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ILUSTRACIJA ~ Iluminirani dvolist Kur'ana - dZuz XII / sira Hud do sure Jusuf, pocetak 36 ajeta (Sotheby's Lot 18). Rekonstrukeija.
ILLUSTRATION ~ Illuminated double page of the Qur'an - Juz XIl / Stra Hid to Surah Yusuf, beginning of verse 36 (Sotheby's Lot 18). Reconstruction.
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Sazetak

Fokus ovog ¢lanka je razmisljanje o prirodi ljudskog srca (al-qalb), ljudskog uma (al-‘aql) i ljudske ruke
(al-yad). Srce je mjesto osjecaja - ljubavi ili mrznje; um je mjesto misli - ispravne ili neispravne; ruka je
orude modi - pravde ili nepravde. A pitanje je: koja je to skala koja ¢ini da srce prevagne tako da voli
ili mrzi; $ta utjeCe na um da misli dobro ili zlo; §ta uzrokuje da ruka ¢ini pravdno ili nepravdno? Kakva
je uloga vjere [ religije u harmonizaciji ljudskog srca, uma i ruke? Kako Sirah, naéin zZivota Bozijeg
poslanika, moze nauditi ljudsko srce da voli, ljudski um da ispravno misli i ljudsku ruku da radi prav-
edno? Sta ¢ovjek moze nauditi iz paralelnih Zivota i iskusenja prvih ashaba, Poslanikovih suradnika i
njihovih neposrednih tabiuna, sljedbenika? Autor predstavlja nacin zivota dvojice ashaba: ‘Abdullaha
ibn ‘Abbasa i Mu‘adha ibn Dzabala i jednog tabi ' iina: Al-Qadi Suraikh ibn Al-Harith Al-Kindija, kako
bi pokazao da srce nije pumpa koja pokrece krv, vec je krv ljubav koja potice srce da voli; da um nije
posuda koju treba puniti svim i sva¢im, ve¢ svjetlo koje treba upaliti; te da ruka nije alat kojeg treba
zloupotrijebiti, vec sredstvo s kojim treba sluziti pravdi. Cilj autora je otvoriti put za kritiku Ciste vjere
kod muslimana. Zapravo, muslimani moraju ozbiljno ispitati svoju vjeru kako bi pronasli pravi izlaz
iz trenutne krize odnosa izmedu svog srca, uma i ruke. Gdje je muslimanska Cista vjera: samo u srcu?
samo na umu? ili samo u ruci? Kako muslimani mogu povezati ovo troje u koherentnu cjelinu za dobro
CovjeCanstva? Lijepi primjeri iz Sire, nac¢ina Poslanikovog i Zivota njegovih ashaba mogli bi nam pruziti
prave odgovore na ova pitanja pod uvjetom da muslimani otvore svoja srca, da koriste svoj um i da
odgoje svoju ruku. Ovaj ¢lanak pokus$ava da ih usmjeri u tom pravcu.

Kljucne rijeci: srce (al-qalb), um (al-‘aql), ruka (al-yad), sirah, taqwa, ma 'ruf, ashab, tabi’un, ‘Abdullah ibn
‘Abbas, Mu‘adh ibn Dzabal, Al-Qadi Suraikh ibn Al-Harith Al-Kindi.
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Abstract

The focus of this article is a reflection on the nature of the human heart (al-galb), human mind (al-‘agl) and
human hand (al-yad). The heart is the place of emotion - love or hate; the mind is the place of thought - right
or wrong; the hand is the tool of power - justice or injustice. So, the question may be asked, what is the tipping
scale for the heart from love to hate; what makes the mind to think right or wrong; and what causes the hand to
do justice or injustice? Then, what is the role of faith/religion in harmonizing the human heart, mind and hand?
How can the Sirah, the way of the life of the messenger of God, teach the human heart to love, the human
mind to thing right and the human hand to act justly? What can man learn from the parallel lives and trials
of the early ashab, the Prophet’s companions, and their immediate tabi’un, the followers? Here, the article
introduces the way of life of two ashab: ‘Abdullah ibn ‘Abbas and Mu‘adh ibn Jabal and one tabi‘un: Al-Qadi
Shuraikh ibn Al-Harith Al-Kindi, to show that the heart is not a pump that drives the blood, but it is the blood
of love that drives the heart to love; that the mind is not a vessel to be filled, but the light to be kindled; and
that the hand is not a tool to be abused, but a means to be used for justice. The author aims to open the way
for a critique of the pure faith of Muslims. Indeed, the Muslims need to examine their faith in a serious way to
find out the right exit from the current crisis of the relationship between their heart, mind and hand. Where
is the pure faith of Muslims? Is it in their heart only? Is it in their mind only? Is it in their hand only? How can
the Muslims connect these three into a coherent whole for the good of humanity? The good examples from the
Sirah might provide us with the right answer to these questions provided that the Muslims open their hearts,
employ their minds and educate their hands. This article is trying to guide them to that direction.

Key words: heart (al-galb), mind (al-‘agl), hand (al-yad), sirah, taqwa, ma'rif, ashab, tabi‘tin, ‘Abdullah ibn
‘Abbas, Mu‘adh ibn Jabal, Al-Qadi Shuraikh ibn Al-Harith Al-Kindi.
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irah', Zivotni put poslanika Muhammeda, a.s., viSe je od li¢nog Zivota jednog ¢ovjeka. Doista, Sirah

predstavlja povijesnu misiju Ummeta? za kojeg se kaze da je najbolji u povijesti. A najbolji od
najboljih u Ummetu su one li¢nosti, koje su Ummetu omogudéile da bude najbolji u konkretnom
povijesnom vremenu i prostoru.?

Dva su kriterija za dobar ljudski karakter: tagwa* i ma‘rif®. Taqwa §titi ljude od moralnog pada, a
ma‘ruf u ljudima odrzava zivi duh ispravnog morala. Prema Kur’anu, rasa i boja prirodne su osobine
Covjeka. Medutim, te znacajke nisu srz covjeénosti. Prava Covjecnost je tagwd, dobar moralni karakter.
Ta vrlina ¢ovjeka ¢ini ¢ovjekom. U stvari, Covjekova sposobnost da se suprotstavi posasti korupcije
(fasad) ¢ini ¢ovjeka drugacijim od ostalih zivih biéa. Nisu ni rasa ni boja koze vazni da se kaze ko je i
Sta je Covjek, veé je vazna Covjekova svijest o tome da zna odakle je dosao i kamo ide. No, covjek treba
da se upozna s razli¢itim plemenima i narodima kao bi kroz to upoznavanje shvatio smisao jedinstva

ljudskog roda u razli¢itosti, §to treba da snazi njegov tagwa, poboznost, njegov dobar moralni karakter.

1 zraz ,Sirah“ je imenica arapskog glagola: sara, yasiru sayrun, siratun, $to znaci ,hodati, putovati otvorenih ociju“. Dakle, Zivot je
hod, putovanje od jednog do drugog kraja. U slucaju zivotnog hoda, ,Sire®, Poslanika Muhammeda, a.s., to je odraz Zivotnog hoda,
putovanja ne samo njegovo, ve¢ i povijesnog hoda muslimanskog Ummeta.

« %

2 1zraz LJ2Ummet® je izveden iz rije¢i ,al-Umm® §to znaci majka, $to u prenesenom smislu znaci da je ,Ummet" srediste ili osovina
oko koje se ljudi okupljaju zbog istog porijeka, istih uvjerenja i istih pogleda na zivot. U nedostatku jedinstvene globalne institucije
u muslimana, kao §to je na primjer ,,Khilafet®, pojam ,,Ummet" se koristi da obuhvati cjelovitost globalnog svijeta islama i muslimana.
Neki ovaj pojam koriste i kao paralelu globalnom pojmu ,,Crkva“ u kr§cana iako ta dva pojma ne znace istu stvar.

3 Fascinacija Zapada arapsko-islamskom literaturom, tj., Ummetom kao takvim, oduvijek je bila velika. ”Hiljadu i jedna no¢* zaokupljao
je kulturnu i popularnu mastu zapadne Europe u 1700-ima (Galland je ,,Hiljadu i jedna no¢® prvi preveo 1704. na francuski, a zatim
je prevedena na engleski). Danteova ,,Bozanska komedija“ sadrzi referencu na Poslanikov Miradz, ,nebesko uzdignuce®. Shakespeare
u ,Otelu” i ,Mletackom trgovcu“ opisuje mavarske teme. Victor Hugo o Perzijancima pise kao i Boccaccio i (Chaucer). Cak su i
,Robinson Crusoe® i ,Gulliver’s Tales“ adaptacije ,,Hiljadu i jedne noci*“. Arapsko-islamska kultura, mudrost, u¢enost i znanost hranili
su zapadni svijet pet stotina godina izmedu desetog i petnaestog stoljeca®

Vidi, M. Cherif Bassiouni, Introduction to Islam : An Online Text, Middle East Institute, Chicago, January 24, 2012.

4 lzraz Htagwa“ je izveden iz korijena arapskog glagola: waqa, yaqi, wigayatun, §to znaci ,zastititi se* od opasnosti, tj., od grijeha, pa
onaj koji se stiti od grijeha je ,muttaqgija®, ,pobozni® a njegovo stanje svijesti je ,taqwa®, ,poboznost* kao zastita od grijeha prema
Bogu, prema samome sebi i prema ljudima, $to je u moralnom smislu najvisi stupanj ¢ednosti i Cestitosti.

5 Izraz ,ma‘ruf* je oblik pridjeva trpnog od arapskog glagola: ‘arafa, ya'rifu, ‘arafun, $to znaci ,spoznati“ nesto, pa, stoga, u moralnom
smislu ,ma‘raf* znaci biti upoznat s onim $to je svima poznato da je ne$to moralno te da se tog moralnog pravila treba svako
bezuvjetno pridrzavati.
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he Sirah’, the life-journey of the Prophet Muhammad, a.s., is more than a personal life of a man. Indeed,

the Sirah represents a historic mission of the Ummah? that was intend to be the best of nations in history.

The best of the best of the Ummatic nation are those human characters that made it possible for the Ummah
to be the best in concrete space and time of history.?

There are two criteria for good character: tagwa* and ma'‘ruf®. The taqwa designates the protection of man
from falling dawn, while the ma ‘rif designates the keeping in man the spirit of right morality alive. According
to the Qur’an, race and colour are natural features of men. These features are not the core of humanity. The
real code of humanity is tagwa, good moral character. It is this insight of man that makes him human; it is
this man’s ability to stand up against the storms of corruption (fasad) that makes him different from the
rest. It is not man’s race or his colour that matter who he is. It is man’s awareness of where he did come
from and whence he is going to that matter. Man’s acquaintance with different tribes and nations is meant to

strengthen his tagwa, his good moral character.

