane. No, imam duznost da
savjetujem muslimane da treba da budu avangardni
medureligijski sugovornici - zapravo, avangardni
interkulturalni komunikatori. Muslimani ne nalaze
poticaj za taj zadatak samo u Kuranu Casnom
i Sunnetu, Poslanikovoj praksi, ve¢ to nalaze i u
mnogim historijskim primjerima kao S$to je ovaj
koji je spojio egipatskog sultana i Franju Asiskog. U
Kur’anu Casnom ¢&itamo sljede¢u Bozansku poruku:
- Ima sljedbenika Knjige [kr$cana i jevreja, op. aut.]
koji vjeruju u Boga i u ono sto se objavljuje vama i u ono
sto je objavljeno njima [Starom i Novom zavjetu, op.

aut.]. Oni su ponizni prema Bogu! Ne zamjenjuju BoZzije

rijeci za sitnu dobit. Oni e nagradu od Gospodara
svoga dobiti! Bog e zaista brzo racune svidjeti*!
Medu mnogim pozitivnim historijskim primjeri-
ma konstruktivnog dijaloga i civilizacijske suradnje
izmedu muslimana i kr$cana, ovdje bih zelio
istad¢i gostoprimljivost etiopijskog kralja Armaha
Negusa*! koji je u sedmom stolje¢u ponudio utociste
prvim muslimanskim muhadzirima, prognanicima,
koji su morali pobjeci od proganjanja mekanskih
pagana. Muslimani nikad nisu zaboravili taj
plemeniti Negusov gest u ime hriscanstva. Ustvari,
prethodno citirani gjet - ajetun Kur’ana naveden je
kao podsjetnik na dobrotu hriséanina Negusa kada
su neki muslimani lose postupali prema hriséanima
u Medini. Sli¢no tome, savjesni hricani uvijek se
sjecaju plemenitog gesta muslimanskog casnog
Emira Abdulkadira Dzezairija (Abdalqadir Al-
Jazair))2) koji je 1860. godine u Damasku u svom
domu pruzio utociste hris¢anima, nakon $to su neki
muslimani napali hris¢ansku cetvrt i ubili preko
3.000 hriscanskih civila. Emir Abdulkadir Dzezairij
je u sigurnosti svog doma zastitio veliki broj
hriscana, ukljucujuéi nekolicinu stranih konzula i

hri$éanskih zajednica kao $to su ,,Milosrdne sestre®.

Abdulkadirovi najstariji sinovi poslani su na ulice

% vidi, Mustafa Ceric: A Dilectical Spiritualism of Assisi & Cairo - Past & Present. U: Nedda Alberghrini: Un uomo chiamato Francesco,

Editore Youcanprint, 2019. str. 122-124.

0 Kuran, 3:199.

#1 Negus (nigiis, kralj) je titula za etiopskog kralja. Kralj Armah (614 - 631), koji je u muslimanskim izvorima poznat kao Al-Nad7asi,
bio je vladar Kraljevstva Aksum, koje je pocelo koristiti ime Etiopija ve¢ u 4. stoljec¢u. Kaze se da je on ili njegov otac ugostio prve
muslimane, muhadzire, iz Mekke 615./616. u Aksumu. Zbog te njegove dobre volje prema muslimanima, prenosi se da mu je Poslanik
Muhammed, a.s., klanjao dZenazu u odsutnosti.

2 ' Abd al-Qadir ibn Muhyi al-Din ibn Mustafa al-Hasani al-Jaza " iri, (1808 - 1883) emir Maskara (od 1832), vojni i religijski voda, koji
je utemeljio alzirsku drzavu i vodio Alzirce u devetnaestom stoljecu u borbi protiv francuske dominacije (1840 - 46) pred kojom se
Osmanska carevina, tj. Visoka porta (ar. Bab-i 'ali), povlacila. Vidi: Bouyerdene, Ahmed, Emir Abd el-Kader — Hero and Saint of Islam.
World Wisdom. Inc., 2012.; Marston, Elsa, The Compassionate Warrior Abd El-Kader of Algeria. Wisdom Tales, 2013.