L The term ,Sirah“ is a noun of the Arabic verb: sara, yasiru sayrun, siratun, which means ,to walk, to travel with an open eye”. Thus, the life
is walking, traveling from one to another end. In the case of the life walking, ,Sirah“, of the Prophet Muhammad, a.s,, it is a reflection of the
life walking as the history of the Muslim Ummah as well.

2 The term ,Ummah*“ is derived from the word ,al-Umm, which means mother, which figuratively means that the ,Ummah*” is the center or
axis around which people gather because of the same origin, the same beliefs and the same worldview. In the absence of a single global
institution of Muslims, such as the ,Caliphate”, the term ,Ummah* is used to encompass the integrity of the global world of Islam and
Muslims. Some use this term as a parallel to the global term ,Church” in Christians, although the two terms do not match.

& The fascination of the West with Arabo-Islamic literature. i.e., with the Ummah as such, has been always great. ,The Thousand and One
Nights” captured Western Europe's cultural and popular fancy in the 1700's (first translated into French by Galland in 1704, then into English).
Dante's ,Divine Comedy” contains reference to the Prophet's ascension to Heaven. Shakespeare in ,Othello” and the ,Merchant of Venice"
describes Moorish subjects. Victor Hugo writes of Persians as do Boccaccio and (Chaucer). Even ,Robinson Crusoe” and ,Gulliver's Tales”
are adaptations of ,The Thousand and One Nights Arabo-Islamic culture, knowledge, scholarship, and science fed the Western world's
development for five hundred years between the tenth and fifteenth centuries”.

See, M. Cherif Bassiouni, Introduction to Islam : An Online Text, Middle East Institute, Chicago, January 24, 2012.

I'The term ,taqwa“ is derived from the root of the Arabic verb: waqga, yaqi, wigayatun, which means ,to protect oneself” from danger, i.e., from
sin. Thus, the one who protects himself from sin is ,muttaqi®, ,pious”, and the state of his consciousness is ,taqwa*“, ,piety” as a protection
from sin against God, against himself and against people, which is in the moral sense the highest degree of chastity and good character.

5 The term ,maruf*is aform of adjective from the Arabic verb: ‘arafa, ya'rifu, ‘arafun, which means ,to know" something, so in the moral sense
,maruf’ means to be acquainted with what everyone knows that is something moral and that this moral rule should be unconditionally
adhered to by everyone.
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O ljudi, Bog vas je stvorio od muskaraca i Zene a zatim vas ucinio razli¢itim narodima i
plemenima da biste se medusobno upoznavali i prepoznavali. No, najplemenitiji od vas je
ongj koji ima najvisi stupanja taqwa, tj. najbolji moralni karakter. Upamtite, Allah sve zna

i 0 svemu je obavjesten.®

Pojam tagwa u Kur’anu je neparan, dok je pojam ma‘rif paran s pojmom munkar.” Dakle, kada se u
Kur'anu Casnom kaze da je Ummet bio najbolji u historiji, to podrazumijeva ispunjavanje Bozanske
zapovjedi afirmacije ma'rifa, opée poznatog i priznatog moralnog koda, tj., opce poznatog i priznatog

dobra i negaciju munkara, opée odbacenog nemoralnog ponasanja, tj. opée neprihvatljivog zla.

Vi ste bili najbolji Ummet, nacija, u povijesti zato Sto ste promovirali poznati ispravni cilj

za covjeka i odrekli se odbacenog krivog cilja® Sejtanovog / davolskog.’

Stavljanje ispravnog cilja (ma‘ruf) ispred pogre$nog ponasanja (munkar) pokazuje da je poznati
ispravni cilj princip ljudskog Zivota, a odbaceno pogre$no ponasanje da je slucajnost, koja mora biti
pod nadzorom onih koji znaju (‘arafa, ma'ruf) razliku izmedu pozeljnog ispravnog cilja i nepozeljnog
pogresnog ponasanja u historiji.

Svrha vjerovjesnic¢ke misije Muhammada, a.s., a time i njegove Sire, zivotnog puta, nije bila da vlada
cijelim svijetom, veé da poboljsa moralni karakter cijelog ¢ovjecanstva, tako da covjecanstvo vlada
svijetom srcem punog ljubavi, umom punog svjetla i rukom pune pravde. Rije¢i Poslanika Muhammeda, a.s,:
,Bog me je poslao da poboljsam moral kod ljudi® srz je Ciste vjere. Ali, o kakvom se moralu ovdje radi?
Naravno, radi se o moralu ljubavi, moralu prava i moralu pravde. Sve ove ideje sadrzane su u ideji
salama, mira, tj. mira u srcu, mira u dusi i mira u ruci, iz Cega proizlazi ideja same vjere ,islama® $to
znaci miroljubiva i dragovoljna predanost Svevisnjem Bogu.

Odabrali smo tri osobe iz sjene Poslanikove Sire kako bi predstavili duh ljubavi, prava i pravde
dok pokusavamo osjetiti aromu Ciste vjere tih osoba. To su ashabi ‘Abdullah ibn ‘Abbas i Mu‘adh ibn
Dzabal i jedan tabi 'un: Al-Qadi Suraikh ibn Al-Harith Al-Kindi.

6 Kur’an, 49:13.

7 . ST . v . . g = v v, . v eqe

Izraz ,munkar® je, takoder, pridjev trpni od arapskog glagola Cetvrte vrste: ankara, yankiru, inkarun, $to znaci ,negirati“ ili ,ne
odobravati® nesto, pa, stoga, u moralnom smislu ,munkar® je ono $to je od svih odbac¢eno kao nemoralno, tj. $to nije ni od koga
priznato ma'rif, kao moralno.

8 Naravno, zlo nema javni cilj. Niti Sejtan/davo ima svrhovit smisao, ve¢ ima ciljanu zavjeru da omete svaki plemeniti cilj covjeka. No,
samo ispravan cilj ima plemenit smisao i koristan kraj. Stoga, munkar, kao poricanje i izbjegavanje Sejtanove/vrazje zle zavjere, koja
je i protiv Boga i protiv ¢ovjeka, ukazuje na $ejtanovu/vrazju ,zlu namjeru’, koja je skrivena, besciljna i beskrajna. Dakle, Bozanska
zapovijed, koja je upucena najboljem moguéem Ummetu, ima za cilj da poudi ljude kako da izbjegnu Sejtanovu / vrazju zavjeru i tako
spase Covjecanstvo od Sejtanovog / vrazjeg zla, munkara, kako bi zadrzala Ummet u zoni ma’rifa, gdje se uzdize na tron najboljih nacija.

9 Kur’an, 3:110.
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O men, God has created you from male and female, and God made you different
nations and tribes so that you may know each other. But you should know that the
most noble among you is the man of taqwa, good moral character. God knows best

and He is well informed.®

While the idea of tagwa in the Qur’an stands alone, the idea of ma‘ruf stands as a pair with munkar.’” Thus,
when the Qur’'an declares that the Ummah of the Qur’an was the best in history, it does so by an emphasis
on the divine commandment to man to promote the right human cause and avoid, as well as prevent, the evil

cause of devil.

You were the best nation in history because you were promoting the right cause of

man and preventing the evil cause® of devil.’

Putting the right cause (ma'‘rif) before the wrong conduct (munkar) shows that the right is a principle of
human life and that the wrong conduct is an accident of human behaviour which must be under surveillance
of those who know (‘arafa, ma’‘riif) the difference between the right and wrong in history.

The purpose of the prophetic mission of Muhammad, a.s, and thus his Sirah as such, was not to rule the
whole world in either an abstract or territorial sense, but to improve the whole moral character in humanity
so that the mankind may rule the world with a loving heart, a considerate mind and a righteous hand. The
Prophet Muhammad's, a.s, statement: ,| was sent by God only to improve man’s morality” is the core of pure
faith. But what kind of morality we are talking here? Indeed, we are talking about the morality of love, the
morality of right and the morality of justice. All of these ideas are contained in the idea of salam, peace, i.e.
the peace of heart, the peace of mind, and the peace of hand, from which comes the idea of the faith of Islam,
meaning a peaceful recognition of and submission to God.

We have selected three men from the shadow of the Prophet’s Sirah to represent the spirit of love, right
and justice as we try to sense the aroma of pure faith of such men. They are ‘Abdullah ibn ‘Abbas, Mu‘adh ibn
Jabal and Al-Qadi Shuraikh ibn Al-Harith Al-Kind1.

5 Quran, 49:13.

U The term ,munkar” is also an adjective from the Arabic verb of the fourth class: ankara, yankiru, inkarun, which means ,to deny“ or ,to
disapprove” of something. Thus, in the moral sense ,munkar” is what is rejected by all people as immoral, i.e., which is not recognized by
anyone as moral, ,ma‘raf*,

8 of course, the evil does not have an official cause. It does not have a purposeful cause either, but is rather the privation of the noble
end because only the right cause has the noble as well as useful end. However, the munkar, which means the denial and avoidance of the
devil's evil plot against both God and man, indicates to the devil's ,evil cause”, which is hidden, purposeless and endless. So, the divine
command to the possible best Ummah to avoid this devil's plot and to save humanity from it is the right cause, ma'ruf, that elevates it to
the throne of the best of all.

9 Qur’an, 3:110.
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ILUSTRACIJA ~ Majma ‘al-Ansab, Rodoslovlje Poslanika, Osmanska Turska, oko 1715. godine - kopija (Christie's, London, 28.4.1998., lot 68).
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ILLUSTRATION ~ Majma 'al-Ansab: A Genealogy of the Prophet, Ottoman Turkey, circa 1715 - copy (Christie’s, London, 28 April 1998, lot 68).



Ljudi ,,taqwa®, tj. ljudi visoke moralne savjesti,

su oni koji su sposobni da se zastite od pada u omcu Sirka, tj. vjere u lazne bogove.

‘Abdullah ibn ‘Abbas

Zaéto smo odabrali ovu dvojicu ashaba, Poslanikovih drugova i jednog tabi 'una, neposrednog sljedbenika
ashaba? Nije li zato $to su poznati i stoga je lahko prikupiti informacije o njihovoj zZivotnoj prici?
Ili nije li zato $to je jedan od njih bio istaknuti rodak Poslanika, a drugi mu je bio omiljeni pratilac, dok
je treéi bio omiljeni sljedbenik svecetvorice pravednih halifa? Ne, to nije razlog zasto smo za ovaj rad
odabrali ‘Abdullah ibn ‘Abbasa, Mu‘adha ibn Dzabala, Al-Qadi Suraikha ibn Al-Haritha Al-Kindija.
Razlog za nas odabir ove tri izuzetne muslimanske li¢nosti ¢iji su moralni likovi oblikovani u sjeni Sire
Poslanika Muhammeda, a.s., lezi u ¢injenici da ‘Abdullah ibn ‘Abbas nije bio izuzetan samo zato $to je
bio Poslanikov rodak. Bilo je mnogo drugih osoba koje su imale taj status. Medutim, Ibn ‘Abbas je bio
jedinstven po tome $to je bio u stanju da u svom srcu sacuva svoj tagwa kao znak Ciste vjere, znak koji
ga je Stitio od pada u velika iskusenja njegovog i zivota novonastalog Ummeta u Medini, Basri, Kufi i
Damasku. Ispunjenje Poslanikove dove [ molitve da ‘Abdullah postane najupuceniji covjek u znacenja
Kur'ana Casnog bila je predodredena okupacija ‘Abdullahovog srca, srca koje se rodilo tri godine
prije Poslanikove Hidzre, migracije, u Medinu. Kaze se da je dobio Poslanikov dodir usta kada mu je
predstavljen nakon rodenja. ‘Abdullah ibn ‘Abbas je migrirao u Medinu sa svojim ocem Al-‘Abbasom
ibn ‘Abd al-Muttalibom prije nego $to je Meka bila oslobodena. Prenosi se da je ‘Abdullahova majka
Umm Al-Fadl bila druga Zena nakon Khadidze!, koja je prihvatila islam. Njegova tetka Maymuna,
sestra njegove majke Ummu Al-Fadl, bila je Poslanikova supruga. Dakle, ‘Abdullah je imao pristup
Poslanikovom li¢nom zZivotu kao i pristup njegovoj vjerovjesnickoj misiji. Dok je bio u Medini s
Poslanikom, mladi ‘Abdullah nije propustao priliku da zabiljezi sve $to je vidio i ¢uo od Poslanika.
Znao je da ce svaka rije¢ i postupak Poslanika jednog dana biti vazna prednost Ummeta. Mozda nije
bio potpuno racionalno svjestan vaznosti svoje uloge, ali ga je Bozansko nadahnude vodilo da bude
Poslaniku na usluzi. Jer ni Boziji vjerovjesnici ne mogu sami izvrsiti svoj vjerovjesnicki zadatak.
Potrebna im je pomo¢ onih koji imaju srce ljubavi, snaznu pamet i pravednu ruku. ‘Abdullah ibn
‘Abbas je imao sve to, ali i viSe od toga - imao je ozareno srce. Imao je tagwa, $to ga je Cinilo drugacijim

od ostalih Poslanikovih rodaka, kao i od Poslanikovih bliskih drugova i prijatelja.

10 Khadijah (umrla 619) je bila prva supruga poslanika Muhammeda, a.s. i prva Zena muslimanka. Muslimani HatidZu ¢esto nazivaju
»Majkom vjernika®.
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The people of ,taqwa“ i.e. the people of high moral conscience,

are those who are capable of protecting themselves from falling into the noose of shirk, i.e. the belief in false gods.

‘Abdullah ibn ‘Abbas

hy did we select these two ashab, the companions of the Prophet and one tabi‘un, the immediate follower

of the ashab? Is it not because they are famous and thus it's easy to gather information about their life
story? Or is it not because one of them was a prominent cousin of the Prophet and the other was his favourite
companion, while the third was a favourite follower of all the four right guided caliphs? Not at all. This isn't the
reason why we selected ‘Abdullah ibn ‘Abbas, Mu‘adh ibn Jabal and Al-Qadi Shuraikh ibn Al-Harith Al-Kindi for
our examination in this paper. The reason behind our selection of these three remarkable Muslim personalities,
whose moral characters were shaped in the shadow of the Sirah of Prophet Muhammad, a.s, is multi-layered /
multi-faceted. ‘Abdullah ibn ‘Abbas was not a great man of history just because he was the Prophet's cousin. In
fact, there were many other persons who had such a status. However, ibn ‘Abbas was unique in the sense that he
was able to hold up his tagwa as a sign of his pure faith, a sign which protected him from falling down in the times
of the big trials of his and the life of the nascent Ummah in Medina, Basra, Kufa and Damascus. The fulfilment of
the Prophet's prayer for ‘Abdullah to become the most knowledgeable man of the meaning of the Qur'an was a
predestined environment of ‘Abdullah's heart, the heart that was born three years before the Prophet's Hijrah,
migration, to Medina. It is said that he received the Prophet's saliva in his mouth when he was presented to him
after birth. ‘Abdullah ibn ‘Abbas migrated to Medina with his father Al-‘Abbas ibn ‘Abd al-Muttalib before Mecca was
free. It is reported that ‘Abdullah’'s mother Umm Al-Fadl was the second woman after Khadijah™ to embrace Islam.
His aunt Maymiina, the sister of his mother Ummu Al-Fadl, was a wife of the Prophet. So, ‘Abdullah had the access
to the Prophet’s personal life as well as his access to his prophetic mission. While in Medina with the Prophet, the
young ‘Abdullah did not miss the opportunity to record everything that he saw and heard from the Prophet. He
instinctively knew that each and every word and action of the Prophet one day would be an important asset to the
Ummah. Perhaps, it was not so much of his being rationally aware of the importance of his position and his task, as
it was the divine guidance that accompanied the needs of the Prophet. Even the Prophets cannot carry their sacred
task alone. They need the assistance of those with loving hearts, strong minds and just hands. ‘Abdullah ibn ‘Abbas
had all of that, but more than anything else he had the heart switched on. He possessed the tagwa that made him

different from the rest of the intimate allies, cousins and friends of the Prophet.

i Khadijah (d. 619) was the first wife of the Prophet Muhammad, a.s. and the first female Muslim. Khadijah is often referred to by Muslims
as ,Mother of the Believers*.
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ILUSTRACIJA ~ Nepoznati autor, Anikonicni prikaz Poslanika Muhammeda i drugih poslanika; u: Qur'an (fragment), Osmansko carstvo,
zakljuceno da se radi o 1874. godini. New York Public Library, 1946501 (rekonstrukcija).

ILLUSTRATION ~ Unknown author, Aniconic Representation of the Prophet Muhammad and Other Prophets; in: Qur'an (fragment). Ottoman Empire,
concluded to be the year 1874. New York Public Library, 1946501 (reconstruction).
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In the aftermath of the Prophet's death, ‘Abdullah ibn ‘Abbas continued to live up to the prophetic mission.
He did not miss the occasion to gather the relevant information from the reliable companions of the Prophet,
but also to give the truthful information of his knowledge about the life of the Prophet, peace be upon him. Not
surprisingly, ‘Abdullah ibn ‘Abbas became the most trustworthy source not only of the Prophetic Sirah, as the way
of life of the entire Muslim Ummah, but also as the seat of knowledge of the divine message. Of course, there were
knowledgeable people in Medina besides ‘Abdullah ibn ‘Abbas, perhaps more than he himself, but what made him
unique from the other folk was his character of tagwa, his strength of spirit, his open mindedness, his ability to
communicate with all individuals and groups for the sake of the peace and security of the Ummah. Simply, ‘Abdullah
ibn ‘Abbas had a heart of love for God and man. He was and still is a reliable model of this love for us today if we
want to have the right to claim that we belong to the Universal Ummah of Muhammad, peace be upon him.

It was the Caliph ‘Umar ibn al-Khattab who rightly recognized the wisdom and courage of ‘Abdullah bin ‘Abbas.
When bin ‘Abbas was yet in his teens, the Caliph 'Umar provided him a seat in the assembly of the elders of Medina,
which was composed of the heroes of Badr.” ‘Umar called the youth the Tarjuman Al-Qur’an, ,the translator of the
Qur’an”. The Caliph ‘Uthman also used ‘Abdullah's service not only in matters of faith, but also in subjects of social
and political concern. Indeed, it is the public role of ‘Abdullah ibn ‘Abbas that attracted our attention more than
anything else. As a notary of the town, he had the chance to meet all sorts of people and to learn from them the
state of nation so to speak. He gave counsel to the people, but also, he was taking advise from them as they were
presenting their grievances. His social and political role increasingly became important as the Muslim Community
became dangerously divided in the aftermath of the assassination of the Caliph ‘Uthman and the dispute between
the Caliph ‘Ali bin Talib and Mu‘awiya ibn Sufyan in the wake of it. Indeed, ‘Abdullah ibn ‘Abbas is one of those noble
men who did not hold the side for or against the other individuals or groups. He remained neutral and impartial.
Sad and grieved because of the bloodshed among the ashab, the brothers of the same blood and faith, ‘Abdullah
ibn ‘Abbas was able to speak to all, even to the dissident Kharijites.”? He was sent by the Caliph Ali to speak to the
Kharijites before the battle in order to convince them to give up their dissidence and dissonance, and to return to
the mainstream Muslim Community (Al-Swad Al-Azam). After a debate whether to allow him to speak or not, the
group that was in favor of him speaking to the big crowd of the Kharijites prevailed and he spoke to them. The result
of his communication with the staunch Kharijites was that thousands of them left the dissident camp and pledged

the loyalty to the Caliph ‘Ali bin Taliba.

i The ,Heroes of Badr” are participants in the battle of Badr on March 17, 624 (the 17th of Ramadan in the 2nd year of the Hijra). It was the
first outstanding victory of the Muslims against the Meccan polytheists. The surviving Badr fighters had an honorary status in Medina.

2 The word ,Kharijite” is derived from the Arabic verb: kharaja, yakhruju, khurtjun, which means ,to go out”. Thus, the Kharijites are those
who ,went out”, indeed, who ,defected” from the mainstream Muslim Community (Al-Sawad Al-A’zam), referring to the Muslim groups that
rebelled against the third and fourth caliphs, ‘Uthman and ‘Ali, and the rulers of the Umayyad and Abbasid caliphates, beginning in 644. On
the question of dividing the legacy of the Prophet's charism into ,routinization” (,Sunnism®), ,perpetuation (,Shi‘ism“) and ,dissemination
of charisma“ (,Kharijism®).