Zanimljivo je primjetiti da je gotovo u isto vrijeme Husein-kapetan Gradascevi¢ (1802 - 1834), poznatiji kao Zmaj od Bosne, poveo
borbu za bo$njac¢ku nacionalnu i bosansku drzavnu autonomiju u Bosni, koja je, nazalost, neuspjes$no zavrsila.
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,Case degli Angeli Association“ mailed me to write a
preface her theatrical opera: A man called Francis, |
was not hesitant to reply, but rather moved by this
historic meeting between St. Francis and the Sultan of
Egypt®. However, | felt somewhat embarrassed by the
current situation of the Muslim-Christian relations
in some part of the world. | have no intention to
advise the Christians. But, | have the duty to advise
the Muslims that they should be the avant-garde
interfaith interlocutors — indeed, the avant-garde
intercultural communicators. The Muslims do not find
the stimulus for such a task at this time only in the
Holy Qur’an and Sunnah, the Prophetic practice, but
also they can find that in many historical experiences
such as this one of the Sultan of Egypt and St. Francis.
In the Holy Qur'an we read this noble statement: —
Certainly among the people of the Book [Christians
and Jews, author’s note] are those who believe in
God and in what has been revealed to you and what
had been revealed to them [Old Testament and New
Testament, author’s note]. They bow in humility
before God as well! And they do not trade for paltry
gain the word of God. Their reward is verily with their
Lord! And swift is the reckoning of God*“°!

Among many positive historical examples of

the Muslim-Christian constructive dialogue and
civilizational cooperation, | would like to highlight
here the hospitality of the ancient Ethiopian Negus,
the King, Arabic Al-Najashi“', who had offered in the
seventh century a safe haven to the first Muslim
refugees, who had to flee from the persecution of
the Mekkan heathens. The Muslims never forget this
noble gesture of Negus on behalf of Christianity.
In fact, the above quoted verse of the Qur’'an was
revealed as a reminder of the goodness of the
Christian Negus after some Muslims mistreated
some Christians in Medina. Similarly, the conscious
Christians always remember the noble gesture of
the Muslim Noble Prince Abdalgadir Al-Jazairi“?,
who made his home a safe haven for the Christians
in Damascus in 1860, when some disgruntled local
Muslims attacked the Christian quarter, killing over
3.000 innocent civilians. Emir Abdalgadir Al-Jazairl
sheltered large numbers of Christians, including
the heads of several foreign consulates as well as
religious groups such as the Sisters of Mercy in
the safety of his house. His eldest sons were sent
into the streets to offer any Christian under threat
shelter under his protection, and Emir Abdalqgadir

personally was said by many survivors to have

39 See: Mustafa Ceric: A Dilectical Spiritualism of Assisi & Cairo - Past & Present. In: Nedda Alberghrini: Un uomo chiamato Francesco. Editore

Youcanprint, 2019, pp. 122-124.

“ Qur’an, 3:199.

“1 Negus (nigus, king) is the title for the Ethiopian king. King Armah (614 — 631), known in Muslim sources as Al-Najasi, was the ruler of the Aksum
Kingdom, which began to use the name Ethiopia as early as the 4" century. He or his father is said to have hosted the first Muslim refugees, the
Muhajrin, from Makkah 615/616 in Aksum. Because of his goodwill towards Muslims, it is reported that Prophet Muhammad, a.s., prayed Janazah
in absentia for his soul.

“2 Abd al-Qadir ibn Muhyi al-Din ibn Mustafa al-Hasani al-Jaza'ir1, (1808 — 1883) Emir Mascara (from 1832), was military and religious leader, who
founded the Algerian state and led the Algerians in the nineteenth century against French domination (1840 — 46) in the wake of the Ottoman
power seceding at the High Port (ar. Bab-i ‘ali). See: Bouyerdene, Ahmed: Emir Abd el-Kader — Hero and Saint of Islam. World Wisdom. Inc., 2012;
Marston, Elsa: The Compassionate Warrior Abd El-Kader of Algeria. Wisdom Tales, 2013.

It is interesting to note that almost at the same time Husain-Captain Gradascevic (1802 — 1834), better known as the Dragon of Bosnia, led the
fight for the Bosniak-national and Bosnian state autonomy in Bosnia, which, unfortunately, ended in failure.
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da ponude svakom hri$é¢aninu kome prijeti opasnost
utoCiste pod njegovom zaStitom, a mnogi prezivijeli
posvjedocili su da je Emir Abdulkadir licno odigrao
znacajnu ulogu u njihovom spasavanju.

Sta je motivisalo kricanina, plemenitog Negusa
od Etiopije da postedi prve muslimane od progona
i sta je potaknulo muslimanskog ¢asnog Emira
Abdulkadira da se pobrine za hris¢ane medu

muslimanskom vedinom u Damasku? Negus

nije ¢itao knjigu Tomasa Kempisa* (Thomas A

Kempis), Imitacija Krista, ali je sigurno u srcu i dusi
imao Kempisovu ideju o oponasanju Isa, a.s., u
preziranju svih poroka na zemlji na nacin kao $to
je Isa, a.s., govorio da: - Ongj koji me slijedi, ne hoda
u tami.* I siguran sam, isto tako, da je muslimanski
Emir Abdulkadir poznavao duh poruke islama koja
ga je potakla da se pobrine za hris¢ane u Damasku
tako $to je slijedio kur’anske rijec¢i da - Ako Allaha
volite, mene [Poslanika, op. aut.] slijedite ... I vas Ce

Allah voljeti®.

\ 4

ILUSTRACIJA ~ Sejh Ahmed Tajjib, el-imamu-I-ekber $ejhul-Al-Azhar, pozdravlja papu Franju, nakon sto su potpisali dokumente tokom

njihovog sastanka o 'Ljudskom bratstvu' u Abu Dabiju.

*3 Thomas A Kempis, pravo ime Thomas Hemerken (1379 - 1471), bio je kr§¢anski teolog porijeklom iz Nizozemske, autor Imitacije
Krista, pobozne knjige, koja je pored Biblije bila najuticajnije djelo u kr§c¢anskoj literaturi.

Vidi: Thomas A Kempis: The Imitation of Christ. Vintage, 1998.
* Novi zavjet - Evandelje po Ivanu. Iv 8, 12.

* Kuran, 3:31.
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played an instrumental part in saving them.

What motivated the noble Christian Negus of
Ethiopia to spare the first Muslims from persecutions
and what moved the noble Muslim Prince Abdalgadir
to take care of Christians among the Muslim
majority in Damascus? The Negus had not read the
book of Thomas A Kempis“ The Imitation of Christ,
but he, for sure, had had in his mind and his heart
the Kemps' idea of imitating Christ and despising all

vanities on earth: He who follows Me, walks not in

claration for World Peace and Living Together

darkness*. | am sure as well that the Muslim Prince
Abdalgadir was aware of the spirit of the message
of Islam that moved him to take care of Christians in
Damascus: If you love God, imitate me [the Prophet,

author’s notel... God will love you*.

IILLUSTRATION ~ Sheikh-Al-Azhar Ahmad al-Tayyib, the grand imam (al-imamu-l-akbar) greets Pope Francis, after signing the documents during

their '"Human Fraternity' Meeting in Abu Dhabi.

“ Thomas A Kempis, real name Thomas Hemerken (1379 — 1471) was a Christian theologian originally from the Netherlands, author of The
Imitation of Christ, a pious book, which, in addition to the Bible, was the most influential work in Christian literature.

See: Thomas A Kempis: The Imitation of Christ. Vintage, 1998.
“ See: New Testament — The Gospel of John 8, 12.