See: Hamid Dabashi, Authority in Islam : From the Rise of Muhammad to the Establishment of the Umayyad, Transaction Publishers, London,
1989, pp. 17-45.
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Nakon Poslanikove smrti, ‘Abdullah ibn ‘Abbas nastavio je ispunjavati Poslanikovu misiju. Nije
propustao priliku da prikupi relevantne informacije od pouzdanih Poslanikovih drugova, ali i da pruzi
istinite informacije o svom znanju o Zivotu Poslanika, a.s. Nije iznenadujude §to je ‘Abdullah ibn
‘Abbas postao najpovjerljiviji izvor ne samo Poslanikove Sire, kao nacina zivota ¢itavog muslimanskog
Ummeta, ve¢ i kao sjediste znanja o Bozanskoj poruci. Naravno, u Medini je bilo ljudi sa znanjem
pored ‘Abdullaha ibn ‘Abbasa mozda i vise od njega samog, ali ono $to ga je Cinilo drugacijim od
ostalih bio je njegov tagwa karakter, tj., snaga duha, otvorenost uma te sposobnost komunikacije sa
svim pojedincima i grupama radi mira i sigurnosti Ummeta. Jednostavno, ‘Abdullah ibn ‘Abbas je imao
srce ljubavi prema Bogu i prema ¢ovjeku. On je i danas uzor te ljubavi ako zelimo imati pravo tvrditi
da pripadamo univerzalnom Ummetu Muhammeda, a.s.

Upravo je pravedni halifa ‘Umar ibn al-Khattab prepoznao mudrost i hrabrost ‘Abdullah ibn
‘Abbasa. Jo$ u tinejdzerskim godinama halifa ‘Umar mu je osigurao mjesto u skupstini starjeSina
Medine, koju su sacinjavali junaci Bedra.!' On je nazvao ‘Abdullaha ibn ‘Abbasa Tardzuman al-Kuran,
,Prevoditelj Kur’ana®. Pravedni halifa ‘Uthman je takoder koristio ‘Abdullahove usluge ne samo u
pitanjima vjere, vec i u pitanjima drustvenih i politickih zbivanja. Zaista, javna uloga ‘Abdullaha ibn
‘Abbasa je bila ta koja je privukla nasu paznju vise od bilo ¢ega drugog. Kao javni biljeznik imao je
priliku upoznati sve vrste ljudi i od njih uciti o stanju nacije, da tako kazemo. Davao je savjete ljudima,
ali je i od njih uzimao pouke dok su mu iznosili svoje prituzbe. Njegova drustvena i politicka uloga
postajala je sve vaznija kako se muslimanska zajednica opasno podijelila nakon atentata na pravednog
halifu ‘Uthmana, te spora izmedu pravednog halife ‘Ali bin Taliba i Mu‘awiye ibn Sufyana nakon toga.
Zaista, ‘Abdullah ibn ‘Abbas je jedan od onih plemenitih ljudi koji nisu bili ni za ni protiv bilo kojeg
pojedinca ili grupe. Bio je samostalan. Tuzan i ozalo$¢en zbog krvoproli¢a medu ashabima, bracom iste
krvi i vjere, ‘Abdullah ibn ‘Abbas je mogao razgovarati sa svima, ¢ak i sa disidentnim haridzijama'.
Njega je halifa ‘Ali delegirao da razgovara s njima prije bitke kako bi ih uvjerio da odustanu od svog
nezadovoljstva i da se pridruze Muslimanskoj pravednoj zajednici (Al-Swad Al-A ' zam). Nakon rasprave
da li mu dopustiti da govori ili ne, prevladala je grupa koja je bila za to da mu se dopusti da se obrati
velikom skupu haridzija. Rezultat njegove komunikacije sa fanati¢nim haridzijama bio je da su hiljade

njih napustili disidentski kamp i obecali lojalnost pravednom halifi ‘Ali bin Talibu.

1 wJunaci Bedra“ su ucesnici bitke na Bedru 17. marta 624. godine (17. ramazana 2. godine po Hidzri). To je bila prva odlu¢ujuca
pobjeda muslimana protiv mekkanskih musrika. Prezivjeli borci Bedra imali su pocasni status u Medini.

12 Rije¢ ,haridzije" izvedena je od arapskog glagola kharadza, yakhrudzu, khuradzun, $to znadi ,izadi“. Otuda, haridzije su oni koji su
»izasli“ uistinu, koji su ,,prebjegli“ iz glavne muslimanske zajednice (Al-Sawad Al-Azam). Rije¢ je o muslimanskim grupama, koje su
se pobunile protiv treceg i Cetvrtog halife ‘Uthmana i ‘Alije te protiv umejevickog i abbasadskog halifata, pocevsi od 644. godine. O
pitanju podjele naslijeda Poslanikove karizme na ,rutinizaciju“ (,sunnizam®), na ,ovjekovjecenje® (,,5i‘izam") i na ,raspodjelu karizme"
(,haridzizam®).

Vidi: Hamid Dabashi, Authority in Islam : From the Rise of Muhammad to the Establishment of the Umayyad, Transaction Publishers,
London, 1989, str. 17-45.
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ILLUSTRATION ~ Lami'i Chelebi, Prophet Muhammad Preaching; in: Maqtal-i Al-i Rasul. Ottoman Turkey, 16" century (Metropolitan Museum of Art 55121.40
- rekonstrukcija).

ILUSTRACIJA ~ Lami'i Chelebi, Propovijedanje Poslanika Muhammeda; u: Magqtal-i Al-i Rasula, Osmanska Turska, 16. stoljece (Metropolitan
Museum of Art 55.121.40 - reconstruction).
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ILUSTRACIJA ~ Nepoznati autor, Genealogija Poslanika Muhammeda, Maroko, oko 1715. rano 18. stoljece (Christie's, Lot 133).

ILLUSTRATION ~ Unknown author, Genealogy of the Prophet Muhammad, Morocco, circa 1715, early 18" century (Christie's, Lot 133).
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ILLUSTRATION ~ The name of the Prophet Muhammad written in the calligraphic variant of thuluth; ‘Abdullah ibn’ Abbas; Mu‘adh ibn Jabal; Detail
on a fragment of a papyrus - an early testimony of a Sira or biography of the Prophet Muhammad, dated to the 9" century (Osterreichische
Nationalbibliothek, Vienna, A. P. 05476 Pap).

ILUSTRACIJA - Ime Poslanika Muhammeda napisano u kaligrafskoj varijanti thuluth; ‘Abdullah ibn ‘Abbasa; Mu‘adh ibn Jabal; Detalj na
fragmentu papirusa - rano svjedocenje Sire ili biografije Poslanika Muhammeda, datirano u 9. stoljece (Osterreichische Nationalbibliothek,
Bed, A. P. 05476 Pap)



‘Abdullah ibn ‘Abbas nije pohadao formalnu uciteljsku $kolu, ali je postao ucitelj. Postao je sam
$kola. Od njega su ljudi mogli uciti nauku tafsira, kur’ansku egzegezu; fikh, islamsko pravo; maghazi,
Poslanikovu biografiju s naglaskom na Sirenju islama. Zbog svog izuzetnog poznavanja smisla
kur’anskih ‘ayata, stavaka, ‘Abdullah ibn ‘Abbas je imenovan kao jedan od Cetvorice ¢asnih ashaba
zvanih ‘ibadullah

tradicije; ‘Abdullah ibn ‘Amr zbog poboznosti; i ‘Abdullah ibn Zubayr zbog hrabrosti.

, »Sluge Bozije“. Ostala trojica su ‘Abdullah ibn ‘Umar zbog poznavanja Haditha,

Mozemo nabrojati jo§ mnogo li¢nih i javnih vrlina ‘Abdullaha ibn ‘Abbasa, ali glavna svrha susreta
s ovim velikim ashabom jeste da se shvati njegov li¢ni karakter (tagwa) kroz njegove misli o razli¢itim
pitanjima ljudske prirode. Zanimljiva je njegova definicija prirode grijeha. Naime, Ibn ‘Abbas smatra
da u grijehu postoji nesto $to je gore od samog grijeha. To je nedostatak srama gre$nika. To vise
truje srce i dusu Covjeka nego sam grijeh. Kao $to znamo, Kain se posramio svog grijeha nakon $to je
shvatio da je gavran doSao da ga nauci kako da sahrani svoga brata Habela, ali Anders Breivik koji je
ubio osam ljudi aktivirajuéi mini bombu u Oslu, a zatim ubio 69 djecaka i djevojcica na ostrvo Utgya u
Norveskoj nije se nimalo pokajao zbog tog svog ubilackog grijeha. Sli¢no tome, oni koji ubiju stotine
nevinih ljudi na ulicama, u dZamijama, crkvama i sinagogama ne osjecaju ni stid ni sram. Naprotiv, oni
su ponosni na svoj grijeh masakra.

Ovakav nacin razmisljanja ljudi, koji su ubili nevina Covjeka je strasniji od samog ubojstva. Zato
zapazanje velikog ucitelja ‘Abdullaha ibn ‘Abbasa o ozbiljnosti stanja besramnosti gresnika nakon
njegovog teskog grijeha danas je alarm za nas da budemo svjesni bolesti srca, uma i ruke kod ¢ovjeka.
Lijek za ovu bolest lezi u povratku osnovama ¢ovjec¢nosti, humanosti koju nalazimo u uputama ovog
plemenitog Covjeka, koji nas jo$ jednom podsjeéa na paradoks o tome da je ¢ovjek u strahu od vjetra
koji bi mogao razotkriti zavjesu dok ¢ini grijeh, ali njegovo srce ne drhti od straha pred Bogom koji
ga uvijek gleda. Ta bestidna i besramna svijest kod ¢ovjeka je opasnija od samog grijeha, kojeg covjek
¢ini bez straha pred Bogom.

Slijedom ove linije razmis$ljanja, ‘Abdullah ibn ‘Abbas objasnjava da zlo djelo uzrokuje tamu u
¢ovjekovom srcu, tupost u ¢oviekovom umu, slabost u ¢ovjekovoj ruci i mrznju u covjekovoj dusi
prema BoZijem stvaranju, dok dobro djelo unosi svjetlost u ¢ovjekovo srce, sjaj u covjekov um,
snagu u covjekovu ruku i ljubav u ¢ovjekovu dusu prema covjecanstvu. Uz to, ‘Abdullah ibn ‘Abbas
primjecuje da kajanje zbog zla tjera osobu da se suzdrzi od njega; razmisljanje o dobru budi kod
osobe zelju da ¢ini dobro. Stoga, osoba koja ima ova Cetiri svojstva je pobjednik: iskrenost, skromnost,
dobar karakter i zahvalnost.

Na kraju, poslusajmo ove pronicljive upute ‘Abdullaha ibn ‘Abbasa kad je rekao da postoji pet stvari
koje su jednake, ¢ak bolje od akcije dzihada: prvo, Covjek treba da govori kako je pravo u pravo vrijeme,
a to znaci da ne treba da govori o stvarima koje ga se ne ticu, jer je to beskorisno, a moze biti i grijeh;

drugo, covjek ne treba da se raspravlja ni s ludom ni s tvrdoglavom osobom zato $to ga tvrdoglava osoba
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‘Abdullah ibn ‘Abbas did not attend a formal school for teacher training, but he became a teacher. Indeed, he
became a school in his own right, where people could learn from him the science of tafsir, the Qur'anic exegesis;
figh, the Islamic law; and maghazi, the prophetic biography with an emphasis on the spread of Islam. It is because
of his exceptional knowledge of the insights of the Qur’an that ‘Abdullah ibn ‘Abbas was designated as one of the
four honorable ashab called ’ibadullah, the ,Servants of God*, the other three being ‘Abdullah ibn ‘Umar for his
knowledge of Hadith, the tradition; ‘Abdullah ibn ‘Amr for his piety; and ‘Abdullah ibn Zubayr for his courage.

We can count many more of ‘Abdullah ibn ‘Abbas’ personal and public virtues, but the main purpose of this
encounter with this great sahabr is to grasp his character of tagwa represented in his guiding thoughts about
different issues of human nature. It is interesting how he defines the nature of sin. He thought that there
is something about the sin that is more vicious than the sin itself. It is the lack of shame of a sinner. This is
more poisoning to the heart and soul of man than the sin itself. As we know, Cain felt ashamed of his sin after
he realized that a raven came to teach him how to bury his brother Abel, but Anders Breivik who killed eight
people by detonating a van bomb in Oslo, then shot dead 69 boys and girls on the island of Utgya, Norway,
did not have a slight remorse for his murderous sin. Similarly, those who kill hundreds of innocent people on
streets, in mosques, churches and synagogues have no regret or shame. On the contrary, they are proud of
their massacre.

This mindset, pathology and psychology, is possibly scarier than anything else. Indeed, the observation of
our great teacher ‘Abdullah ibn ‘Abbas’ about the graveness of the state of shamelessness of the sinner in the
aftermath of his grave sin is an alarm to us today to be aware of the sickness of the heart, mind and hand of
man. The cure of this sickness lies in returning back to the basics of humanity, the humanity that we find in the
guidance of this noble man. He is telling us once again about the paradox of the man’s fear of the wind which
might unveil the curtain of the door while he is committing the sin rather than the fear of God who is watching
him all the time behind the veil. This state of man’s mind is worse than the sin he is about to commit.

Following this line of thought, ‘Abdullah ibn ‘Abbas’ explains that an evil deed causes darkness in man’s
heart; dullness in man’s mind; weakness in man’s hand; and hatred in man’s soul towards God’s creation,
whereas a good deed brings light into man’s heart; effulgence in man’s mind; strength in man’s hand; and
love in man’s soul towards humanity. In addition to that, ‘Abdullah ibn ‘Abbas’ remarks that remorse over
an evil propels a person to abstain from it; pondering over good urges a person to do it. Therefore, he
teaches us, that a person who has the following four qualities is a winner: honesty, modesty, good character
and gratefulness.

Finally, let us listen to the insightful guidance of ‘Abdullah ibn ‘Abbas when he said that there are five things
that are equal or even more preferable for man to do than to engage in an action of militant jihad: first, man
should speak right in right time, meaning that he should not speak about matters that do not concern him
because this amounts to futility, and it may well be a sin; second, man should not dispute with a foolish or

forbearing person, the forbearing person may cause him to become angry and the foolish person may offend
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moze povrijediti, a budala ga moze razbjesniti; trece, Covjek treba da pri¢a o svom bratu u odsutnosti,
kao $to bi zelio da brat o njemu prica u njegovoj odsutnosti; ¢etvrto, Covjek treba da se odnosi prema
svom bratu onako kako bi Zelio da se brat odnosi prema njemu; i, peto, Covjek treba raditi tako da je

svjestan da e biti pohvaljen za svoja dobra a ukoren zbog svojih losih djela.

Znanje je utjesni prijatelj u vremenima usamljenosti!
Znanje je pronicljivi dokaz $ta je ispravno, a Sta pogresno!
Znanje je vas najmocniji mac protiv neprijatelja!

Znanje je vasa najdostojnija odjeca u drustvu bliskih prijatelja!

Mu 'adh ibn Dzabal

am je ¢asni ashab ‘Abdullah ibn ‘Abbas dobar primjer, (uswah hasanah), za trezvenost ljudskog srca
(tagwa), ¢asni ashab Mu‘adh ibn Jabal je dobar primjer za jasnodu ljudskog uma (ma'raf). U Ibn
‘Abbasovoj tagwa nalazimo najvisi stupanj ljudske svijesti, koja §titi covjeka od stigme ,,Adamovog
pada“®® dok u Ibn Dzabalovom ma‘rufu nalazimo najvisi stupanj ljudske spoznaje, koja omogudava
Covjeku da donese ispravnu odluku. Ibn ‘Abbas je imao bistro oko srca; Ibn Dzabal je imao kognitivni
smisao za um. Ibn ‘Abbas je bio najblizi Poslanikov rodak posebne brige; Ibn Dzabal je bio
Poslanikov najblizi prijatelj posebne ljubavi. Ibn ’Abbas je roden u Meki; Ibn Dzabal je roden u
Medini. Ibn ‘Abbasov zZivot predstavlja borbu za spas duse Meke; Zivot Ibn Dzabala predstavlja borbu
za jac¢anje uma Medine. Ibn ‘Abbasa je podigla Poslanikova pravedna ruka; Ibn Dzabal je slijedio
Poslanikovu pravednu rije¢. Ibn ‘Abbas je ostao u Medini sa pogledom na Meku, svoj rodni grad; Ibn
Dzabal je poslan u Jemen s pogledom na Medinu, svoj rodni zavicaj.

Obojica, Ibn ‘Abbas i Ibn Dzabal bili su na ¢elu radne grupe Muhammedove, a.s., vjerovjesnicke
misije u Meki, Medini i $ire. Za Ibn ‘Abbasa nije bilo potrebno da svoju misiju vr$i izvan Medine.
Vibracija njegovog znanja i mudrosti Sirila se sama po sebi. S druge strane, Poslanik Muhammed,
a.s., poslao je Ibn Dzabala u Meku, nakon njenog oslobadanja, kako bi tamo pomogao njegovom
izaslaniku Atta ibn Usayu u poucavanju mekkanskog stanovnis$tva osnovama dina, vjere. Medutim,
prica o misiji Ibn DzZabala u Jemenu je jedna od najsvjetlijih pri¢a. Ta misija je znacila prelom za

izgradnju cijele islamske pravne prakse. Ibn Dzabalovi odgovori na Poslanikova pitanja o tome

13 ,Ademov pad® (ar. hubuit) je paradigma Ademovog i njegove Zene Have progona iz dzennetskog, rajskog vrta na Zemlju. Neki
egzegeti Kur’ana tumace ,pad” ne u fizi¢kom i prostornom smislu kao ,pad“ s Neba na Zemlju, ve¢ ,pad” u duhovnom smislu, to jest,
Svevi$nji Bog je degradirao duhovni polozaj Adama i Have, kao znak njihovog ,pada“ u nepostivanju Bozanskih moralnih zakona.
Neki, pak, ,Ademov pad“ tumace i kao zelju covjeka da se spusti na zemlju kako bi osjetio srecu u predanosti Svevisnjem Bogu u
sredi$tu teskih zemaljskih iskusenja.
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him; third, man should speak about his brother in his absence as he would like him to speak about him; man
should pardon his brother for the things which he would want him to pardon him; fourth, man should treat
his brother as he would like him to treat him; and, fifth, man should do deeds like a person who is fully aware

that he will be praised for his good work and be rebuked for his evil doing.

Knowledge is a comforting friend in times of loneliness!
Knowledge is the discerning proof of what is right and what is wrong!
Knowledge is your most powerful sword against an enemy!

Knowledge is your most dignifying clothing in the company of close friends!

‘Mu’adh ibn Jabal

f the honorable ashab ‘Abdullah ibn ‘Abbas is a good example, (uswah hasana), for the sobriety of human heart
tagwa, while the honorable ashab Mu‘adh ibn Jabal is a good example for a clarity of human mind (ma‘raf).
In Ibn ‘Abbas’s taqwa we find the highest degree of human conscience protecting man from the stigma of ,Adam’s
fall;” in Ibn Jabal’'s ma‘rif we find the highest degree of human cognition that enables man to make the right
decision. Ibn ‘Abbas had an insightful eye of the heart; Ibn Jabal had a cognitive sense of mind. Ibn ‘Abbas was
the Prophet’s closest cousin of a special care; Ibn Jabal was one of the Prophet closest friends of a special
love. Ibn ‘Abbas was born in Mecca; Ibn Jabal was born in Medina. Ibn ‘Abbas’s life represents the struggle for
the salvation of the soul of Mecca; Ibn Jabal's life represents the struggle for the strengthening of the mind of
Medina. ‘Ibn ‘Abbas was raised by the Prophet’s right hand; Ibn Jabal was guided by the Prophet’s right word.
Ibn ‘Abbas stayed in Medina with his eye at Mecca, his birthplace; Ibn Jabal was sent to Yemen with his eye at
Medina, his birthplace.