“ Quran, 3: 31.
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SO
I kao $to se nekad govorilo da svi putevi vode u
Rim, danas se moze reci da svi putevi vode u Mekku,
pa tako i put dijalektickog spiritualizma; i kao $to
se kaze da je Medinska povelja (622.) u proslosti
bila inicijativni poticaj za toleranciju i suzivot u
pluralnom drustvu, tako isto moze se danas reci
da je Mekkanska povelja (2019.) sublimacija svih
dosadasnjih historijskih deklaracija i povelja, koje
potvrdujuosnovnuideju Medinske povelje o nuznosti
mira i sigurnosti za odrzivost multireligijskog
i multikulturalnog globalnog svijeta. Ideja o
sukobu civilizacija je neodrziva zato $to ovaj svijet

Bog Svevi$nji nije stvorio radi trenutnog uniStenja

(al-fana’), ve¢ ga je svorio radi kontinuiranog trajanja

e it

Civilized cultural dialogue is the most effective way to achieve to

(al-baga’) Bozijom neizmjernom milo$éu. Stoga, ¢in
donoSenja Mekanske povelje u Mekki iz maja 2019.
godine u prisustvu velikog broja muftija iz cijeloga
svijeta na Celu s generalnim sekretarom Svjetske
muslimanske lige (Rabite) dr. Muhammadom b.
Abdulkerimom El-Isaom (Muhammad b. Abdu-I-
karim Al-'Isa) predstavlja historijski dogadaj od
prevelike vaznosti ne samo za unutar muslimanske
odnose, vec i za odnose muslimana na globalnoj
razini. U ovoj Mekkanskoj povelji iskazan je
veliki stupanj tolerancije i razumijevanja prema
razli¢itim vjerskim ucenjima, nacionalnim pripa-

dnostima i kulturnim tradicijima.*

ties, and

l

mﬂnwwm&wmﬂﬁ#hm bet aside
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generalizatio Those who were alive when the mistakes of history occ!
for them. No one should be held accountable for the

i

are the

The Charter
of Makkah

By the Conference on the
“Charter of Makkah”

Undder the Umbrella of the
Muslim World League

A vmrvemed beebwern 2231 Namallias 1440001
ssrrrapmniling ti 7739 May 300

ILUSTRACIJA ~ 'Mekanska povelja' za uspostavljanje vrijednosti suzivota i odbacivanje mrznje. Dr. Muhammad b. Abdulkerim El-Isa zajedno
s Sejhom Abdullahom bin Bejjom predaje Mekansku povelju kralju Saudu.

%6 vidi arapski tekst Mekkanske povelje. Dostupno na: https://www.google.com/url?
sa=t&rct=j&q=&esrc=s&source=web&cd=5&ved=2ahUKEwiklpyjlJrpAh VDxIsKHdnRAqAQFjAEegQIBBAB&url=https%3A%2F%2F
www.docdroid.net%2FdUZRVu]%2Fothyk-mk-almkrm.pdf&usg=AOvVaw1Wz-p97atC_Zh0zhGsCBo;

Vidi i engleski tekst: Dostupno na:

https:/lwww.saudiembassy.net/sites/default/files/Charter%200f%20 Makkah-%20Unofficial%20Translation.pdf. Pristupljeno 04. maja 2020.
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Inthe same wayasitwassaidinthe pastthatallroads
lead to Rome, we can say today that all roads lead to
Mecca. Also, as the Medina Charter in the past was
said to have been an initial drive for tolerance and
peaceful coexistence in a pluralistic society, we can
say today that the (2019) was a great
summary of all previous historic documents and
charters that confirm the basic idea of the Medina
Charter of the necessary foundation stone of peace
and security for the construction, maintenance and
promotion of a multi-religious and multicultural
global world. The idea of clash of civilizations is
dismissed on the grounds that God Almighty did

not create this world for an annihilation (al-fana’),

A T

CHARTER OF

B MAKKAL

i »

#

but it was created for a continuation (al-baga’) by
God’s everlasting grace. Hence, the act of issuing the
Mecca Charter in Mecca in May 2019 in the presence
of a great number of Muftis from all over the world
headed by the Secretary General of the Muslim
World League Dr. Muhammad b. Abdulkarim Al-‘Isa
represents a historic event of a great importance
not only in regard to the inter-Muslim relationship,
but also in regard to the relationship with the whole
world. In this it has been expressed
a great level of tolerance and understanding toward
different religious teaching, national belonging and

cultural traditions®e.