Both Ibn ‘Abbas and Ibn Jabal were at the forefront of a taskforce of Muhammad, a.s,, namely the prophetic
mission in Mecca, Medina and beyond. For Ibn ‘Abbas it was not necessary to carry out his wisdom personally
beyond Medina. The vibration of his knowledge and wisdom was spreading by its own right. On the other hand,
the Prophet Muhammad, a.s,, sent lbn Jabal to Mecca, after its liberation, to help his deputy Atta ibn Usay
there to teach the people about the fundamentals of din. However, the story of Ibn Jabal's mission in Yemen
is the most enlightening one. His mission to Yamen marked a break ground for an edifice of the whole of

Islamic jurisprudence. Ibn Jabal's answers to the Prophet’s questions as to how he will judge in Yemen made

13 The ,fall of Adam“ (ar. hubat) is the paradigm of the persecution of Adam and his wife Eve from the Garden of Eden to Earth. Some
Qur'anic exegetes interpret ,fall* not in a physical and spatial sense from Heaven to Earth, but as a ,fall* in a spiritual sense, that is, the
Almighty God degraded the spiritual position of Adam and Eve, as a sign of their ,fall” in disregard for Divine moral laws. Some, on the other
hand, interpret ,Adam's fall* as a man’s desire to descend to earth in order to feel happiness in devotion to the Almighty God in the midst
of severe earthly trials.
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kako ¢e suditi u Jemenu uéinili su princip idztihada, kreativno pravno istrazivanje, legitimnim,
a potreba za upotrebom zdravog razuma u pitanjima o ljudskom zivotu, kasnije je u potpunosti
prepoznata. ,Primijenit ¢u slovo i duh Kur’ana i Sunneta kako bih sudio“, Ibn Dzabal je odgovorio
Poslaniku. “A ako ne nade$ ni u Kur’anu ni u Sunnetu odgovor na pitanja koja ti ljudi budu
postavljali, sta ¢es tada raditi?“ upitao je Poslanik. ,Tada ¢u se posluziti idztihadom (slobodnim,
kreativnim misljenjem)“, odgovorio je Ibn Dzabal. Na to mu je Poslanik Muhammed, a.s, rekao:
,Dakle, neka bude tako®.

Bilo kako bilo, medutim postoji tuzan dio price o Mu‘adhovom odlasku u Jemen. Naime, na
ispradaju u Jemen Poslanik mu je rekao: ,O0 Mu‘adhe, mozida me viSe nede§ vidjeti nakon ove
godine. Kad se vratis, mozda, ¢e§ zateéi samo moju dzamiju i moj kabur®. Tako je i bilo. Kad se
Mu‘adh ibn Dzabal vratio iz Jemena, Poslanik Muhammed, a.s, je preselio na Ahiret, ali misija
Ibn Dzabala nije tu stala. Pravedni halifa ‘Umar imao je novu misiju za njega. Poslao ga je ljudima
iz Banu Kilaba da im dodijeli pomoc¢ i skupi zekat od bogatih kako bi ga razdijelio siromasnim.
Kaze se da se Mu‘adhova supruga pozalila na njega jer joj nije donosio poklone kao nagradu za
svoj posao. Mu‘adh je odgovorio da ne moze jer mu je halifa imenovao nadzornika nad vratom.
Kada je pravedni halifa ‘Umar ¢uo za Mu‘adhov odgovor supruzi, pozvao ga je da provjeri ko je
bio taj nadzornik u njegovo ime, kojeg on nije imenovao. Mu‘adh se pomalo osjetio posramljenim,
ali je halifi objasnio da je jedini razumni odgovor njegovoj supruzi bio taj da ga ostavi na miru u
njegovom Casnom zadatku. Pravedni halifa ‘Umar je shvatio Mu‘adhovu pronicljivost sa suprugom
pa ga je zbog toga nagradio.

Samo su veliki ljudi sposobni da podnesu tezak teret Ummeta. Cak i njihovi kratki Zivoti ostavljaju
dobre tragova na dusi i na umu Ummeta. Mu‘adh ibn Dzabal je bio jedan od velikana, koji je kratko
zivio, ali je ostavio dugotrajan trag na ummetskoj dusi i umu. Njegove vrijedne hadiske predaje
vazne su i po broju i po sadrzaju. Ali, karakter Mu‘adhova srca, snaga njegovog uma i pravda
njegove ruke ¢ine ga jednim od najvecih ljudi u historiji. Za manje od Cetiri decenije svog Zivota
Mu‘adh ibn Dzabal je postigao vise od mnogih ljudi koji su zivjeli dvostruko duze. Njegova rana
smrt u Palestini od kuge ima posebno znacenje covjeka koji je svoj Zivot posvetio cilju koji je veéi
i duzi od njegovog Zivota. Stoga je zivot Tardzuman al-‘Aql (,prevoditelja razuma®) najbolja paralela
sa zivotom Tardzuman al-Kur'ana (,prevoditelja Kur’ana®). U ova dva tardZzumana, ,prevoditelja srca
i uma®, nalazimo vezu izmedu uzroka i posljedice tagwa i ma‘rifa a to je stit od ,,pada® kako bi
¢ovjekov hod bio moralno uspravan i pristojan. Zivoti ‘Abdullaha bin ‘Abasa i Mu‘adha ibn Dzabala
oblikovani u sjeni Poslanikove Sire najbolji su dokaz tvrdnje da je Cista vjera odli¢an motiv za dobro

srce, zdrav duh i pravednu ruku ¢ovjeku u svim vremenima.
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the principle of ijtihad legitimate and the use of common sense in matters of human life, based on his insight,
was fully recognized later. ,| will rely on the Qur'an and the Sunnah for my judgment®, he said to the Prophet.
»But if you find neither in the Qur’an or in the Sunnah the answer to the questions people ask, what would you
do then?“ asked the Prophet. ,Then, | will exercise ijtihad to make up my mind,“ Ibn Jabal promptly replied. And

Prophet Muhammad, a.s, said: ,Thus, let it be so*.

However, there is a sad part of the story of Mu‘adh’s departure to Yemen. The Prophet said: ,0 Mu‘adh,
perhaps you shall not meet me again after this year. Perhaps when you return you shall see only my
mosque and my grave.” Indeed, when Mu‘adh ibn Jabal came back from Yemen Prophet Muhammad, a.s,
had passed away, but the Ibn Jabal’s mission did not stop there. The Caliph ‘Umar had a new mission for
him. He sent him to the people of Banu Kilab to allocate their stipends and to distribute their alms, giving
of their riches to their poor. It is said that Mu‘adh’s wife complained to him because he was not bringing
her gifts as a reward for his job. Mu‘adh replied that he couldn’t because he had a supervisor over his neck
appointed by the Caliph. When the Caliph ‘Umar heard about Mu‘adh’s reply to his wife, he summoned
him to check who was that supervisor on his behalf while he did not appoint one. Mu‘adh was somewhat
embarrassed but explained to the Caliph that it was the only reasonable answer to his wife to leave him
alone in his honorable task. The Caliph ‘Umar guessed the Mu‘adh’s shrewdness with his wife and awarded

him with special gifts.

Only great men are capable of carrying the heavy burden of the Ummah. Even their short lives make
long marks on the soul and mind of the Ummah. Mu‘adh ibn Jabal was one of the great men of the Muslim
Ummah who lived short, but left long-lasting mark on the soul and mind of the Ummah. His valuable hadith
reports are important in number and in content. But, the character of Mu‘adh’s heart, the power of his
mind and the justice of his hand make him one of the greatest men in history. In less than four decades of
his life Mu‘adh ibn Jabal achieved more than many people who lived twice as long. His death in Palestine
after a plague carries a special meaning for a man who devoted his life to a cause that was bigger and
longer than his life. Thus, the life of Tarjuman al-"Aql is the best parallel to the life of Tarjuman al-Qur’an.
In these two tarjumans, i.e. the translators of heart and mind, we find the connection between the cause
and effect of tagwa and ma‘urdf, i.e. protection from falling down and keeping the pace of moving on a
positive energy of the Ummah to live a decent life. The lives of ‘Abdullah ibn ‘Abbas and Mu‘adh ibn Jabal
as shaped in the shadow of the Prophet’s Sirah are the best proof of the claim that the pure faith is a great

motivation for a good heart, a sound mind and a right hand of man of all times.
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ILUSTRACIJA ~ Nepoznati autor, Al-Shajarat al-Nabawiya (Genealogija Poslanika Muhammeda), c. 16. stoljeée (Asian Civilisations Museum,

2000-03520 - rekonstrukcija).
ILLUSTRATION ~ Unknown author, Al-Shajarat al-Nabawiya (Genealogy of the Prophet Muhammad), c. 16th century (Asian Civilisations Museum,

2000-03520 - reconstruction).
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ILLUSTRATION ~ Unknown author, The imprint of the foot of the Prophet Muhammad, folio 70: A collection of siiras, prayers, and other religious

writings, Medina, Arabia, (Inferred) 1872. New York Public Library, 5059922.

ILUSTRACIJA ~ Nepoznati autor, Otisak stopala Poslanika Muhameda, stranica 70: Zbirka sara, molitvi i drugih vjerskih spisa, Medina, Arabija,

zakljuCeno da se radi o 1872. godini. New York Public Library, 5059922.



Jedan sat pravde je bolji od Sezdeset godina ,‘ibadata®, poboznosti!
Kad presudim zlocincu (zalim), mora se sacekati kazna nad njim!

Isto tako, kad presudim u korist Zrtve zla (mazlium), mora se sacekati izvrsenje pravde!

Al-Qadi Suraikh ibn Al-Harith Al-Kindi

moida bismo se ovdje mogli zaustaviti, ali onda nasa prica iz Sire ne bi bila dovoljna da prenese
potpunu poruku. Stoga ovdje moramo pozvati jo§ jednu osobu za svjedoka o ¢asnoj misiji
Poslanika Muhammada, a.s.. Moramo istaknuti jednu od najpravednijih ruku, ako ne i najbolju od
svih. Rije¢ je o jemenskom sudiji Al-Qadi Suraikh ibn Al-Harith Al-Kindiju. Njegov primjer treba
da upotpuni cjelovitost ove nase pouke i poruke. Ne radi se ovdje o njegovim datumima rodenja i
njegovom Zivotnom vijeku, koji je duZi od sto godina. Zelimo povezati Al-Qadi Suraikha sa njegovim
uciteljem Mu‘adhom ibn Dzabalom, koji mu je dao prve lekcije o znacenju Ciste vjere. Al-Qadi
Suraikh nije vidio Poslanika niti je slusao njegov glas. Cuo je o vierovjesnickoj misiji od Poslanikovog
posrednika Mu‘adha ibn Dzabala. Ovdje zelimo naglasiti da poruka koju posrednici dobro razumiju
i uspjesno se prenosi izvan granica njenog originalnog lezista jeste prava poruka. To je, zapravo,
smisao znacCenja haditha u kojem se kaze da je Poslanik Muhammed, a.s., rekao da ¢e na Drugome
svijetu njegova braca biti blizu njega. Naravno, jedan od ashaba je pitao Poslanika da im kaze ko su
mu ta bracda? Poslanik je odgovorio da su to oni koji ga nisu vidjeli, ali su vjerovali u njega kao da su
ga vidjeli. Nije teSko pogoditi da su, oni koji danas ocituju dva sahadata: lailaha illallah, Muhammad
rasulullah, Poslanikova braca koja ¢e mu biti u blizini na Ahiretu, Drugom svijetu. Oni su ti koji nisu
vidjeli Poslanika, ali vjeruju u njega kao da su ga vidjeli. Oni primaju vjerovjesni¢ku poruku Kur’ana
i Sunneta putem posrednika koji su odredeni kao nasljednici poslani¢kog nasljeda. Oni se zovu
‘ulama’ ummat. Oni bi trebali biti tardZzumani, prevoditelji istine, koja se nalazi u Kur’anu i u Sunnetu.
Zaista, oni su srca i umovi Ummeta, koji mogu, moraju, odgojiti covjekove ruke da budu pravedne,
korisne i dobre za Covjecanstvo.

Casni ashab ‘Abdullah ibn ‘Abbas bio je ucitelj ljudskog srca, ¢asni sahabi Mu‘adh ibn Jabal bio je
ucitelj ljudskog uma, ¢asni tabi‘an Al-Qadi Suraikh ibn Al-Harith Al-Kindi bio je u¢enik kako u¢itelja
srca tako i ucitelja uma, koji su ga naucili kako postati pravedna ruka, koja ée u covjeku odrzavati
poznati i priznati moral (ma‘urdf) i spasiti ruku od pokudenog nemorala (munkar). Al-Qadi Suraikh ibn
Al-Harith Al-Kindi je to u¢inio na najéasniji nacin, tako da imamo pred sobom ¢vrst dokaz da su ¢ista

vjera srca i ¢ista vjera uma preduslovi za ¢istu ruku pravde.
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One hour of justice is better than sixty years of worship (ibadat)!
Even if I ruled in favor of an offensive (zalim), he should await a punishment!

And even if | ruled against an offended (mazliim), he should await a justice!

Al-Qadi Shuraikh ibn Al-Harith Al-Kind1

erhaps we could stop here, but then our story from the Sirah would be short of delivering the message of
today. Therefore, we have to bring here a witness of the witnesses of the Prophet’s mission. We have to
highlight one of the best hands of justice, if not the best of all, namely the Yemeni judge Al-Qadi Shuraikh ibn
Al-Harith Al-Kindi in order to grasp the veracity of the whole message. We are not concerned with his dates
of birth and his lifetime, which is more than one hundred years. We want to connect Al-Qadi Shuraikh with
his teacher Mu‘adh ibn Jabal who gave him the first lessons about the meaning of pure faith. Al-Qadi Shuraikh
neither saw the Prophet nor heard from him immediately. Al-Qad1 Shuraikh heard it from the Prophet’s
mediator Mu‘adh ibn Jabal. Here is the whole point we want to make: the message that is well understood and
successfully carried out by its mediators beyond the borders of its initiators is a genuine message. It is the
sense of the meaning of a hadith in which it is reported that the Prophet Muhammad, a.s, said that his bothers
will be close to him in the hereafter. The ashab, of course, asked the Prophet to tell them who are his brothers.
The Prophet told them that his brothers are those who did not see him, but believe in him as if they saw him.
There is no difficulty in guessing that those who profess today the two shahadah of lailahe illallah, muhammad
rastlullah are the Prophet’s brothers who might be close to him in the Hereafter. They are the ones who did
not see the Prophet, but believe in him as if they saw him. They receive the Prophetic message of the Qur’an
and the Sunnah through mediators who are designated to be the heirs of the Prophetic legacy. They are called
the ulama’ of the Ummah. They are supposed to be the tarjuman, the translators of truth, which is in the Qur’an
and in the Sunnah. Indeed, they are the hearts and minds of the Ummah who can make the right hands for the

good of humanity.

The honorable sahabi ‘Abdullah ibn ‘Abbas was a teacher of human heart, the honorable sahabi Mu‘adh
ibn Jabal was a teacher of human mind, the honorable tabi‘un Al-Qadi Shuraikh ibn Al-Harith Al-Kindi was a
student of both the teacher of heart and the teacher of mind who taught him how to become a right hand that
would keep in man right moral (ma‘urtf) and prevent him from wrong cause (munkar). Al-Qadi Shuraikh ibn Al-
Harith Al-Kind1 did that in the most honourable way so that we have before us a hard proof that the pure faith

of heart and the pure faith of mind are preconditions for the pure hand of justice.
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Uz milost Svevi$njeg Boga, Poslanik Muhammed, a.s., je ponudio covjecanstvu svoju Cistu vjeru iz
&istog izvora Serijata, kao ,,Puta do izvora mudrosti od Sveznajudeg Boga“. Cistoca vjere sustinska je
briga posljednjeg Bozijeg zavjeta s ljudima, Kur’ana Casnog. Cuvari ove ¢istoce vjere su oni koji imaju
Cisto srce, tawqa, koji imaju ¢isti um, ma‘urif i koji imaju €istu ruku, otpornost na korupciju (fasad) iste
covjekove vijere. Sira Poslanika Muhammeda, a.s, nije nista drugo do duboki okean, gdje su polozeni
biseri Ciste vjere kao bi se od njih pravila ogrlica oko vrata Ummeta, koja je jednom proglasena ne samo
najboljom vec i najljepSom u historiji.

To smo uradili. Ubrali smo tri bisera iz okeana Sire kako bi pokazali da je mogude povratiti povjerenje
u Cistu vjeru pod uvjetom da ,Cista vjera“ nade svoje pravo mjesto u ljudskom srcu, umu i ruci Ummeta.
Bez pravilne koordinacije srca, uma i ruke ne moze biti povijesnog uspjeha Ummeta. Svjedoci smo da

je razdvajanje ova tri vala komunikacije: srca, uma i ruke pogubno djeluje na Ummet muslimana.

ILUSTRACIJA ~ Nepoznati autor, Halifa ‘Umar jase kupljenog konja. / ILLUSTRATION ~ Unknown author, Caliph ‘Umar rides a purchased horse.

Evo prakti¢énog primjera povezanosti rada srca, uma i ruke u svjetlu Ciste vjere. Prenosi se da je
Al-Qadi Shuraikh iznevjerio ocekivanja halife ‘Umara u vezi s konjem kojeg je kupio. Konj se ozlijedio
dok je jahan. Zato je htio da konja vratiti prodavac¢u. No, Al-Qadi Shuraikh je presudio da to nije
pravo zato $to je halifa ‘Umar konja jahao bez dozvole prethodnog vlasnika. Halifa ‘Umar nije bio u
potpunosti zadovoljan, ali je prihvatio presudu Al-Qadi Shuraikha. Moglo se ocekivati da ¢e moéna

ruka halife ‘Umara kazniti mladog i neiskusnog sudiju, koji je naivno postupio u duhu svog ¢istog srca
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With the Almighty Allah’s grace, the Prophet Muhammad, a.s., offered to the whole humanity his pure faith from
the pure well of Shari‘ah, i.e. the path to the well of wisdom from God. The purity of faith is the core concern of the
last Covenant of God with men, the Qur’an. The keepers of this purity of faith are those who have the pure heart,
tawqa, who have the pure mind, ma‘uruf, and who have the pure hand, the resilience to the corruption (fasad) of
the pure faith of man. The Sirah of the Prophet Muhammad, peace be upon him, is nothing else but a deep ocean,
where the pearls of pure faith are laying down to be picked up for the necklets to be put once again on the neck
of the Ummah that was once declared to be not only the best but also the most beautiful in history.

| have picked up three such pearls from the ocean of the Sirah to show that it is possible to regain a confidence
in the pure faith provided that it finds its space in the heart, in the mind and in the hand of the Ummah. Without
a proper heart-mind-hand coordination there can be no historic success of the Ummah. We can see that a

disconnection of these three waves, heart-mind-hand, of communication is disastrous for the Muslim Ummah.

ILLUSTRATION ~ Caliph ‘Ali bin Talib with witnesses (his son and servant) before Judge Al-Qadi Shuraikh. - 14™ century.
ILUSTRACIJA ~ Halifa ‘Ali bin Talib sa svjedocima (njegov sin i sluga) pred sudijom Al-Qadi Shuraikhom - 14. stoljece.

Here is a practical example of the connection of heart-mind-hand operation in the light of pure faith. It is
reported that Al-Qadi Shuraikh ruled against an expectation of the Caliph ‘Umar regarding a horse he had
purchased. The horse was hurt whilst ridden and ‘Umar wanted to return him to the owner. Al-Qadi Shuraikh
gave the verdict that this was not rightful if the horse was ridden without the permission of the owner. The
Caliph ‘Umar was not fully pleased but accepted the ruling as just. One would expect that the mighty hand of

the Caliph ‘Umar would punish the young and inexperienced judge, who acted naively in the spirit of his pure
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iuma. No, ruka pravednog halife ‘Umara bila je Cista prije nego $to je postala moéna i prljava. Umjesto
kazne za neposlu$nost ili pobunu protiv vlasti, pravedni halifa ‘Umar je nagradio Al-Qadi Shuraikha,
imenovanjem za sudiju Kufe. Ovo je bio samo pocetak duge sudacke karijere, neki kazu najduze u
muslimanskoj povijesti, od Sezdeset godina za vrijeme vladavine halife ‘Ali bin Taliba, Mu‘awiye ibn
Sufyana i Yazida ibn Mu‘awiye. Vjerovatno se zbog te duzine njegove sudske prakse kaze da je ,jedan
sat pravde bolji od Sezdeset godina ‘ibadata, poboznosti®

Ako bi slucaj Al-Qadi Shuraikha s halifom ‘Umarom bio izolirani incident, onda ne bismo mogli
zakljuciti da se radilo o stvarnom koordinacijskom djelovanju srca, uma i ruke u svjetlu Ciste vjere. No,
nasrecu, imamo sli¢an slucaj s halifom ‘Ali bin Talibom, koji je do$ao u sukob s jednim Zidovom, koji
je navodno imao njegov ukradeni $tit. Halifa ‘Ali je pokrenuo tuzbu na sudu kod Al-Qadi Shuraikha,
koji je od njega zatrazio da dovede svjedoke. Halifa ‘Ali je za sviedoke doveo svog sina i slugu. No,
ovi svjedoci nisu bili prihvatljivi za ¢asnog Al-Qadi Shuraikha, koji je objasnio Halifi da sin ne moze
biti svjedok u korist svog oca, kao $to ni sluga ne moze biti svjedok u korist svoga gospodara. Dakle,
Al-Qadi Shuraikha je odbacio tuzbu halife ‘Ali bin Taliba. Opet, moglo se ocekivati da je time Qadi
zavr$io svoju pravosudnu karijeru. Naprotiv, Halifa je bio zadovoljan $to je pred sobom vidio ¢ovjeka
snaznog karaktera kojeg nije bilo briga §to politicka mo¢ misli kada je u pitanju pravi sud Cistog srca
u koordinaciji s ¢istim umom. To je naéin na koji protivnik postaje prijatelj. Zbog ovog izvanrednog
iskustva pravde, spomenuti Zidov je vratio ukradeni $tit halifi Ali bin Talibu. Po prvi put Zidov je
osjetio dasak Ciste vjere. Kao rezultat toga, prihvatio je novu vjeru punim srcem i umom. Zrtvovao je
svoj zivot u bici kod Siffina u znak svoje odanosti halifi Ali bin Talibu.