A

=

IILLUSTRATION ~ 'Meccan Charter' to establich values of co-existence and reject hatred. Dr. Muhammad b. Abdu-I-karim Al-‘Isa together with Sheikh

Abdullah bin Bayyah hands over the Meccan Charter to King Saud.

“6 Tee Arabic text of Mecca Charter available at this link: https://www.google.com/url?sa=t&rct=j&q=&esrc=s&source=web&cd=5&ved=2ahUKE
wiklpyjUrpAhVDxIsKHdnRAGAQFjAEegQIBBAB&url=https%3A%2F%2Fwww.docdroid.net%2FdUZRVu)%2Fothyk-mk-almkrm.pdf&usg=AOvVaw1Wz-

p97atC_zh0zhGsCBo. Checked on May 4, 2020;
See English text available at this link:

https:/ /www.saudiembassy.net/sites/default/files/Charter%200f%20Makkah-%20Unofficial%20Translation.pdf . Checked on May 4, 2020.
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Zakljuéak

danas je Covjecanstvo kao cjelina u velikoj krizi. Zbog toga, ¢ovjeéanstvo mora djelovati mudro i

na vijeme kako bi se izbjegao konflikt poput epohalnih svjetskih ratova u dvadesetom stoljecu.
A da bi se to ostvarilo, ¢ovjeCanstvo se mora sresti sa svojim Zeitgeist-om, Duhom vremena, a to je
Duh mira, kojeg je moguce prepoznati u slovu i duhu historijskih povelja i deklaracija u proslosti i
sadasnjosti. Stoga, svi ljudi i narodi svijeta moraju se okupiti kako bi dijelili svoj talent, posebno ljudi

i narodi vjere jer bez mira medu svjetskim vjerama, nece biti mira i medu nacijama.

b -I‘ y
| CEORDI RS 2 A
. 439 Monoteizam
; e p"\\f‘v ﬂ:\‘\ﬂﬂ .:’ 4 Razlik
Vdel N ) )2 “o Monotheism is

\'  The only differ

U Starom zavjetu

U Posljednjem zavjetu (I

ILUSTRACIJA ~ Monoteizam — moralni teme]j.
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Conclusion

oday, humanity as a whole is in a great crisis. Therefore, it needs to act wisely and in a timely way to

avoid a large conflict such as the two epochal world wars of the the 20" century. In order to do so,
humanity needs to meet its Zeitgeist, its , that is, the that can be found in the
letter and tone of historic charters and declarations in the past and in the present. Global peace and security
are axiomatic to the very existence of humanity. There is no alternative. Therefore, all people and nations
must come together for the sake of sharing their common talents, especially the common talents of the people

and nations of faith. Because without peace among the world religions, there cannot be peace among nations.

GG

je prepoznat kao moralni temelj u judaizmu, krfanstvu i islamu.
e su samo u nacinu interpretacije i Stovanja Jednog Boga.

recognised as a moral foundation in Judaism, Christianity, and Islam.
ences are in the way of interpreting and worshiping the One God.

(Tevrat) — Knjiga izlaska — prva Boija zapovijed glasi: — Ja sam Gospodin, Bog tvoj, nemoj imati drugih bogova uz mene!
In the Old Testament (Tawrat) = the Book of Evadus - the first commandment of God reads;

I am the Lord your God, have no other gods beside me!

{ur'an) u poglavlju 6:151 prva Bozja zapovijed glasi: — Dodite da vam kazem da vam je zabranjeno imati drugih bogova uz mene!
In the Last Testament (Qur'an) in chapter 6:151 the hrst commandment of God reads:
Come let me tell you thas it is forbidden for you to have other gods beside me!

IILLUSTRATION ~ Monotheism - moral foundationd.
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