Kona¢no, Al-Qadi Shuraikh je zatvorio vlastitog sina pod optuzbom za korupciju i apstrakciju pravde.
,Drazi si mi, sine moj, od Citavog svijeta, ali Svevi$nji Allah mi je drazi od tebe® rekao je Al-Qadi
Shuraikh, tada veliki ¢ovjek Ciste vjere u ¢asnom Jemenu. No, kao otac, Al-Qadi Shuraikh nije zanemario
svoju o¢insku brigu. Donosio je sinu hranu u zatvor kako bi ga nauéio da zna razlikovati duznost privatne
brige o porodici od odgovornosti za javno dobro nacije. Zaista, prije nego $to je postavljen na ulazu
pravnog fakulteta ameri¢kog univerziteta Harvard, ovaj ‘ayat | stavak iz Casnog Kur’ana bio je u &istom

srcu i umu, kao i u ¢istoj ruci velikog Al-Qadi Shuraikh ibn-a Al-Harith Al-Kindija:

O vjernici! Snazno se zaloZite za pravdu kao svjedoci pred Allahom, cak i ako je pravda
protiv vas samih, vasih roditelja ili bliske rodbine. Ako je neko bogat ili siromah, Allah je
najprjeci da ga se opskrbi. Zato ne dopustite da vas vasi licni prohtjevi navedu da odstupite
od pravde. Ako iskrivite svjedocenje ili odbijete da ga date, tada znajte da je zasigurno

Allah Svijestan onoga sto radite."*

14 Kur'an, 4:135.
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heart and mind. But, the hand of the Caliph ‘Umar was pure before it became mighty and dirty. Instead of a
punishment for his impertinence against the sovereign power, the Caliph ‘Umar rewarded the Al-Qadi Shuraikh
ibn Al-Harith Al-Kind1 as the gadi of Kufa. This was just a beginning of a long career, some say the longest in
Muslim history, as his judicial performance spanned sixty years during the reigns of the Caliph ‘Ali bin Talib,
Mu‘awiya and Yazid ibn Mu‘awiya. Probably, it is this length of his judicial duty that prompt him to say that one
hour of justice is better than sixty years of ‘ibadah, worship.

If the case of the Al-Qadi Al-Shuraikh with the Caliph ‘Umar was an isolated incident, we would not be able to
conclude that it was a matter of the real coordinative action of heart-mind-hand in the light of pure faith. But
we have a similar case with the Caliph ‘Ali who had a dispute with a Jew, who allegedly had his stolen shield. The
Caliph instituted a claim in the court of Al-Qadi Al-Shuraikh, who asked him to provide witnesses. The Caliph ‘Ali
pointed out to his son as his witness and his free servant. However, this kind of testimony was not acceptable
to the honorable gadi. The gadi explained to the Caliph that a son cannot be a witness in favor of his father in
his dispute with another, nor a servant, whether free or not, can be a witness in favor of his master. So, Al-Qadi
Al-Shuraikh dismissed the Caliph ‘Ali’s claim. Again, one would expect that by doing so the gadi had finished
his judicial career. On the contrary, the Caliph ‘Ali was cheered by the fact that he saw before himself a man of
strong character who didn’t care what the political power thinks when the right judgment of the pure heart in
coordination with the pure mind is concerned. This is the way how an adversary becomes your friend. Due to
this extraordinary experience of justice, the said Jew returned the stolen shield to the Caliph ‘Ali. For the first
time the Jew sensed the whiff of pure faith. As a result, he embraced the new faith with all his heart and mind.
He sacrificed his life at the battle of Siffin as a sign of his loyalty to the Caliph ‘All.

Finally, Al-Qadi Shuraikh imprisoned his own son on the charges of corruption and abrogation of justice. ,You
are dearer to me, my son, than the whole world, but Allah Almighty is even dearer to me than you“, said Al-Qadi
Al-Shuraikh, the great man of pure faith in pure Yemen at the time. As a father Shuraikh, the gadi, didn’t neglect
his fatherly care. He was bringing his son food in the prison to teach him how to differentiate the duty of private
care for family from the responsibility for the public good of the nation. Indeed, before it was placed at the
entrance of the faculty of law of The U.S. Harvard University, this verse of the Holy Qur’an was in the pure heart

and mind as well as in the pure hand of the great Al-Qadi Shuraikh ibn Al-Harith Al-Kindt:

O you who believe, you should be persistent in standing firm for justice as God’s
witnesses, even if it be against yourselves or your parents and relatives. Whether one
is rich or poor, God is more worthy of both. So, follow not [personal] inclination, lest
you not be just. And if you distort [your testimony] or refuse [to give it], then indeed

God is informed and aware of what you do.™

i Qur’an, 4:135.
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Zaklju¢ak

Naravno, nismo umisljali da mozemo nadi konacno rjeSenje za danasnju krizu muslimanskog
Ummeta, ali pokusali smo kroz neke svjedoke Sire istaknuti problem koji bi nas mogao dovesti do
ozbiljnog trazenja rjeSenja. A dana$nji problem je u o¢itom nedostatku komunikacije izmedu snage
vjere, moci uma i sile ruke. Oc¢igledno je da ni u individualnoj ni u kolektivnoj savjesti muslimana
ne mozemo prepoznati stalnu koordinaciju izmedu ove tri moéi u duhovnom i fizickom smislu.
Razlika izmedu kritike ¢istog razuma i kritike Ciste vjere je u tome $to razum ima svoja ogranicenja
i kritika tih ogranicenja je razumljiva samom razumu. S druge strane, vjera izgleda kao da nema
svojih ogranicenja, pa je stoga nezamisliva kritika ¢iste vjere. Cini se kao da vjera nije mjerljiva ni

unutarnjim ni vanjskim mjerama.

Ali, je li to zaista tako? Nije li mogude staviti vjeru, mislim muslimansku, pod precizne mjere kako
iznutra tako i izvana?

Nije li mogude u nasem diskursu pokrenuti kritiku Ciste vjere s ciljem definiranja njezinih ogranicenja
u stvarnim stvarima naseg doba?

Nije li ovo vrijeme kad muslimani moraju ozbiljno razmisliti kako da svoju ¢istu vjeru pretvore u

moc¢ ¢istog razuma i mo¢ pravedne ruke?

Da bismo postigli taj cilj imamo dobre primjere u Poslaniku Sire, u srcima ashaba, u umu tabi’una,
u rukama pravednih halifa i u volji Ummeta, koji ceka da vidi kako njegove glave pronalaze nacin
za efikasnu komunikaciju izmedu ove tri modi: snage vjere, moéi uma i sili ruke. Vrijeme je za
harmonizaciju muslimanskog srca, uma i ruku za dobrobit Ummeta. Moramo poceti sada i odmah.
Svevisnji Allah nam je dao sve $to nam je potrebno. Sada je vrijeme da mi uradimo nas$ posao. Allah
nas gleda!®

Casni ‘Abdullah ibn ‘Abbas, Mu‘adh ibn Jabal i Al-Qadi Shuraikh ibn Al-Harith Al-Kindi bili su

toga potpuno svjesni.

Jesmo li mi danas toga svjesni?

15 Napomena: Uz neke izmjene i dopune, glavne ideje ovog ¢lanka predstavljene su na 17. konferenciji Kraljevskog instituta za
islamsku misao Aal al-Bayt u Amanu (Jordan), oktobra 2016.
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Conclusion

Of course, we do not pretend that we have found the final solution for the today’s crisis of the Muslim Ummah,
but we tried to highlight the problem that might lead us to think seriously to find a solution for it through some
instances from the Sirah. It is apparent that today’s problems lie in the lack of communications between the
power of faith and the power of mind and the power of hand. It is evident that neither in the individual nor in
the collective conscience of Muslims we can recognise a constant coordination between these three powers of
their spiritual and physical performance. The difference between the critique of pure reason and the critique of
pure faith is that the reason has its limitations and the critique of these limitations is comprehensible by the
reason itself. The faith, on the other hand, seems not to have its limitations and, thus, the critique of pure faith

is inconceivable. It seems as if the faith is neither measurable by internal nor by external measures.

But, is that really so? Is it not possible to put faith, | mean the Muslim faith, under precise measures both
internally and externally?

Is it not plausible to initiate in our discourse the critique of pure faith with an aim of defining its limits in the
real-world affairs of our times?

Is this not the time that the Muslims think hard to see how they can translate the power of pure faith into the

power of useful reason, into the power of fair hand?

To achieve that goal we have good examples in the Sirah of the Prophet, in the hearts of the ashab, in the
minds of the tabi’tn, in the hands of the rightly guided caliphs and in the good will of the Ummah, who are
waiting to see her heads find the way for an effective communication between these three powers, the power of
faith, the power of the mind and the power of the hand. It is time to harmonize the Muslim heart, mind and hand
for the good of the Muslim Ummah and the whole humanity as well. We must start now. Allah Almighty has given
us everything we need. It is now time that we do our job. Allah is watching us!™

The honourable ‘Abdullah ibn ‘Abbas, Mu‘adh ibn Jabal and Al-Qadi Shuraikh ibn Al-Harith Al-Kindi were fully

aware of that.

Are we aware of that today?

E Note: With some modifications and additions, the main ideas of this article were introduced at the17th Conference of the Royal Aal
al-Bayt Institute for Islamic Thought in Amman, October, 2016.
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ILLUSTRATION ~ A Page from Qur'an Manuscript - Arabic manuscript on ivory paper. Sultanate India, 15" Century (Christie's, lot 9/2016).



